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At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes to us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
Now after the death of Moses the servant of the LORD it came to pass, that the LORD spake unto Joshua the son of Nun, Moses' minister, saying,

Now ... it came to pass , [ way

Verse 2
Moses my servant is dead; now therefore arise, go over this Jordan, thou, and all this people, unto the land which I do give to them, even to the children of Israel.

Now therefore arise, go over this Jordan. Joshua's mission was that of a military leader. This passage records his call to begin the actual work to which he had been previously designated. The address contains a literal repetition of the promise made to Moses (Deuteronomy 11:24-25), and by him conveyed to Joshua a short time before the close of his career (Deuteronomy 31:6-8; Deuteronomy 31:23). But in the divine commission now given to Joshua, there is a change of expression adapted to the altered circumstances; for whereas the words used to Moses were, Every place whereon the soles of your feet shall tread shall be yours," the terms of the address to Joshua are, "Every place that the sole of your foot shall tread upon, that have I given unto you," referring to the approaching fulfillment of the promise. "This Jordan" indicates that the river was in full view of the Hebrew camp in Shittim. 

Verse 3
Every place that the sole of your foot shall tread upon, that have I given unto you, as I said unto Moses.

Every place, of course, means, not universal dominion, but only the territory comprised within the boundaries here described (see the note at Deuteronomy 19:8-9).

As I said unto Moses , (see the note at Deuteronomy 11:24, cf. Exodus 23:30-31). 

Verse 4
From the wilderness and this Lebanon even unto the great river, the river Euphrates, all the land of the Hittites, and unto the great sea toward the going down of the sun, shall be your coast.

From the wilderness and this Lebanon. It is observable that, instead of tracing the limits of the promised land with exact precision, certain prominent points only are noticed as determining the extent south and north, east and west. "The wilderness" is the extensive desert which lies on the south of Canaan; Lebanon is on the north. It is called "this Lebanon," as mount Lebanon - i:e., anti-Lebanon, or Hermon-was a conspicuous object in the horizon of Joshua. The great river, the river Euphrates," was on the east; and the great sea toward the going down of the sun" was the Mediterranean. The ocean is designated "the great sea," Psalms 104:25. But this term is occasionally applied, as here to the sea which washed the western coast of Canaan (cf. Joshua 15:12; Numbers 34:6; Ezekiel 47:20), to distinguish it from the sea of Tiberias and the Dead Sea. It is called by other names, Exodus 23:21; Deuteronomy 11:24,

All the land of the Hittites. These occupied the southern extremities, and were the dominant tribe, of Canaan. Their superior power and the extent of their dominions are attested by the mention of them under the name of Khita on the Assyrian inscriptions, and still more frequently on the Egyptian inscriptions of the 18th and 19th dynasties. What life and encouragement must have been imparted to Joshua by the assurance that his people, who had been overwhelmed with fear of that gigantic race, were to possess "all the land of the Hittites!" But this name is evidently used here as representing the Canaanite tribes generally, as it is also in 1 Kings 10:29; 2 Kings 7:6; Ezekiel 16:3. The clause is not found in the Septuagint. 

Verse 5
There shall not any man be able to stand before thee all the days of thy life: as I was with Moses, so I will be with thee: I will not fail thee, nor forsake thee.

There shall not any man be able to stand before thee. Canaan had been promised to Israel by a divine grant; and the renewed confirmation of that grant to Joshua, when about to lead the people into it, intimated not only a certain, but an easy, conquest. It is remarkable, however, that his courage and hope of victory were made to depend (like those of the future king: see the note at Deuteronomy 17:19) on his firm and inflexible adherence to the law of God; not only to that regarding the extirpation of the Canaanites, but to the whole precepts of the divine code. 

Verses 6-9
Be strong and of a good courage: for unto this people shalt thou divide for an inheritance the land, which I sware unto their fathers to give them.

No JFB commentary on these verses. 

Verse 10
Then Joshua commanded the officers of the people, saying,

Then Joshua commanded the officers of the people. Thus divinely commissioned and encouraged, the new leader inaugurated his work by issuing orders to the Shoterim (see the notes at Exodus 5:10; Deuteronomy 20:5), whose duty it was to keep a regular genealogical register of the people in their divisions and sub-divisions, to allot to each one his share of public work, by levying men for military service, and noting those who claimed exemption. 

Verse 11
Pass through the host, and command the people, saying, Prepare you victuals; for within three days ye shall pass over this Jordan, to go in to possess the land, which the LORD your God giveth you to possess it.

Prepare you victuals. This was the proclamation those officers were charged to make, that the people should lay in a store of what was required for their sustenance [ tseedaah (Hebrew #6720) or tseeydaah (Hebrew #6720), provision], not manna, which is called poetically by this name, Ps. , and which, though it still fell, would not keep, but grain, sheep, and articles of food, procurable as natural produce in the conquered countries (Joshua 9:11; Genesis 42:25; Genesis 45:21; Exodus 12:39; Judges 7:8; Judges 20:10; 1 Samuel 22:10).

For within three days ye shall pass over this Jordan - i:e., the third day, according to Hebrew idiom (Genesis 40:13; Genesis 40:19-20). The import of these words apparently is, that the people would cross the river within the specified time. But the precautionary measure of despatching spies to reconnoitre Jericho shows such a conclusion to be wrong; because it is expressly said (Joshua 2:23-24) that the scouts lay in hiding three days among the mountain fastnesses, returning to the camp on the morning of the fourth day; and that it was not until after their return that Joshua removed from Shittim (Joshua 3:1). Various methods have been proposed for harmonizing the several incidents that transpired previous to the passage of the Jordan. Some writers maintain that the reconnoitring party had been sent a considerable time before, though the fact was not recorded until now; while many others, following Josephus ('Antiquities,' b. 5: ch. 1:), are of opinion that the mission of the spies was contemporaneous with the orders issued to the people to prepare for decamping. The explanation which appears the simplest and freest from difficulties (see the note at Joshua 3:2) is, that the statement in Joshua 1:11 refers to the time allotted for the people getting ready, ere the encampment in Abel-shittim was broken up, and they removed to the desert bank of the river, where no victuals could be obtained (Hess, Geschicte Josua, Erstes Buch, 'Zweytes Capitel,' p. 31). 

Verse 12
And to the Reubenites, and to the Gadites, and to half the tribe of Manasseh, spake Joshua, saying,

And to the Reubenites, and to the Gadites, and to half the tribe of Manasseh, spake Joshua. At this time also Joshua himself convened the two and a half tribes which had settled east of Jordan, to remind them of their engagement (Numbers 32:1-42) to assist their brethren in the conquest of Western Canaan. 

Verses 13-15
Remember the word which Moses the servant of the LORD commanded you, saying, The LORD your God hath given you rest, and hath given you this land.

Remember the word which Moses the servant of the Lord commanded you, saying. The words spoken by Joshua are not a literal quotation, but the substance only of what was addressed by Moses (Deuteronomy 3:18-20) to the two tribes and a half, reminding them of their obligation to aid their brethren in the war of invasion.

On this side Jordan - i:e., on the east side. [ `eeber (Hebrew #5676) is rendered sometimes on this, sometimes on the other side Jordan, its proper meaning in any passage being determined by the position of the writer or speaker. It is used in Deuteronomy, and also in Joshua (Joshua 5:1; Joshua 12:7; Joshua 22:7), to describe the western region, obviously on account of the only home as yet possessed by the Hebrews being on the east. But most frequently it denotes the east country, because Canaan proper was always regarded as the principal or central portion of the promised land (see Hengstenberg's 'Contrib.,' 3:, p. 313; also 'Balaam,' p. 27, English translation); and in this book, where it is used as a geographical term, an additional word is sometimes subjoined to give it greater precision and distinctness, as in Joshua 1:15, "toward the sun rising;" or, in the passages referred to above, where it denotes the west, yaamaah (Hebrew #3220), westward, is added.]

Ye shall pass before your brethren armed , (see the note at Joshua 4:12) [ ch

Verse 16
And they answered Joshua, saying, All that thou commandest us we will do, and whithersoever thou sendest us, we will go.

All that thou commandest us we will do. Their readiness to redeem their pledge, and the terms in which they answered the appeal of Joshua, displayed to great advantage their patriotic and pious feelings at so interesting a crisis. 

02 Chapter 2 
Verse 1
And Joshua the son of Nun sent out of Shittim two men to spy secretly, saying, Go view the land, even Jericho. And they went, and came into an harlot's house, named Rahab, and lodged there.

Joshua the son of Nun sent out of Shittim two men to spy secretly. Faith is manifested by an active persevering use of means (James 2:22.); and accordingly Joshua, while confiding in the accomplishment of the divine promise (Joshua 1:3), adopted every precaution which a skillful general could think of to render his first attempt in the invasion of Canaan successful. Two spies were despatched to reconnoitre the country, particularly in the neighbourhood of Jericho; for, in the prospect of investing that place, it was desirable to obtain full information as to its site, its approaches, the weak and assailable parts of its walls, the character and resources of its inhabitants. This mission, which in many respects was a perilous onethey had to swim across the swollen river, required the strictest privacy, and it seems to have been studiously concealed from the knowledge of the Israelites themselves, lest any unfavourable or exaggerated report, publicly circulated, might have dispirited the people, as that of the spies did in the days of Moses.

Jericho , [ Y

Verse 2
And it was told the king of Jericho, saying, Behold, there came men in hither to night of the children of Israel to search out the country.

It was told the king - by the sentinels who at such a time of threatened invasion would be posted on the eastern frontier, and whose duty required them to make a strict report to headquarters of the arrival of all strangers. The king was of course only a petty, though independent, ruler, each of the cities of Canaan at this period being governed by its own melek. 

Verse 3
And the king of Jericho sent unto Rahab, saying, Bring forth the men that are come to thee, which are entered into thine house: for they be come to search out all the country.

No JFB commentary on this verse. 

Verse 4
And the woman took the two men, and hid them, and said thus, There came men unto me, but I wist not whence they were:

The woman took the two men and hid them - literally, him; i:e., each of them in separate places, of course previous to the appearance of the royal messengers, and in anticipation of a speedy search after her guests. True to the laws of hospitality, for which Orientals generally, and the women particularly, have ever been famous, she, at the imminent risk of her own life, protected her guests from their pursuers. According to Eastern manners, which pay an almost superstitious respect to a woman's apartment, the royal messengers did not demand admittance to search, but asked her to bring the foreigners. 

Verse 5
And it came to pass about the time of shutting of the gate, when it was dark, that the men went out: whither the men went I wot not: pursue after them quickly; for ye shall overtake them.

The time of shutting of the gate. The gates of all Oriental cities are closed at sunset, after which there is no possibility either of admission or egress; and in the East there is scarcely any twilight; 'sunset,' therefore, is a period 'when it is dark.'

The men went out. This was a palpable deception. But, as lying is a common vice among pagan people, Rahab was probably unconscious of its moral guilt, especially as she resorted to it as a means for screening her guests; and she might deem herself bound to do it by the laws of Eastern hospitality, which make it a point of honour to preserve the greatest enemy, if he has once eaten one's salt. Judged by the divine law, her answer was a sinful expedient; but her infirmity being united with faith, she was graciously pardoned, and her service accepted (James 2:25). 

Verse 6
But she had brought them up to the roof of the house, and hid them with the stalks of flax, which she had laid in order upon the roof.

She had brought them up to the roof of the house, and hid them with the stalks of flax. Flax with other vegetable productions, is at a certain season spread out on the flat roofs of Eastern houses to be dried in the sun; and after lying awhile it is piled up in numerous little stacks, which, from the luxuriant growth of the flax, rise to a height of three or our feet. Behind some of these stacks Rahab concealed the spies. 'The stalks of flax had no doubt just been cut down, and she had spread them upon the roof of her house to steep and to season. It was harvest time (see the note at Joshua 3:15). It would seem that the flax and the barley were crops which ripened about the same time in Egypt; and as the climate of Canaan did not differ materially from that of Egypt, this no doubt was the case in Canaan too; so that the flax stalks must have been newly reaped. Here I see truth; yet how very minute is this incident! How very casually does it present itself to our notice! How very unimportant a matter it seems in the first instance under what the spies were hidden! Enough that, whatever it was, it answered the purpose and saved their lives. Could the historian have contemplated for one moment the effect which a trifle about a flax-stalk might have in corroboration of his account of the passage of the Jordan?' (Blunt's 'Undesigned Coincidences,' p. 106). 

Verse 7
And the men pursued after them the way to Jordan unto the fords: and as soon as they which pursued after them were gone out, they shut the gate.

The men pursued after them the way to Jordan unto the fords. That river is crossed at several well-known fords. The first and second immediately below the sea of Galilee (Irby and Mangles, pp. 296, 301; Seetzen, p. 351; Buckingham, p. 448; Burckhardt, p. 344; Van de Velde, 2: 477; Stanley, 'Sinai and Palestine,' pp. 322, 335), the third and fourth immediately above and below the pilgrims' bathing-place, opposite Jericho (see all of them alluded to in Judges 3:28; 1 Samuel 13:7; 2 Samuel 2:29; 2 Samuel 10:17; 2 Samuel 17:22; 2 Samuel 19:15).

As soon as they which pursued after them were gone out, they shut the gate. This precaution was to ensure the capture of the spies, should they have been lurking in the city. 

Verse 8
And before they were laid down, she came up unto them upon the roof;

Before they were laid down - literally, they had not yet lain down (see the note at Genesis 2:5).

She came up unto them upon the roof; and ... said. Rahab's dialogue is full of interest, as showing the universal panic and consternation of the Canaanites on the one hand (Joshua 24:11; Deuteronomy 2:25), and her strong convictions on the other, founded on a knowledge of the divine promise, and the stupendous miracles that had opened the way of the Israelites to the confines of the promised land. She was convinced of the supremacy of Yahweh; and her earnest stipulations for the preservation of her relatives, amid the perils of the approaching invasion, attest the sincerity and strength of her faith. 

Verses 9-13
And she said unto the men, I know that the LORD hath given you the land, and that your terror is fallen upon us, and that all the inhabitants of the land faint because of you.

No JFB commentary on these verses. 

Verse 14
And the men answered her, Our life for yours, if ye utter not this our business. And it shall be, when the LORD hath given us the land, that we will deal kindly and truly with thee.

The men answered her, Our life for yours. This was a solemn pledge-a virtual oath, though the name of God is not mentioned; and the words "if ye utter not this our business" were added, not as a condition of their fidelity, but as necessary for her safety, which might he endangered if the private agreement was divulged. 

Verse 15
Then she let them down by a cord through the window: for her house was upon the town wall, and she dwelt upon the wall.

Her house was upon the town wall. In many Oriental cities houses are built on the walls with overhanging windows; in others the town wall forms the back wall of the house, so that the window opens into the country. Rahab's was probably of this latter description, and the cord or rope sufficiently strong to bear the weight of a man. 

Verse 16
And she said unto them, Get you to the mountain, lest the pursuers meet you; and hide yourselves there three days, until the pursuers be returned: and afterward may ye go your way.

She said - rather, 'she had said;' for what follows must have been part of the previous conversation.

Get you to the mountain. A range of white limestone hills extends on the north, called Quarantania (now Jebel-Karantul), rising to a height of from 1,200 to 1,500 feet, and the sides of which are perforated with caves. Some one peak adjoining was familiarly known to the inhabitants as "the mountain." The prudence and propriety of the advice to flee in that direction, rather than to the ford, were made apparent by the sequel. 

Verse 17-18
And the men said unto her, We will be blameless of this thine oath which thou hast made us swear.

No JFB commentary on these verses. 

Verse 19
And it shall be, that whosoever shall go out of the doors of thy house into the street, his blood shall be upon his head, and we will be guiltless: and whosoever shall be with thee in the house, his blood shall be on our head, if any hand be upon him. His blood shall be upon his head , [ daamow (Hebrew #1818)]. The word, being in the singular, implies that the relative of Rahab who breaks the stipulated terms by venturing abroad at the time of the impending siege, shall be himself, and no one else, the cause of his own death. Daamiym (Hebrew #1818), in the plural, bloods, is used by David to the Amalekite in reference to his blood-guiltiness if he were to kill Saul (2 Samuel 1:16).] 

Verse 20
And if thou utter this our business, then we will be quit of thine oath which thou hast made us to swear.

No JFB commentary on this verse. 

Verse 21
And she said, According unto your words, so be it. And she sent them away, and they departed: and she bound the scarlet line in the window.

She bound the scarlet line in the window - probably soon after the departure of the spies. It was not formed, as Harmer supposes, rate network, as a lattice, but simply to hang down the wall. Its red colour made it conspicuous; and it was thus a sign and pledge of safety to Rahab's house, as the bloody mark on the lintels of the houses of the Israelites in Egypt to that people. 

03 Chapter 3 
Verse 1
And Joshua rose early in the morning; and they removed from Shittim, and came to Jordan, he and all the children of Israel, and lodged there before they passed over.

Joshua rose early in the morning - i:e., on the day following that on which the spies had returned with their encouraging report, the camp was broken up in "Shittim" (the acacia groves), and removed from the terraced heights of the valley to the eastern bank of the Jordan. The duration of their stay is indicated (Joshua 3:2), being, according to Hebrew reckoning, only one entire day, including the evening of arrival and the morning of the passage; and such a time would be absolutely necessary for so motley an assemblage of men, women, and children, with all their gear and cattle, to make ready for going into an enemy's country.

Lodged there before they passed over - literally 'they had not yet passed over' (see the note at Joshua 2:8; Lodged there before they passed over - literally, 'they had not yet passed over' (see the note at Joshua 2:8; Genesis 2:5). 

Verse 2
And it came to pass after three days, that the officers went through the host;

The officers went through the host; 

Verse 3
And they commanded the people, saying, When ye see the ark of the covenant of the LORD your God, and the priests the Levites bearing it, then ye shall remove from your place, and go after it.

And they commanded the people. The instructions given at this time and in this place were different from those described, Joshua 1:11, having a direct reference to the act and order of the approaching passage.

When ye see the ark ... The usual position of the ark, when at rest, was in the center of the camp; and during a march, in the middle of the procession. On this occasion it was to occupy the van, and be borne not by the Kohathite Levites, but the priests, as on all solemn and extraordinary occasions (cf. Numbers 4:15; Joshua 6:6; 1 Kings 8:3-6).

Then ye shall ... go after it, 

Verse 4
Yet there shall be a space between you and it, about two thousand cubits by measure: come not near unto it, that ye may know the way by which ye must go: for ye have not passed this way heretofore.

Yet there shall be a space between it and you. These instructions refer exclusively to the advance into the river. The distance which the people were to keep in the rear of the ark was nearly a mile: had they crowded too near the ark, the view would have been intercepted, and this intervening space, therefore, was ordered, that the chest containing the sacred symbols might be distinctly visible to all parts of the camp, and be recognized as their guide in the untrodden way. 

Verse 5
And Joshua said unto the people, Sanctify yourselves: for to morrow the LORD will do wonders among you.

Joshua said unto the people - rather 'had said;' for, as he speaks of "tomorrow," the address must have been made previous to the day of crossing, and the sanctification was in all probability the same as Moses had commanded before the giving of the law, consisting of an outward cleansing (Exodus 19:10-15), preparatory to that serious and devout state of mind with which so great a manifestation should be witnessed. 

Verse 6
And Joshua spake unto the priests, saying, Take up the ark of the covenant, and pass over before the people. And they took up the ark of the covenant, and went before the people.

Joshua spake unto the priests. This order to the priests would be given privately; and involving, as it did, an important change in the established order of march, it must be considered as announced in the name and by the authority of God. Moreover, as soon as the priests stepped into the waters of the Jordan, they were to stand still. The ark was to accomplish what had been done by the rod of Moses. 

Verse 7
And the LORD said unto Joshua, This day will I begin to magnify thee in the sight of all Israel, that they may know that, as I was with Moses, so I will be with thee.

The Lord said unto Joshua, This day will I begin to magnify thee. Joshua had already received distinguished honours (Exodus 24:13; Deuteronomy 31:7). But a higher token of the divine favour was now to be publicly bestowed on him, and evidence given, in the same unmistakeable manner, that his mission and authority were from God, as were those of Moses (Exodus 14:31). 

Verse 8
And thou shalt command the priests that bear the ark of the covenant, saying, When ye are come to the brink of the water of Jordan, ye shall stand still in Jordan. No JFB commentary on this verse. 

Verse 9
And Joshua said unto the children of Israel, Come hither, and hear the words of the LORD your God.

Come hither and hear the words of the Lord. It seems that the Israelites had no intimation how they were to cross the river until shortly before the event. The premonitory address of Joshua, taken in connection with the miraculous result exactly as he had described it, would tend to increase and confirm their faith in the God of their fathers, as not a dull, senseless, inanimate thing, like the idols of the nations, but a Being of life, power, and activity, to defend them and work for them. 

Verses 10-13
And Joshua said, Hereby ye shall know that the living God is among you, and that he will without fail drive out from before you the Canaanites, and the Hittites, and the Hivites, and the Perizzites, and the Girgashites, and the Amorites, and the Jebusites.

No JFB commentary on these verses. 

Verse 14
And it came to pass, when the people removed from their tents, to pass over Jordan, and the priests bearing the ark of the covenant before the people;

And it came to pass ... To understand the scene described, we must imagine the band of priests, with the ark on their shoulders, standing on the depressed edge of the river, while the mass of the people were at a mile's distance. Suddenly the whole bed of the river was dried up-a spectacle the more extraordinary that it took place in the time of harvest, corresponding to our April or May, when 'the Jordan overfloweth all its banks.' The original word [ maalee' (Hebrew #4390)] may be more properly rendered 'fills all its banks;' its channel, snow-fed from Anti-Lebanon, or Hermon, is at its greatest height-brim full: a translation which gives the only true description of the state of Jordan in harvest, as observed by modern travelers (cf. 1 Chronicles 12:15; Robinson's 'Biblical Researches,' 2: p. 262; Wilson's 'Lands of the Bible,' 2:, p. 18).

The river from Jericho is, in ordinary appearance, about 50 or 50 yards in width. But as seen in harvest, it is twice as broad; and in ancient times, when the hills on the right and left were much more drenched with rain and snow than since the forests have disappeared, the river must, from a greater accession of water, have been broader still than at harvest time in the present day. Unlike other steams which are generally bordered with meadows or cultivated fields, almost to the water's edge, Jordan has at least two banks; after descending the first of which, there appears a spacious and level plain, extending to the breadth of a furlong. It is a dry expanse of sand and gravel, over which one may walk without having the least suspicion, except from the distant ripple of the waves, that any current is near; because the inner bank, which forms the boundary of the river in its natural state, is so completely overspread with thickets of willows, reeds, tamarisks, and other wild shrubs, as keep the river entirely out of view. At the annual season of harvest the volume of water in the Jordan becomes so greatly increased that the whole even of the outermost channel is covered. 

Verse 15
And as they that bare the ark were come unto Jordan, and the feet of the priests that bare the ark were dipped in the brim of the water, (for Jordan overfloweth all his banks all the time of harvest,)

No JFB commentary on this verse. 

Verse 16
That the waters which came down from above stood and rose up upon an heap very far from the city Adam, that is beside Zaretan: and those that came down toward the sea of the plain, even the salt sea, failed, and were cut off: and the people passed over right against Jericho.

The waters which came down , [ hayor

Verse 17
And the priests that bare the ark of the covenant of the LORD stood firm on dry ground in the midst of Jordan, and all the Israelites passed over on dry ground, until all the people were passed clean over Jordan.

The priests ... and all the Israelites passed over on dry ground. The river about Jericho has a firm pebbly bottom, on which the host might pass without inconvenience when the water was cleared off. 

04 Chapter 4 
Verse 1
And it came to pass, when all the people were clean passed over Jordan, that the LORD spake unto Joshua, saying,

The Lord spake unto Joshua saying, 

Verse 2
Take you twelve men out of the people, out of every tribe a man,

Take you twelve men - each representing a tribe. They had been previously chosen for this service (Joshua 3:12), and the repetition of the command is made here solely to introduce the account of its execution. Though Joshua had been divinely instructed to erect a commemorative pile, the representatives were not apprised of the work they were to do until the time of the passage. 

Verse 3
And command ye them, saying, Take you hence out of the midst of Jordan, out of the place where the priests' feet stood firm, twelve stones, and ye shall carry them over with you, and leave them in the lodging place, where ye shall lodge this night.

No JFB commentary on this verse. 

Verse 4
Then Joshua called the twelve men, whom he had prepared of the children of Israel, out of every tribe a man:

Joshua called the twelve men. They had probably, from a feeling of reverence, kept back, and were standing on the eastern bank. They were now ordered to advance, and picking up each a stone, probably as large as he could carry, from around the spot in the channel "where the priests stood," pass over before the ark, and deposit the stones in the place of next encampment (Joshua 4:19-20) - namely, Gilgal. 

Verse 5
And Joshua said unto them, Pass over before the ark of the LORD your God into the midst of Jordan, and take ye up every man of you a stone upon his shoulder, according unto the number of the tribes of the children of Israel:

No JFB commentary on this verse. 

Verse 6
That this may be a sign among you, that when your children ask their fathers in time to come, saying, What mean ye by these stones?

That this may be a sign among you. The erection of cairns, or huge piles of stones, as monuments of remarkable incidents, has been common among all people, especially in the early and rude periods of their history; and it is practiced by the Arabs still ('Researches and Missionary Labours,' by Joseph Wolff p. 492). They are the established means of perpetuating the memory of important transactions especially amount the nomadic people of the East; and although there be no inscription engraven on them, the history and object of such simple monuments are traditionally preserved from age to age. Similar was the purpose contemplated by the conveyance of the twelve stones to Gilgal: it was that these might be a standing record to posterity of the miraculous passage of the Jordan. 

Verse 7
Then ye shall answer them, That the waters of Jordan were cut off before the ark of the covenant of the LORD when it passed over Jordan, the waters of Jordan were cut off: and these stones shall be for a memorial unto the children of Israel for ever.

No JFB commentary on this verse. 

Verse 8
And the children of Israel did so as Joshua commanded, and took up twelve stones out of the midst of Jordan, as the LORD spake unto Joshua, according to the number of the tribes of the children of Israel, and carried them over with them unto the place where they lodged, and laid them down there.

The children of Israel did so - that is, it was done by their twelve representatives. 

Verse 9
And Joshua set up twelve stones in the midst of Jordan, in the place where the feet of the priests which bare the ark of the covenant stood: and they are there unto this day. Joshua set up twelve stones ... in the place where the feet of the priests ... stood. In addition to the memorial just described, there was another memento of the miraculous event, a duplicate of the former, set up in the river itself, on the very spot where the ark had rested. This heap of stones might have been a large and compactly-built one, and visible in the ordinary state of the river. Since nothing is said whence these stones were obtained, some have imagined that they might have been gathered in the adjoining fields, and deposited by the people as they passed the appointed spot. [Kennicott proposes here to follow the Syriac version in reading mitowk (Hebrew #8432), from the midst, instead of b

Verse 10
For the priests which bare the ark stood in the midst of Jordan, until everything was finished that the LORD commanded Joshua to speak unto the people, according to all that Moses commanded Joshua: and the people hasted and passed over.

The priests which bare the ark stood in the midst of Jordan. This position was well calculated to animate the people, who, with their wives and children placed in the center, 'as if being afraid for them lest they should be borne away by the stream' (Josephus, 'Antiquities,' b. 5:, ch. 1, sec. 3), probably crossed below the ark, as well as to facilitate Joshua's execution of the minutest instructions respecting the passage (Numbers 27:21-23). The unfaltering confidence of the priests contrasts strikingly with the conduct of the people who "hasted and passed over." Their faith, like that of many of Gods people, was, through the weakness of nature, blended with fears. But perhaps their 'haste' may be viewed in a more favourable light, as indicating the alacrity of their obedience; or it might have been enjoined, in order that the whole multitude might pass in one day. 

Verse 11
And it came to pass, when all the people were clean passed over, that the ark of the LORD passed over, and the priests, in the presence of the people.

The ark ... passed over. The ark is mentioned as the efficient cause: it had been the first to move-it was the last to leave; and its movements arrested the deep attention of the people, who probably stood on the opposite bank, rapt in admiration and awe of this closing scene.

And the priests, in the presence of the people. [The Septuagint has di' (Greek #1223) lithoi (Greek #3037) emprosthen (Greek #1715) autoon (Greek #846), and the stones before them.] It was a great miracle, greater even than the passage of the Red Sea, in this respect, that it was performed on a large river, remarkable for the extraordinary rapidity of its current, and at the season of its fullest volume. No doubt Israel could have effected their entrance into Canaan without a miracle, as they could have passed from Egypt into Canaan without the necessity of going through the midst of the Red Sea. But the necessity for these miracles was a moral, not a physical one; and in that view, both of them were subservient to the purpose of teaching various fundamental truths of religion. They were calculated to convince the Israelites of God's presence and nearness to them; and the people of the surrounding countries, that while the gods of the pagan were nonentities, Yahweh was the living God, the Almighty and Sovereign Controller of all nature. And those lessons were effectually taught; for while the awful displays of divine omnipotence paralyzed the nations with terror and despair, the revelation of God's power and grace in favour of the Israelites produced a most animating effect on the faith and courage of that people, and at the same time deepened their sense of dependence upon Him for their easy acquisition of the promised land. They were made to feel, both by the miraculous ebb of the Jordan, and by other miracles afterward performed, that they were saved, not by their own sword and bow, but by the right hand of the Lord; and that their possession of Canaan was not the fruit of their conquest, but the gift of God. 

Verse 12
And the children of Reuben, and the children of Gad, and half the tribe of Manasseh, passed over armed before the children of Israel, as Moses spake unto them:

The children of Reuben ... passed over armed before the children of Israel. There is no precedency to the other tribes indicated herethere is no reason to suppose that the usual order of march was departed from; but these are honourably mentioned, to show that, in pursuance of their engagement (Joshua 1:16-18), they had sent a complement of fighting men to accompany their brethren in the war of invasion. 

Verse 13
About forty thousand prepared for war passed over before the LORD unto battle, to the plains of Jericho.

To the plains of Jericho. That part of the Arabah or Ghor on the west is about seven miles broad from the Jordan to the mountain entrance at Wady-Kelt. Though now desert, this valley was in ancient times richly covered with wood: an immense palm forest, seven miles long, surrounded Jericho. 

Verse 14
On that day the LORD magnified Joshua in the sight of all Israel; and they feared him, as they feared On that day the LORD magnified Joshua in the sight of all Israel; and they feared him, as they feared Moses, all the days of his life.

On that day the Lord magnified Joshua. It appeared clear, from the chief part he acted, that he was the divinely-appointed leader; for even the priests did not enter the river or quit their position except at his command; and thenceforward his authority in his new office appeared as legitimate, and was as firmly established, as that of his predecessor. By the performance of a miracle so closely resembling the passage of the Red Sea, a striking attestation was given to the divine promise - "As I was with Moses, so I will be with thee." 

Verses 15-17
And the LORD spake unto Joshua, saying, 

No JFB commentary on these verses. 

Verse 18
And it came to pass, when the priests that bare the ark of the covenant of the LORD were come up out of the midst of Jordan, and the soles of the priests' feet were lifted up unto the dry land, that the waters of Jordan returned unto their place, and flowed over all his banks, as they did before.

The priests that bare the ark ... were come up out of the midst of Jordan, and the soles of the priests' feet were lifted up [ nitquw (Hebrew #5423)] - were plucked out of the miry, wet, sandy channel (Josephus, 'Antiquities,' b. 5:, ch. 1:, sec. 3), and placed on the dry land. Their crossing, which was the final act, completed the evidence of the miracle; for then, and not until then, the suspended laws of nature were restored, the waters returned to their place, and the river flowed with as full a current as before. It was a stupendous miracle; and although writers like Stanley suggest that the drying up of the river might have resulted from the natural agencies of earthquake and volcanic convulsion ('Lectures on the Jewish Church,' first series, p. 233; 'Sinai and Palestine,' p. 279), yet there is no possibility, by rationalistic insinuations, of evading the fact that the baring of the channel took place exactly as Joshua had foretold (Joshua 3:13), and ceased only upon the removal of the ark from the river-bed.

The miracle will appear the more stupendous when it is considered 'how many there were in this grand host that made the passage.' Just before crossing the Jordan, the number of fighting men was 601,730 (Numbers 26:51). Supposing each to be married, the number would be increased to 1,203,460; and allowing an average of but one child to each family, the number would become 1,805,190. Now, adding the Levites, of which there were 23,000 males alone (Numbers 26:62), the aged among 'the females, the mothers in Israel,'-for, according to Numbers 26:63-65, with the exception of four, all the men were young and in the prime of life, and, we will suppose, in fine health-and making no further addition for captives, except that of the 33,000 taken from the Midianites not long before, and we shall have a host so nearly amounting to 2,000,000 that we may safely base our conclusions on that number. If any should still object, we would remind them that in this estimate nothing is said of the countless numbers of animals following the Israelites, and of which they had just before taken more than 800,000 sheep, cattle, and donkeys from the Midianites alone. With these statistics we can arrive at a conclusion which adds great interest to this sublime and exciting scene in the history of the Israelites.

From the account given in Joshua (Joshua 3:1-17; Joshua 4:1-24), the host arose in the morning, completed the passage across the Jordan, until they "were clean passed over," and went into the plain of Jericho, at least some distance from the banks, to the site of Gilgal. This, we may suppose, occupied at the longest not more than half a day, or eight hours. Now, with these data before us, it appears that, so far from looking for a point or particular place of passage of the Israelites, we are to infer that the line of passage was not less than a mile, perhaps more, in length; and all suppositions heretofore made as to 'points' and 'fords' do not take into consideration the crowd and the haste; because they 'hasted to go over.' If we suppose that lines of 2,000 in number passed over at intervals of half a minute, then it would have required more than eight hours for the people to pass; and these lines (allowing but one and a half foot right and left of each person) would have extended considerably over one mile. A calculation making allowances for the irregularity of some, for the tents, baggage, and animals, would increase the time from a half minute to one minute for each line of 2,000; and as the time occupied is fixed. the line must be doubled to reach the same result, as an increase in space will compensate for loss of time; therefore the 4,000 would also double the length of 2,000, and become a line of passage considerably over two miles in extent.

But in order to a full and practical understanding of this passage, it must be borne in mind that it was "right against Jericho;" and though the plain of Jericho may be meant, we shall see that there is a limit. Allowing but one yard square for each of the host to stand in, the whole number would require a place 1,414 yards, or nearly three-quarters of a mile, square; and, with their necessary baggage, etc., fully one square mile. Therefore they must not only cross the river, but average a further travel of a half mile beyond (Osborn's 'Palestine, Past and Present,' pp. 419-421). 

Verse 19
And the people came up out of Jordan on the tenth day of the first month, and encamped in Gilgal, in the east border of Jericho.

The people came up out of Jordan on the tenth day of the first month - i:e., the month Nisan, four days before the Passover, and the very day when the paschal lamb required to be set apart, the providence of God having arranged that the entrance into the promised land should be at the feast.

And encamped in Gilgal. The name is here given by anticipation (see the note at Joshua 5:9). It was a tract of land, according to Josephus ('Antiquities,' b. 5:, ch. 4:, sec. 2), fifty stadia (six and a half miles) from Jordan, and ten stadia (one and a quarter miles) from Jericho, at the eastern outskirts of the palm forest, and in the vicinity of the village Riha. But, according to Robinson, no trace either of its name or site remains. 

Verse 20
And those twelve stones, which they took out of Jordan, did Joshua pitch in Gilgal.

Those twelve stones ... did Joshua pitch in Gilgal. Probably to render them more conspicuous, they might be raised on a foundation of earth and turf; and as the Hebrew word Gilgal signifies a circle, it may be applied either to a circular stone or a circular row of stones: so that Gilgal was a place for the assembling of the people, first, for religious purposes, and afterward for general objects, especially for holding courts of justice (cf. Joshua 9:6; Joshua 10:6-7; Joshua 14:6; Joshua 15:7; 1 Samuel 10:8; 1 Samuel 11:14-15; 1 Samuel 13:4-9; 1 Samuel 15:21). Stonehenge, Crookem Tor on Dartmoor, and the Druidical circles were similar in construction, and devoted to analogous purposes. To find these stones is one of the objects contemplated by the Palestine Archaeological Association, the council of which, in the prospectus issued October, 1854, use the following words regarding them: 'Doubtless these stones which Joshua pitched were large and remarkable, and were probably arranged numerically, and with some significant order, that their purpose might be ever afterward recognized. Nor is it improbable that some name or device might have been put on them, to identify them individually with the tribes of Israel. The remote period of those stones would lead us to expect that they would, many years ago, have sunk into the earth, and would be hidden under an accumulation of mosses and herbage, but still not lost beyond the reach of diligent and skillful research.' The pile was designed to serve a double purpose-that of impressing the pagan with a sense of the omnipotence of God, while at the same time it would teach an important lesson in religion to the young and rising Israelites in later ages; and it became the first sanctuary in Canaan (Joshua 4:15), the earliest station of the tabernacle (Joshua 18:1). 

05 Chapter 5 

Verse 1
And it came to pass, when all the kings of the Amorites, which were on the side of Jordan westward, and all the kings of the Canaanites, which were by the sea, heard that the LORD had dried up the waters of Jordan from before the children of Israel, until we were passed over, that their heart melted, neither was there spirit in them any more, because of the children of Israel.

The kings of the Amorites ... and ... Canaanites ... by the sea. Under the former designation were included the people who inhabited the mountainous region in the center and the south, a gigantic race (Deuteronomy 4:47; Deuteronomy 31:4; Joshua 9:10; Amos 2:9), including the Hittites and Hivites; and under the latter, those who were on the seacoast of Palestine as far south as Dor, and inland over the plain of Esdraelon, and inhabiting some places also in the Jordan valley, as Beth-shean, Zoar, and Sodom. The Amorites were the highlanders, or mountaineers; and the Canaanites were the lowlanders [Septuagint, di' basileis tees Foinikees, the kings of Phoenicia (cf. Exo. 15:35 , Septuagint)], the name "Canaanites" being sometimes used synonymously with 'Phoenicians' (Kenrick's 'Phoenicia,' pp. 42, 52).

On the side of Jordan westward , [ yaamaah (Hebrew #3220)] - seaward; i:e., westward. The author uses the word, from his point of view, to denote the western side, adding 'west' to prevent mistakes.

Their heart melted. They had probably reckoned on the swollen river interposing for a time a sure barrier of defense; but seeing it had been completely dried up, they were utterly paralyzed by so incontestible a proof that God was on the side of the invaders. In fact, the conquest had already begun in the total prostration of spirit among the native chiefs. "Their heart melted," but unhappily not into faith and penitent submission. 

Verse 2
At that time the LORD said unto Joshua, Make thee sharp knives, and circumcise again the children of Israel the second time.

At that time - on the encampment being made after the passage.

The Lord said unto Joshua, Make thee sharp knives , [ charbowt (Hebrew #2719) tsuriym (Hebrew #6697), sharp knives (cf. Psalms 89:44, "edge of the sword"); but the Septuagint has machairas petrinas ek petras akrotomou, stone knives, of sharp-pointed stone; taking tsuwr (Hebrew #6698) in the sense of a rock, sharp and precipitous. So also Vulgate, Syriac, and Arabic render the word] - stone knives; i:e., prepare, make them ready. Flints have been used an the early times of all people; and although the use of iron was known to the Hebrews in the days of Joshua, probably the want of a sufficient number of metallic implements dictated the employment of flints on this occasion (cf. Exodus 4:25). Harmer ('Observations,' 4:, p. 167) suggests another, though a fanciful, reason. Those who have given an account of the Egyptian way of embalming, tell us that it was an Ethiopian stone, called basaltes, that was used for opening the body to be embalmed, by which embalming it acquired a sort of immortality. In this view, might not Joshua be enjoined to use a like kind of knives for the circumcising of the Israelites, which circumcision the Jews of later times, at least, looked upon as a token and pledge of their resurrection from the dead, never to return to corruption? The precept to use stone knives might be intended to give some expectation of this nature.' Stone knives are still in Ethiopia (Abyssinia) used for religious purposes.

Circumcise again the children of Israel the second time. - literally, return and circumcise. The command did not require him to repeat the operation on those who had undergone it, but to resume the observance of the rite, which had been long discontinued. The language, however, evidently points to a general circumcising on some previous occasion, which, though unrecorded, must have been made before the celebration of the Passover at Sinai (cf. Exodus 12:48; Numbers 9:5), as a mixed multitude accompanied the camp. "The second time" of general circumcising was at the entrance into Canaan. 

Verse 3
And Joshua made him sharp knives, and circumcised the children of Israel at the hill of the foreskins.

At the hill. Probably one of the argillaceous bills that form the highest terrace of the Jordan, or a rising ground at the palm forest. 

Verse 4
And this is the cause why Joshua did circumcise: All the people that came out of Egypt, that were males, even all the men of war, died in the wilderness by the way, after they came out of Egypt.

This is the cause why Joshua did circumcise. The omission to circumcise the children born in the wilderness might have been owing to the incessant movements of the people; but it is most generally thought that the nation, being regarded as for a time disowned by God, was forbidden to take the sign of the covenant, to neglect which in other circumstances would have been visited with the severest penalties. The true cause was a temporary suspension of the covenant with the unbelieving race, who, being rejected of the Lord, and excommunicated, were thrust back into the standing-ground of the unclean (Josephus, 'Antiquities,' b. 5:, ch.

i., sec. 4), and doomed to perish in the wilderness, and whose children had to bear the iniquity of their fathers (Numbers 14:33), though, as the latter were to be brought into the promised land, the covenant would be renewed with them. 'When Joshua led them across the Jordan-that is, when God was about to establish the covenant-it was discovered that the former had all died, while the latter only remained alive. The covenant, therefore, was really established with those who were uncircumcised, but had obeyed the voice of the Lord: it had been refused to those who, although circumcised yet were a stiff-necked generation. At the same time, on these persons who thus received an earnest of the covenant, because they hearkened to Yahweh, the sign was affixed, to denote that they were introduced to the covenant' ('Israel after the Flesh,' pp. 16, 25; Havernick's 'Introduction,' p. 157). 

Verses 5-7
Now all the people that came out were circumcised: but all the people that were born in the wilderness by the way as they came forth out of Egypt, them they had not circumcised.

No JFB commentary on these verses. 

Verse 8
And it came to pass, when they had done circumcising all the people, that they abode in their places in the camp, till they were whole.

When they had done circumcising all the people. No mention is made of the two tribes and a half east of the Jordan; but it may be that the rite was performed among them at the same time. Since the number of those born in the wilderness and uncircumcised must have been immense, a difficulty is apt to be felt how the rite could have been performed on such a multitude in so short a time. But it has been calculated that the proportion between those already circumcised (under twenty, when the doom was pronounced), and those to be circumcised, was one to four, and consequently, from so great a number of persons being free to operate, the whole ceremony could easily have been performed in a day. Keil calculates that, among the million of males who entered Canaan, 338,000 must have been under 20 years of age, and were consequently circumcised ('Commentary on Joshua,' p. 139). Circumcision being the sign and seal of the covenant, its performance was virtually an infeoffment in the promised land; and its being delayed until their actual entrance into the country was a wise and gracious act on the part of God, who postponed this trying duty until the hearts of the people, animated by the recent astonishing miracle, were prepared to obey the divine will, which was the condition on which alone the terms of the national covenant would be fulfilled.

They abode in their places in the camp until they were whole. That would be several days (see the note at Genesis 34:25; Genesis 34:29). It is calculated that, of those who did not need to be circumcised, more than 50,000 were left to defend the camp, if an attack had been then made upon it. 

Verse 9
And the LORD said unto Joshua, This day have I rolled away the reproach of Egypt from off you. Wherefore the name of the place is called Gilgal unto this day.

Rolled away the reproach of Egypt - the taunts industriously cast by that people upon Israel as nationally rejected by God by the cessation of circumcision (cf. Exodus 32:12; Psalms 39:8; Ezekiel 16:57; Ezekiel 34:15) (Rosenmuller, in loco). But other texts seem to warrant the phrase being taken in a passive sense: that which exposes Egypt to reproach; namely, uncircumcision (cf. 1 Samuel 17:26); but see the note at Genesis 17:11, where it is shown that the rite of circumcision was to some extent practiced in Egypt. Gesenius renders the words, 'the stain resting on Israel ever since their departure out of Egypt.' But this rendering is not consistent with the view we have taken of the last clause of Joshua 5:2. Rosenmuller's interpretation, referring to the stigma arising from the lack of circumcision, is the best; and the renewal of that rite was a practical announcement of the restoration of the covenant (Keil).

Gilgal , [ Gilgaal (Hebrew #1537), a circle, a rolling away (Golgotha comes from the same root; the rolling away of the reproach of God's people), or generally with the article, ha-Gilgaal (Hebrew #1537). Septuagint, Galgala]. The word Gilgal was not at first applied to a city, though it was in later times (1 Samuel 7:16). It was the first place pronounced "holy" in the Holy Land (Joshua 5:15) (Robinson's 'Biblical Researches,' 2:, p. 287). 

Verse 10
And the children of Israel encamped in Gilgal, and kept the passover on the fourteenth day of the month at even in the plains of Jericho.

Kept the Passover on the fourteenth day of the month at even - the time fixed by the law (see Exodus 12:18; Leviticus 23:5; Numbers 28:16).

Thus, the people having been circumcised, the national existence was commenced by a solemn act of religious dedication. There is no record of more than one Passover having been observed during the whole sojourn in the wilderness (Numbers 9:1). 

Verse 11
And they did eat of the old corn of the land on the morrow after the passover, unleavened cakes, and parched corn in the selfsame day.

They did eat of the old corn , [ mee`abuwr (Hebrew #5669), grain; not "old corn," as in the English version]. This was conformably to the law (Leviticus 23:5-14).

Parched grain - new grain (see the note at Leviticus 23:10), probably lying in the fields. Roasted-a simple and primitive preparation, much liked in the East. The grains of wheat, in the harvest season, while they are not yet thoroughly dry and hard, are roasted in a pan, or on an iron plate, and constitute a very palatable article of food: this is eaten along with bread, or instead of it, (cf. Ruth 2:14) (Robinson's 'Biblical Researches,' 2:, p.

394). This abundance of food led to the discontinuance of the manna; and the fact of its then ceasing, viewed in connection with its seasonable appearance in the barren wilderness, is a striking proof of its miraculous origin. It has been previously shown (Exodus 15:27; Exodus 32:6; Deuteronomy 11:6; Deuteronomy 11:28; Joshua 1:11) that the manna was not the sole food of the Israelites from the time of its first fall until this period. The supply of manna was given to relieve their necessities, when no other food was procurable, and it was given only to the extent and during the period their need required. 

Verse 12
And the manna ceased on the morrow after they had eaten of the old corn of the land; neither had the children of Israel manna any more; but they did eat of the fruit of the land of Canaan that year.

No JFB commentary on this verse. 

Verse 13
And it came to pass, when Joshua was by Jericho, that he lifted up his eyes and looked, and, behold, there stood a man over against him with his sword drawn in his hand: and Joshua went unto him, and said unto him, Art thou for us, or for our adversaries?

When Joshua was by Jericho - in the immediate vicinity of that city, probably engaged in surveying the fortifications, and in meditating the best plan of a siege. The effect of this impressive scene, here described, is greatly marred by the intervention of a new chapter, which breaks the continuity of the narrative.

There stood a man over against him with his sword drawn. It is evident from the strain of the context that this was not a mere vision, but an actual appearance, the suddenness of which surprised, but did not daunt, the intrepid leader. 

Verse 14
And he said, Nay; but as captain of the host of the LORD am I now come. And Joshua fell on his face to the earth, and did worship, and said unto him, What saith my lord unto his servant?

And he said, Nay , [ lo' (Hebrew #3808)] - No, used absolutely in answer to a question, 'I am not; i:e., a man either of your party or of the enemy's.

Captain (Exodus 15:8) of the host of the Lord - either the Israelite people (Exodus 7:4; Exodus 12:41; Isaiah 55:4), or the angels (Psalms 148:2), or both included; and the Captain of it was the Angel of the Covenant, whose visible manifestations were varied according to the occasion, and who on this occasion appeared to conduct God's people into the land of promise. Some consider this to be the created angel (Exodus 33:2-3) who was substituted for the Angel of the Presence (Exodus 33:20-23) in superintending the Sinaitic economy, after the grievous offence caused by the people in the affair of the golden calf. But the address and the adoration of Joshua, the holiness communicated to the spot by the presence of this Personage, and the application to him of the name Yahweh (Joshua 6:2), identify Him with the Angel the Lord, the Second Person of the Trinity. His attitude of equipment betokened his approval of, and interest in, the war of invasion.

Joshua fell on his face to the earth, and did worship. The adoption by Joshua of the absolute form of prostration demonstrates the sentiments of profound reverence with which the language and majestic bearing of the stranger inspired him. The real character of this personage was disclosed by His accepting the homage of worship (cf. Acts 10:25-26; Revelation 19:10; Revelation 22:8-9), and still further in the command, "Loose thy shoe from off thy foot." 

Verse 15
And the captain of the LORD's host said unto Joshua, Loose thy shoe from off thy foot; for the place whereon thou standest is holy. And Joshua did so.

For the place whereon thou standest is holy , [ qodesh (Hebrew #6944) huw' (Hebrew #1931)] - it is holiness (Exodus 3:5). For the place whereon thou standest is holy , [ qodesh (Hebrew #6944) huw' (Hebrew #1931)] - it is holiness (Exodus 3:5). 

06 Chapter 6 

Verse 1
Now Jericho was straitly shut up because of the children of Israel: none went out, and none came in.

Now Jericho was straitly shut up , [ Wi-Y

Verse 2
And the LORD said unto Joshua, See, I have given into thine hand Jericho, and the king thereof, and the mighty men of valour.

See, I have given into thine hand. The language intimates that a purpose already formed was about to be carried into immediate execution; and that, although the king and inhabitants of Jericho were fierce and experienced warriors, who would make a stout and determined resistance, the Lord promised a certain and easy victory over them.

Jericho, and the king thereof, and the mighty men of valour , [ gibowreey (Hebrew #1368) hechaayil (Hebrew #2428)] - valiant warriors, as the phrase is used to signify, Judges 6:12; Judges 11:1; 1 Samuel 9:1; 2 Kings 15:20; 1 Chronicles 7:5; 1 Chronicles 7:11; 1 Chronicles 7:40. But and is not in the Hebrew text; whence it may be inferred that the last words do not point to the defenders of the beleaguered city; but are directly connected with, and applied to, "Jericho, and the king thereof." [Accordingly, the Septuagint translates the original, Idou egoo paradidoomi hupocheirion soi teen Ierichoo kai ton basilea autees ton en autee, dunatous ontas en ischui-I deliver into thine hand Jericho, and the king who is in it, being strong in military force.] 

Verse 3
And ye shall compass the city, all ye men of war, and go round about the city once. Thus shalt thou do six days.

Ye shall compass the city. Directions are here given as to the mode of procedure. Ye shall compass the city. Directions are here given as to the mode of procedure. 

Verse 4
And seven priests shall bear before the ark seven trumpets of rams' horns: and the seventh day ye shall compass the city seven times, and the priests shall blow with the trumpets.

Trumpets of rams' horns , [ showp

Verse 5
And it shall come to pass, that when they make a long blast with the ram's horn, and when ye hear the sound of the trumpet, all the people shall shout with a great shout; and the wall of the city shall fall down flat, and the people shall ascend up every man straight before him.

When they make a long blast with the ram's horn , [ bimshok (Hebrew #4900) b

Verse 6
And Joshua the son of Nun called the priests, and said unto them, Take up the ark of the covenant, and let seven priests bear seven trumpets of rams' horns before the ark of the LORD. Joshua ... called the priests. The pious leader, whatever military preparations he had made, surrendered all his own views at once, and unreservedly, to the declared will of God. 

Verse 7
And he said unto the people, Pass on, and compass the city, and let him that is armed pass on before the ark of the LORD.

And he said unto the people. This is according to the Qeri' or margin. But the text has [ way'om

Verse 8
And it came to pass, when Joshua had spoken unto the people, that the seven priests bearing the seven trumpets of rams' horns passed on before the LORD, and blew with the trumpets: and the ark of the covenant of the LORD followed them.

Bearing the seven trumpets ... passed on before the Lord -before the ark, called "the ark of the covenant," for it contained the tables on which the covenant was inscribed. 

Verse 9
And the armed men went before the priests that blew with the trumpets, and the rereward came after the ark, the priests going on, and blowing with the trumpets.

The armed men went before the priests that blew with the trumpets, and the rereward came after the ark. This disposition was conformed to the marching arrangement of the Egyptians, among whom, when a body of troops marched to the beat of drum, the drummer was often stationed in the center or the rear, and sometimes immediately behind the standard-bearers (Wilkinson's 'Ancient Egyptians,' 2:, p. 268). "The armed men" referred to in the text were the contingents furnished by the eastern tribes (cf. Joshua 4:13), while "the rereward" consisted of warriors from the other tribes. The procession was made in deed and solemn silence, conformably to the instructions given to the people by their leader at the outset, that they were to refrain from all acclamation and noise of any kind, until he should give them a signal. 'It must have been a strange sight; no mount was raised, no sword drawn, no engine planted, no pioneers undermining-here were armed men, but no stroke given; they must walk, and not fight. Doubtless the people of Jericho made themselves merry but no stroke given; they must walk, and not fight. Doubtless the people of Jericho made themselves merry with the spectacle' (Dr. Hall). 

Verse 10-11
And Joshua had commanded the people, saying, Ye shall not shout, nor make any noise with your voice, neither shall any word proceed out of your mouth, until the day I bid you shout; then shall ye shout.

No JFB commentary on these verses. 

Verse 12
And Joshua rose early in the morning, and the priests took up the ark of the LORD.

Joshua rose early in the morning. The second day's procession seems to have taken place in the morning. In all other respects, down even to the small details, the arrangements of the first day continued to be the rule followed on the other six. 

Verse 13-14
And seven priests bearing seven trumpets of rams' horns before the ark of the LORD went on continually, and blew with the trumpets: and the armed men went before them; but the rereward came after the ark of the LORD, the priests going on, and blowing with the trumpets.

No JFB commentary on these verses. 

Verse 15
And it came to pass on the seventh day, that they rose early about the dawning of the day, and compassed And it came to pass on the seventh day, that they rose early about the dawning of the day, and compassed the city after the same manner seven times: only on that day they compassed the city seven times.

On the seventh day ... they rose early about the dawning of the day , [ ka`alowt (Hebrew #5927) hashachar (Hebrew #7837), at the rising of the morning dawn (cf. Genesis 19:15; Genesis 32:25; Genesis 32:27)] - on account of the seven circuits they had to make that day. It is evident, however, that the militia only of the Israelites had been called to the march; because it is inconceivable that 2,000,000 people could have gone so frequently round the city in a day. 

Verse 16
And it came to pass at the seventh time, when the priests blew with the trumpets, Joshua said unto the people, Shout; for the LORD hath given you the city.

It came to pass at the seventh time. This delay, as was evidently the intention of the repeated circuits, brought out their faith and obedience in so remarkable a manner that it is celebrated by the apostle (Hebrews 11:30). 

Verse 17
And the city shall be accursed, even it, and all that are therein, to the LORD: only Rahab the harlot shall live, she and all that are with her in the house, because she hid the messengers that we sent.

The city shall be accursed - (see the note at Leviticus 27:28-29.) The cherem or auathema was a devotion to the Lord of idolatrous persons or objects, as His inalienable right, which involved their utter destruction or their consecration to religious uses (Deuteronomy 7:2; Deuteronomy 20:17; 1 Samuel 15:3). When such a ban was pronounced against a hostile city, the men and animals were killed; no booty was allowed to be taken; the idols and all the precious ornaments on them were to be burned (Deuteronomy 7:25 : cf. 1 Chronicles 14:12); everything was either to be destroyed or consecrated to the sanctuary. Joshua pronounced this ban on Jericho, a great and wealthy city, evidently by divine direction; and the severity of the doom, accordant with the requirements of a law which was holy, just, and good, was justified, not only by the fact of its inhabitants being part of a race who had filled up their iniquities, but by their resisting the light of the recent astonishing miracles at the Jordan. Besides, as Jericho seems to have been defended by reinforcements from all the country (Joshua 24:11), its destruction would paralyze all the rest of the devoted people, and thus tend to facilitate the conquest of the land showing, as so astounding a military miracle did, that it was done, not by man, but by the power and through the anger of God. 

Verse 18
And ye, in any wise keep yourselves from the accursed thing, lest ye make yourselves accursed, when ye take of the accursed thing, and make the camp of Israel a curse, and trouble it.

In any wise keep yourselves from the accursed thing. Generally they were left at liberty to take the spoil of other cities that were captured (Joshua 8:27; Deuteronomy 2:35; Deuteronomy 3:7). But this city, as the first-fruits of Canaan, was made an exception: nothing was to be spared but Rahab and those in her house. A violation of these stringent orders would not only render the guilty persons obnoxious to the curse, but entail distress and adversity upon all Israel, by provoking the divine displeasure. These were the instructions given, or repeated (Deuteronomy 7:12; Deuteronomy 13:17) during a brief halt, previously to the last act of the siege. 

Verse 19
But all the silver, and gold, and vessels of brass and iron, are consecrated unto the LORD: they shall come into the treasury of the LORD.

No JFB commentary on this verse. 

Verse 20
So the people shouted when the priests blew with the trumpets: and it came to pass, when the people heard the sound of the trumpet, and the people shouted with a great shout, that the wall fell down flat, so that the people went up into the city, every man straight before him, and they took the city.

So the people shouted when the priests blew. Toward the close of the seventh circuit, the signal was given by Joshua, and on the Israelites raising their loud war-cry, the walls fell down, doubtless burying multitudes of the inhabitants in the ruins, while the beseigers, rushing in, consigned everything, animate and inanimate, to indiscriminate destruction (Deuteronomy 20:16-17). This sudden demolition cannot be ascribed to any natural causes. It was clearly a miracle; and following immediately after the miraculous passage of the Jordan, the sudden opening up of so strongly a fortified border city, the key to the interior of Canaan, without exertion or loss on their part, was an encouraging pledge to the Israelites that God would, according to His promise, as easily deliver the whole land into their power. Jewish writers mention it as an immemorial tradition that the city fell on the Sabbath. It should be remembered that the Canaanites were incorrigible idolaters, addicted to the most horrible vices, and that the righteous judgment of God might sweep them away by the sword, as well as by famine or pestilence. There was mercy mingled with judgment in employing the sword as the instrument of punishing the guilty Canaanites; because while it was directed against one place, time was afforded for others to repent. 

Verse 21
And they utterly destroyed all that was in the city, both man and woman, young and old, and ox, and sheep, and ass, with the edge of the sword.

No JFB commentary on this verse. 

Verse 22
But Joshua had said unto the two men that had spied out the country, Go into the harlot's house, and bring out thence the woman, and all that she hath, as ye sware unto her.

Joshua has said ... Go into the harlot's house. It is evident that the town walls were not demolished universally, at least all at once. Rahab's house was allowed to stand until her relatives were rescued according to the promise. 

Verse 23
And the young men that were spies went in, and brought out Rahab, and her father, and her mother, and her brethren, and all that she had; and they brought out all her kindred, and left them without the camp of Israel.

Her brethren - i:e., her relatives or kinsfolk of both sexes (cf. Joshua 11:13) residing under her roof.

All her kindred , [ kaal (Hebrew #3605) mishp

Verse 24
And they burnt the city with fire, and all that was therein: only the silver, and the gold, and the vessels of brass and of iron, they put into the treasury of the house of the LORD.

Burnt the city ... and all ... therein - except the silver, gold, and other metals, which, as they would not burn, were added to the treasury of the sanctuary. 

Verse 25
And Joshua saved Rahab the harlot alive, and her father's household, and all that she had; and she dwelleth in Israel even unto this day; because she hid the messengers, which Joshua sent to spy out Jericho.

Rahab , [Septuagint, Raab (Greek #4460)].

... dwelleth in Israel unto this day - a proof not only that the pledge given for her preservation had been fully redeemed, but also that this book was written not long after the events related. 

Verse 26
And Joshua adjured them at that time, saying, Cursed be the man before the LORD, that riseth up and buildeth this city Jericho: he shall lay the foundation thereof in his firstborn, and in his youngest son shall he set up the gates of it.

Joshua adjured them at that time - i:e., imposed upon his countrymen a solemn oath, binding on themselves as well as their posterity, that they would never rebuild that city. Its destruction was designed by God to be a permanent memorial of His abhorreuce of idolatry and its attendant vices.

Cursed be the man ... that riseth up - i:e., makes the daring attempt to build, or rather, to fortify it (cf. 2 Chronicles 11:6), as is evident from the setting up of the gates of it. However strange such a course may appear-and in this instance it had a prophetic reference-it was not special to Joshua, but an ancient custom, of which the writings of the classics furnish many examples.

Thus according to Strabo (b. 13:, ch. 1:, sec. 42), those who might have been desirous of rebuilding Ilium were deterred from building the city on its old site, either from some painful associations with the spot, or because Agamemnon had denounced a curse against him that should rebuild it; and Croesus, after the destruction of Sidena, within the wails of which the tyrant Glaneias sought refuge, uttered a curse upon him who should restore the walls of that place. It remains to be noticed that the person who pronounced such a general curse was himself equally bound by it as those to whom it was applied; and Joshua, who proclaimed one against the man who should rear a fortified city at Jericho, was equally bound with the people. He one against the man who should rear a fortified city at Jericho, was equally bound with the people. He virtually took the oath upon himself (cf. 1 Samuel 14:24).

He shall lay the foundation therefore in his first-born ... - shall become childless; the first beginning being marked by the death of his oldest son, and his only surviving child dying at the time of its completion; or, as some interpret the words, 'he shall begin to build the city at the birth of his oldest son; but there should occur so many and great obstacles to the progress of he undertaking, that it would not be completed until the birth of his youngest: an event which took place toward the close of his protracted life.' This curse was accomplished 550 years after its denunciation (see the note at 1 Kings 16:34). The view given above of the curse being directed against the restoration of a fortress which had been miraculously destroyed by God, removes a difficulty from the sacred history, arising from the fact, that a city was soon after built and inhabited, but without walls, on the site of Jericho (Judges 3:13; 2 Samuel 10:5). De Saulcy relates that, 'on his second visit

(1864) to Palestine, he found above 'Ain es-Sultan, or spring of Elisha, a range of mamelons, covering the foundations of the ancient Jericho, destroyed in Joshua's time. On the highest of these mamelons-probably the citadel of the town-are scattered the remains of walls six feet in thickness, and all the ground is strewed with interesting fragments of ancient pottery.'

The credulity of De Saulcy has thrown deserved suspicion on many of his alleged discoveries. But there is a strong presumption in favour of his conclusions in this instance; because Josephus asserts that ancient Jericho was situated near the fountain of Elisha ('Jewish, Wars,' b. 4:, ch. 8:, sec. 3). And Mr. Stewart ('Tent and Khan,' p. 371) says, 'To my mind the accuracy of his statement is abundantly corroborated by its vicinity to the mountains; because the spies whom Rahab had advised to flee thither for safety could easily have reached them from the fountain in a quarter of an hour. These ruins, however, probably belong to two different towns. The mounds mark the Jericho of the Canaanites, of Rahab and the spies, which fell before the blast of the horns; and the ruins further south, the Jericho visited by our Lord, the dwelling-place of Zaccheus and Bartimeus, which was built by Hiel the Bethelite, despite the calamities that Joshua had predicted would fall on the family of the man who did so.' (See also Robinson's, 'Biblical Researches,' 2:, pp. 298, 299; Porter's Handbook of Syria and Palestine, p. 192). 

07 Chapter 7 

Verse 1
But the children of Israel committed a trespass in the accursed thing: for Achan, the son of Carmi, the son of Zabdi, the son of Zerah, of the tribe of Judah, took of the accursed thing: and the anger of the LORD was kindled against the children of Israel.

But the children of Israel committed a trespass in the accursed thing , [ wayim`aluw (Hebrew #4603) ... ma`al (Hebrew #4604)] - But the children of Israel took by stealth in (against) the cherem (ban). They hastened to leave Jericho and the Ghor, or valley of the Jordan: for 'the effects would have been fatal if the Hebrews had remained long under the influence of that relaxing, enfeebling climate, where their frames, now braced and vigorous, might so soon be enervated and unstrung. The inhabitants of the valley had been found wholly unfit to contend with thee strenuous, active men who had been trained in such severe physical discipline on the high ground of Paran, and in the long march thence amidst the privations of the wilderness.

Moreover, habits of profligacy were congenial with the climate and neighbourhood, as was manifested in the demoralized condition of the natives. The Hebrew leader, therefore, lost no time in conducting his people up one of the passes which led through the mountains into the heart of the country, to begin the strenuous contest they had to wage with the highland chieftains whom they were commanded to dispossess. Those who actually ventured up the craggy, broken paths, often skirting the edge of terrific precipices, and with "waves of naked, desolate, pyramidal, and conical mountains" on all sides of them, were-as indeed they must have been-high-minded as well as adventurous men. The nature of the country strikingly develops the character of those by whom this part of their enterprise was carried forward, especially when we bear in mind how they were encumbered, conveying as they could, on camels and mules, besides their personal effects, the materials and utensils of the sacred tabernacle, and the coffin that contained the embalmed body of their great countryman, which they had kept safe through all the vicissitudes of the pilgrimage, and were now carrying to its grave in that burial-place on the ancestral estate which he had chosen in Shechem.' (For an excellent description of the three roads leading up into the heart of the country, see Robinson's 'Biblical Researches,' vol. 2:, p. 312; Van de, Velde, vol. 2:, p. 278; Drew's 'Scripture Lands' p. 100). There was one transgressor against the cherem, or ban, on Jericho, and his transgression brought the guilt and disgrace of sin upon the whole nation. Achan, called afterward Achar (trouble) (1 Chronicles 2:7), son of Zabdi, or Zimri (1 Chronicles 2:6); Zerah, or Zarah; Judah and Tamar (Genesis 38:30). His genealogy is given probably to show that from a parentage so infamous, the descendants would not be carefully trained in the fear of God. 

Verse 2
And Joshua sent men from Jericho to Ai, which is beside Bethaven, on the east side of Bethel, and spake unto them, saying, Go up and view the country. And the men went up and viewed Ai.

Joshua sent men from Jericho to Ai. After the sacking of Jericho, the next step was to penetrate into the hills above. Accordingly, spies went up the mountain pass to view the country. The precise site of Ai, or Hai, is indicated with sufficient clearness, Genesis 12:8; Genesis 13:3. [ `Ay (Hebrew #5857), generally with the article prefixed, was a royal city in Canaan, a little east of Bethel; Septuagint, Gai (see varieties of the name, 1 Chronicles 7:28; Nehemiah 11:31; Isaiah 10:28).] The import of the name is a heap or tumulus of ruins. It has been recently discovered in an isolated Tell, called by the natives Tell-el-hajar, 'the Mount of Stones,' at two miles', or 'thirty-five minutes', distance east-southeast from Bethel (Van de Velde); but (see Robinson's 'Biblical Researches,' vol. 2:, pp. 119; 312, 313; 'Handbook of Syria and Palestine,' p. 216) Keil identifies the site of Ai with Turmus Aya, a good deal further north. Stanley says ('Sinai and Palestine,' pp. 198, 202, note) that 'the precise position of Ai is unknown; but the description of Joshua points out its probable site in the wild entanglement of hill and valley at the head of the Wady Suweinit.'

Beside Beth-aven , [ `im (Hebrew #5973) Beeyt-'Aawen (Hebrew #1007), near or hard by (cf. Judges 18:3); Septuagint, kata Baitheel.] Beth-aven, with reference to the tauriform image which was the symbol of idol-worship, in the land of the Raphaim (1 Samuel 13:5), means 'house of vanity,' a name afterward given derisively (Hosea 4:15; Hosea 5:8; Hosea 10:5), on account of its idolatries, to Bethel, 'house of God;' but here referred to another place about six miles east of Bethel, and three north of Ai. 

Verse 3
And they returned to Joshua, and said unto him, Let not all the people go up; but let about two or three thousand men go up and smite Ai; and make not all the people to labour thither; for they are but few.

Let not all the people go up ... for they are but few. Since the population of Ai amounted to 1,200 (Joshua 8:25), it was a considerable town; though in the hasty and distant reconnoitre made by the spies, it probably appeared small in comparison of Jericho; and this may have been the reason of their proposing so small a detachment to capture it. 

Verse 4
So there went up thither of the people about three thousand men: and they fled before the men of Ai.

They fled before the men of Ai. An unexpected resistance and the loss of 36 of their number diffused a panic, which ended in an ignominious rout. 

Verse 5
And the men of Ai smote of them about thirty and six men: for they chased them from before the gate even unto Shebarim, and smote them in the going down: wherefore the hearts of the people melted, and became as water.

Chased them ... even unto Shebarim - i:e., unto the 'breakings' or 'fissures' at the opening of the passes. But Gesenius renders Shebarim 'even unto the ruins-breaches of walls' (cf. Isaiah 30:13-14). The Septuagint omits the words entirely.

And smote them in the going down - i:e., the declivity or slope of the deep, rugged adjoining wady. [Septuagint, apo tou kataferous, from the (top of) the declivity.]

Wherefore the hearts of the people melted. It is evident that the troops engaged were a tumultuary, undisciplined band, no better skilled in military affairs than the Bedonin Arabs, who become disheartened and flee on the loss of 10 or 15 men. But the consternation of the Israelites arose from another cause-the evident displeasure of God, who withheld that aid on which they had confidently reckoned. 

Verse 6
And Joshua rent his clothes, and fell to the earth upon his face before the ark of the LORD until the eventide, he and the elders of Israel, and put dust upon their heads. Joshua rent his clothes, and fell ... before the ark ... he and the elders , [ lipneey (Hebrew #6440) '

Verses 7-9
And Joshua said, Alas, O Lord GOD, wherefore hast thou at all brought this people over Jordan, to deliver us into the hand of the Amorites, to destroy us? would to God we had been content, and dwelt on the other side Jordan!

No JFB commentary on these verses. 

Verse 10
And the LORD said unto Joshua, Get thee up; wherefore liest thou thus upon thy face?

The Lord said ... Get thee up. The answer of the divine oracle was to this effect:-The crisis is owing not to unfaithfulness in Me, but sin in the people. The conditions of the covenant have been violated by the reservation of spoil from the doomed city; wickedness, emphatically called folly, has been committed in Israel (Psalms 14:1); and dissimulation, with other aggravations of the crime, continues to be practiced. The people are liable to destruction equally with the accursed nations of Canaan (Deuteronomy 7:26). Means must, without delay, be taken to discover and punish the perpetrator of this trespass, that Israel may be released from the ban, and things be restored to their former state of prosperity. 

Verses 11-15
Israel hath sinned, and they have also transgressed my covenant which I commanded them: for they have even taken of the accursed thing, and have also stolen, and dissembled also, and they have put it even among their own stuff.

No JFB commentary on these verses. 

Verse 16
So Joshua rose up early in the morning, and brought Israel by their tribes; and the tribe of Judah was taken:

So Joshua rose up early ... and brought Israel by their tribes - i:e., before the tabernacle. The lot being appealed to (Proverbs 16:33) - a mode of appealing to the divine decision, to which the Israelites resorted in cases of grave public interest, and for which they made preparation by solemn rites of religion-Joshua proceeded in the inquiry from heads of tribes to heads of families, and from heads of households in succession to one family, and to particular persons in that family. It must be borne in mind that a family, according to the usage of the Hebrews, was very different from a family according to our ideas. It was not a single household, but may have included many households; or, vice versa, one household may have been subdivided into many families (see the note at Exodus 6:25). The criminal was found to be Achan, who, on Joshua's admonition, confessed the fact of having secreted for his own use, in the floor of his tent, spoil both in garments and money. How dreadful must have been his feelings when he saw the slow but certain process of discovery! (Numbers 32:23.) 

Verse 17-18
And he brought the family of Judah; and he took the family of the Zarhites: and he brought the family of the Zarhites man by man; and Zabdi was taken:

No JFB commentary on these verses. 

Verse 19
And Joshua said unto Achan, My son, give, I pray thee, glory to the LORD God of Israel, and make confession unto him; and tell me now what thou hast done; hide it not from me.

Joshua said ... My son, give ... glory to ... God - a form of adjuration to tell the truth. 

Verse 20
And Achan answered Joshua, and said, Indeed I have sinned against the LORD God of Israel, and thus and thus have I done:

No JFB commentary on this verse. 

Verse 21
When I saw among the spoils a goodly Babylonish garment, and two hundred shekels of silver, and a wedge of gold of fifty shekels weight, then I coveted them, and took them; and, behold, they are hid in the earth in the midst of my tent, and the silver under it.

A goodly Babylonian garment , [ 'aderet (Hebrew #155) Shin`aar (Hebrew #8152)] - a mantle of Shinar. The plain of Shinar was in early times celebrated for its gorgeous robes, which were of brilliant and various colours, generally arranged in figured patterns, probably resembling those of modern Turkish carpets; and the colours were either interwoven in the loom or embroidered with the needle (see Rawlinson's 'Ancient Monarchies,' vol. 1:, p. 125). The robe which Achan had secreted was probably ornamented with idolatrous figures, which made it an "accursed thing."
Two hundred shekels of silver - equivalent to 22 British pounds, 10 shillings sterling according to the old Mosaic shekel; or the half of that sum, reckoning by the common shekel (see curious decree of the time of Diocletian, in which the value of several articles of textile manufacture from Babylon is specified, 'Nineveh and Babylon,' p. 537, note).

A wedge of gold - literally, an ingot or bar in the shape of a tongue: perhaps the golden statuette of an idol (cf. Deuteronomy 7:25-26; Isaiah 30:22). 

Verse 22
So Joshua sent messengers, and they ran unto the tent; and, behold, it was hid in his tent, and the silver under it.

Joshua sent messengers, and they ran unto the tent - from impatient eagerness not only to test the truth of the story, but to clear Israel from the imputation of guilt. Having discovered the stolen articles, they laid them out before the Lord, 'as a token of their belonging to Him' on account of the ban. 

Verse 23
And they took them out of the midst of the tent, and brought them unto Joshua, and unto all the children of Israel, and laid them out before the LORD.

No JFB commentary on this verse. 

Verse 24
And Joshua, and all Israel with him, took Achan the son of Zerah, and the silver, and the garment, and the wedge of gold, and his sons, and his daughters, and his oxen, and his asses, and his sheep, and his tent, and all that he had: and they brought them unto the valley of Achor.

Joshua, and all Israel with him, took Achan - himself, with his children and all his property, cattle as well as moveables, were brought into one of the long broad ravines that open into the Ghor; and after being stoned to death (Numbers 15:30-35), his corpse, with all belonging to him, was consumed to ashes by fire. "All Israel" were present, not only as spectators, but active agents, as many as possible, in inflicting the punishment-thus testifying their abhorrence of the sacrilege, and their intense solicitude to regain the divine favour. Since the divine law expressly forbade the children to be put to death for the fathers' sins (Deuteronomy 24:16), the conveyance of Achan's "sons and ... daughters" to the place of execution might be only as spectators, that they might take warning by the parental fate; or, if they shared his punishment (Joshua 22:20), they had probably been accomplices in his crime: and, indeed, he could scarcely have dug a hole within his tent without his family being privy to it. 

Verse 25
And Joshua said, Why hast thou troubled us? the LORD shall trouble thee this day. And all Israel stoned him with stones, and burned them with fire, after they had stoned them with stones.

No JFB commentary on this verse. 

Verse 26
And they raised over him a great heap of stones unto this day. So the LORD turned from the fierceness of his anger. Wherefore the name of that place was called, The valley of Achor, unto this day.

They raised over him a great head of stones. It is customary to raise cairns over the graves of criminals or infamous persons in the East still. Every honest Arab, on passing the grave of a robber, indicates his detestation of the crime and its perpetrator by adding a stone to the cairn (cf. Joshua 8:29; 2 Samuel 18:17).

Called, The valley of Achor (trouble), unto this day. So painful an episode would give notoriety to the spot; and it is more than once noticed by the sacred writers of a later age (Isaiah 65:10; Hosea 2:15). It is the same as in latter age was known as "the brook Cherith, that is before Jordan" (see the note at 1 Kings 17:1-7), now Wady el-Kelt. 

08 Chapter 8 

Verse 1
And the LORD said unto Joshua, Fear not, neither be thou dismayed: take all the people of war with thee, and arise, go up to Ai: see, I have given into thy hand the king of Ai, and his people, and his city, and his land:

The Lord said unto Joshua, Fear not. By the execution of justice on Achan, the divine wrath was averted, the Israelites were re-assured, defeat was succeeded by victory, and thus the case of Ai affords a striking example of God's disciplinary government, in which chastisements for sin are often made to pave the way for a bestowment of those temporal benefits which, on account of sin, have been withdrawn, or withheld for a time. Joshua, who had been greatly dispirited, was encouraged by a special communication promising him (see Joshua 1:6; Deuteronomy 31:6-8) success in the next attempt, which, however, was to be conducted on, different principles.

Take all the people of war with thee, and arise, go up to Ai. The number of fighting men amounted to Take all the people of war with thee, and arise, go up to Ai. The number of fighting men amounted to 600,000; and the whole force was ordered on this occasion, partly because the spies, in their self-confidence, had said that a few were sufficient to attack the place (Joshua 7:3), partly to dispel any misgivings which the memory of the late disaster might have created, and partly that the circumstance of the first spoil obtained in Canaan being shared among all might operate both as a reward for obedience in refraining from the booty of Jericho, and as an incentive to future exertions (Deuteronomy 6:10). The rest of the people, including the women and children, remained in the camp at Gilgal. Being in the plains of Jericho, it was an ascent to Ai, which was on a hill.

I have given into thy hand ... 

Verse 2
And thou shalt do to Ai and her king as thou didst unto Jericho and her king: only the spoil thereof, and the cattle thereof, shall ye take for a prey unto yourselves: lay thee an ambush for the city behind it.

Lay thee an ambush for the city. God assured him of its capture, but allowed him to follow his own tactics in obtaining the possession. 

Verse 3
So Joshua arose, and all the people of war, to go up against Ai: and Joshua chose out thirty thousand mighty men of valour, and sent them away by night.

So Joshua ... chose out thirty thousand men of valour - Joshua despatched 30,000 men, under covert of night, to station themselves at the place appointed for the ambuscade. Out of this number a detachment of 5,000 were sent forward to conceal themselves in the immediate precincts of the town, in order to seize the first opportunity of throwing themselves, into it. 

Verse 4
And he commanded them, saying, Behold, ye shall lie in wait against the city, even behind the city: go not very far from the city, but be ye all ready:

Behind the city - is rendered, Joshua 8:9, "on the west of Ai." 

Verses 5-8
And I, and all the people that are with me, will approach unto the city: and it shall come to pass, when they come out against us, as at the first, that we will flee before them,

No JFB commentary on these verses. 

Verse 9
Joshua therefore sent them forth: and they went to lie in ambush, and abode between Bethel and Ai, on the west side of Ai: but Joshua lodged that night among the people.

Between Beth-el and Al. Beth-el, though lying quite near, in the direction of west by north, cannot be seen from Tell-el-bajar, two rocky heights rising between both places, in the Wady El-Murogede, just as the laying of an ambush to the west of Ai would require (Van de Velde, Robinson). 

Verse 10
And Joshua rose up early in the morning, and numbered the people, and went up, he and the elders of Israel, before the people to Ai.

Joshua ... numbered the people - i:e., the detachment of liers-in-wait; he did this, to be furnished with clear evidence afterward, that the work had been done without any loss of men, whereby the people's confidence in God would be strengthened, and encouragement given them to prosecute the war of invasion with vigour.

He and the elders of Israel - the chief magistrates and rulers, whose presence and official authority were necessary to ensure that the cattle and spoil of the city might be equally divided between the combatants and the rest of the people (Numbers 31:27) - a military rule in Israel that would have been very liable to be infringed if an excited soldiery, eager for booty, had been left to their own will. 

Verse 11
And all the people, even the people of war that were with him, went up, and drew nigh, and came before the city, and pitched on the north side of Ai: now there was a valley between them and Ai.

All the people. [The Septuagint translation gives a different and somewhat ambiguous idea of the mode of attack-Greek: kai pas ho laos ho polemistees met' autou anebeesan, kai poreuomenoi eelthon ezenantias tees poleoos apo anatoloon, kai ta henedra tees poleoos apo thalassees-And all the mentor war that were with him went up, and in their march came before the city on the east, and the ambush before the city from the sea (on the west).]

There was a valley (literally the valley) between them and Ai. 

Verse 12
And he took about five thousand men, and set them to lie in ambush between Bethel and Ai, on the west side of the city.

No JFB commentary on this verse. 

Verse 13
And when they had set the people, even all the host that was on the north of the city, and their liers in wait on the west of the city, Joshua went that night into the midst of the valley.

Joshua went that night into the midst of the valley. The deep and steep-sided glen to the north of Tell-el-hajar, into which one looks down from the Tell, fully agrees with this account (Van de Velde). Joshua himself took up his position on the north side of 'the ravine'-the deep chasm of the Wady El-Murogede: "that night" means, while it was dark, probably after midnight, or very early in the morning (John 20:1). The king of Ai, in the early dawn, rouses his slumbering subjects, and makes a hasty sally with all his people who were capable of bearing arms, once more to surprise and annihilate them. 

Verse 14
And it came to pass, when the king of Ai saw it, that they hasted and rose up early, and the men of the city went out against Israel to battle, he and all his people, at a time appointed, before the plain; but he wist not that there were liers in ambush against him behind the city.

At a time appointed , [ lamow`eed (Hebrew #4150)] - to the place of rendezvous (Gesenius); so that we may take the meaning to be, either to a spot agreed upon between the king and people of Ai and those of Beth-el, who were confederates in this enterprise, or perhaps they had fixed on the same time of day as they had fought successfully against Israel on the former occasion, deeming it a lucky hour (Judges 20:38).

But he wist not that there were liers in ambush. It is evident that this king and his subjects were little experienced in war, otherwise they would have sent out scouts to reconnoitre the neighbourhood. At all events, they would not have left their town wholly unprotected and open. Perhaps an ambuscade may have been a war-stratagem hitherto unknown in that country, and among that people. 

Verse 15
And Joshua and all Israel made as if they were beaten before them, and fled by the way of the wilderness.

Joshua and all Israel made as if they were beaten before them. The pretended flight in the direction of the wilderness - i:e., southeast, into the Ghor, the desert valley of the Jordan-decoyed all the inhabitants of Ai out of the city, while the people of Beth-el hastened to participate in the expected victory. It is supposed by some, from "the city," and not 'cities,' being spoken of, that the effective force of Beth-el had been concentrated in Ai, as the two places were closely contiguous, and Ai the larger of the two (see the note at Joshua 12:16). It may be remarked, however, that the words or "Beth-el" are not in the Septuagint, and are rejected by some eminent scholars, as an interpolation not found in the most ancient manuscripts. 

Verse 16-17
And all the people that were in Ai were called together to pursue after them: and they pursued after Joshua, and were drawn away from the city.

No JFB commentary on these verses. 

Verse 18
And the LORD said unto Joshua, Stretch out the spear that is in thy hand toward Ai; for I will give it into thine hand. And Joshua stretched out the spear that he had in his hand toward the city.

Joshua stretched out the spear. The uplifted spear had probably a flag or streamer on it, like the Assyrian spear (Abarbanel), to render it the more conspicuous from the height where he stood. At the sight of this understood signal, the ambush nearest the city, informed by their scouts, made a sudden rush, and took possession of the city, telegraphing to their brethren by raising a smoke from the walls. Upon seeing this, the main body, who had been feigning a flight, turned round at the head of the pass upon their pursuers, while the 25,000, issuing from their ambuscade, fell upon their rear. The Aiites, surprised, looked back, and found their situation now desperate. 

Verses 19-22
And the ambush arose quickly out of their place, and they ran as soon as he had stretched out his hand: and they entered into the city, and took it, and hasted and set the city on fire.

No JFB commentary on these verses. 

Verse 23
And the king of Ai they took alive, and brought him to Joshua.

The king of Ai they took alive - to be reserved for a more ignominious death, as a greater criminal in God's sight than his subjects. In the mingled attack from before and behind, the whole men of Ai were massacred. 

Verse 24
And it came to pass, when Israel had made an end of slaying all the inhabitants of Ai in the field, in the wilderness wherein they chased them, and when they were all fallen on the edge of the sword, until they were consumed, that all the Israelites returned unto Ai, and smote it with the edge of the sword.

All the Israelites returned unto Ai, and smote it with the edge of the sword - the women, children, and old persons left behind, amounting, in all, to 12,000 people. 

Verse 25
And so it was, that all that fell that day, both of men and women, were twelve thousand, even all the men of Ai. 

No JFB commentary on this verse. 

Verse 26
For Joshua drew not his hand back, wherewith he stretched out the spear, until he had utterly destroyed all the inhabitants of Ai.

Joshua drew not his hand back. Perhaps, from the long continuance of the posture, it might have been a means appointed by God to animate the people, and kept up in the same devout spirit as Moses had shown in lifting up his hands, until the work of slaughter had been completed-the ban executed (see the note at Exodus 17:11-12). 

Verse 27
Only the cattle and the spoil of that city Israel took for a prey unto themselves, according unto the word of the LORD which he commanded Joshua.

No JFB commentary on this verse. 

Verse 28
And Joshua burnt Ai, and made it an heap for ever, even a desolation unto this day.

Joshua burnt Ai, and made it an heap for ever , [ teel (Hebrew #8510), heap of ruins]. "For ever" often signifies a long time (Genesis 6:3). One of the remarkable things with regard to the Tell we have identified with Ai is its name-the Tell, or the heap of stones-a name which to this day remains (Van de Velde).

A desolation unto this day - probably a gloss by Ezra, or some later editor. 

Verse 29
And the king of Ai he hanged on a tree until eventide: and as soon as the sun was down, Joshua commanded that they should take his carcase down from the tree, and cast it at the entering of the gate of the city, and raise thereon a great heap of stones, that remaineth unto this day.

The king of Ai he hanged on a tree - i:e., gibbetted. In ancient, and particularly Oriental wars, the chiefs, when taken prisoners, were usually executed-first slain by the sword, and then exposed on a gibbet for a time. The Israelites were obliged by the divine law (Deuteronomy 21:22, etc.) to put them to death. The execution of the king of Ai would tend to facilitate the conquest of the land, by striking terror into the other chiefs, and making it appear a judicial process, in which they were inflicting the vengeance of God upon his enemies.

Take his carcass down ... and raise thereon a great heap of stones , [ gal (Hebrew #1530), a cairn]. It was taken down at sunset, according to the divine command (Deuteronomy 21:23), and cast into a pit dug "at the entering of the gate," because that was the most public place. An immense cairn was raised over his grave-an ancient usage still existing in the East, whereby is marked the sepulchre of persons whose memory is infamous (see the note at Joshua 7:26). 

Verse 30
Then Joshua built an altar unto the LORD God of Israel in mount Ebal,

Then Joshua built an altar ... in mount Ebal - (see the note at Deuteronomy 27:1-26.) This spot was little short of twenty miles from Ai. The march through a hostile country, and the unmolested performance of the religious ceremonial observed at this mountain, would be greatly facilitated, through the blessing of God, by the disastrous fall of Ai. The solemn duty was to be attended to at the first convenient opportunity after the entrance into Canaan (Deuteronomy 27:2); and with this view Joshua seems to have conducted the people through the mountainous region that intervened, though no details of the journey have been recorded.

Ebal was on the north, opposite to Gerizim, which was on the south side of the town of Shechem (Nablous). Eusebius [peri toon topikoon], and Jerome in his Latin translation ('De locis Hebraicis,' voce Gerizim), describe the Ebal and Gerizim in the neighbourhood of Shechem as different from the Ebal and Gerizim on which the blessings and curses were rehearsed. But there is no good reason for departing from the common view as to the topography of those hills (see Stanley, 'Sinai and Palestine,' pp. 234, 235). Kennicott ('Dissertation,' 2:, ch. 1) labours to prove that Ebal has been substituted in this passage for the original Gerizim, which still stands in the Samaritan Pentateuch, by the Jews, who were desirous to make Gerizim the fertile mount-the mount of blessing, According to Buckingham, these hills are equal in height, and rise about 700 or 800 feet above the valley of Shechem; but Dr. Olin declares Gerizim to be the higher of the two.

Built an altar ... 

Verse 31
As Moses the servant of the LORD commanded the children of Israel, as it is written in the book of the law of Moses, an altar of whole stones, over which no man hath lift up any iron: and they offered thereon burnt offerings unto the LORD, and sacrificed peace offerings.

Of whole stones - according to the instructions given to Moses (Exodus 20:25; Deuteronomy 27:5).

Over which no man hath lift up any iron - i:e., iron tool. The reason of this was, that every altar of the true God ought properly to have been built of earth (Exodus 20:24); and if it was constructed of stone, rough unhewn stones were to be employed. that it might retain both the appearance and nature of earth, since every bloody sacrifice was connected with sin and death, by which man, the creature of earth, is brought to earth again (Keil). Another and perhaps more urgent reason was, that the artificially-built altars of the pagan were frequently inscribed with the name or symbol of the god to whom they were dedicated, and their skies ornamented with bas-reliefs of gods, or sculptured figures of idolatrous rites and festive scenes.

They offered thereon burnt offerings ... and sacrificed peace offerings. This had been done when the covenant was established (Exodus 24:5); and by the observance of these federal rites (Deuteronomy 27:6) the covenant was solemnly renewed-the people were reconciled to God by the burnt offering, whilst, by this feast accompanying the peace or thank offering, a happy communion with God was enjoyed by all the families in Israel. 

Verse 32
And he wrote there upon the stones a copy of the law of Moses, which he wrote in the presence of the children of Israel.

He wrote there upon the stones a copy of the law [ mishneeh (Hebrew #4932), a copy, a duplicate (see the note at Deuteronomy 27:2-8) - i:e., the blessings and curses of the law]. It is impossible that it could be a transcript of the whole law, as Baumgarten thinks, and very improbable of all Deuteronomy. Kurtz ('History of the Old Covenant,' 1:, p. 57, English translation) and Keil suppose that it comprised only 'the legal portions of that book;' Michaelis, 'the essential parts of all the books in the Pentateuch;' Knobel, 'not the Mosaic, law in general, but only the commandments;' Rosenmuller, Maurer, and many others, consider the copy as confined to the blessings and warnings enumerated in Deuteronomy 27:1-26; while Kennicott, Gerlach, and others, limit it to the 'ten words' of the Decalogue. The hope has been expressed by eminent writers that those plastered stones may one day be discovered (Michaelis, 'Laws of Moses,' art. 69:); and the Palestine Exploration Society has included a search for them in the list of subjects for the inquiry of their scientific agents. Some (Maurer, etc., after Josephus, 'Antiquities,' b. 4:, ch. 8:, sec. 44; also b. 5:, ch. 1:, sec. 19) think that the stones which contained this inscription were the stones of the altar; but this verse seems rather to indicate that a number of stone pillars were erected alongside of the altar, and on which, after they were plastered, this duplicate of the law was inscribed. 

Verse 33
And all Israel, and their elders, and officers, and their judges, stood on this side the ark and on that side before the priests the Levites, which bare the ark of the covenant of the LORD, as well the stranger, as he that was born among them; half of them over against mount Gerizim, and half of them over against mount Ebal; as Moses the servant of the LORD had commanded before, that they should bless the people of Israel.

All Israel ... stood on this side the ark and on that side. One-half of Israel was ranged on Gerizim, and the other half on Ebal-along the sides and base of each.

Before the priests the Levites - in full view of them. The valley enclosed by these two mountains is about three miles long, and from 250 to 300 paces wide, (see the note at Deuteronomy 27:1-26.) The articulations of the human voice are, from the purity of the atmosphere, heard distinctly on the opposite heights, as has been testified by numerous travelers (see the note at Judges 9:7). The slopes of the two mountains recede gradually, and afford room for hundreds of thousands to stand or sit conveniently to hear the words of the law. The experiment was actually made in 1860 by Mr. Mills. 'We had pitched our tent in the valley, near the foot of Gerizim, on the line between the two mountains, where I have supposed the ark stood. I clambered up Gerizim, and Mr. Williams up Ebal-preferring that he should have all the cursings, and I all the blessings-Mr. Edwards remaining with the men at the tent. Having reached the lower spur, I found myself just as if I stood upon a lofty pulpit, and my friend found himself on a similar one on Ebal. Having rested ourselves a little, I opened my Bible and read the blessings in Hebrew; and every word was heard distinctly by those at the tent, as well as by Mr. Edwards on Ebal. My friend then read the cursings in Welsh; and we all heard every word and syllable' ('Journal of Sacred Literature,' October, 1863, p. 178; see also 'Land of Promise,' p. 371). 

Verse 34
And afterward he read all the words of the law, the blessings and cursings, according to all that is written in the book of the law.

Afterward he read ... the law - caused the priests or Levites to read it (Deuteronomy 27:14). Persons are often said in Scripture to do that which they only command to be done. 

Verse 35
There was not a word of all that Moses commanded, which Joshua read not before all the congregation of Israel, with the women, and the little ones, and the strangers that were conversant among them.

There was not a word ... which Joshua read not. It appears that a much larger portion of the law was read on this occasion than the brief summary inscribed on the stones; and this most have been the essence of the law as contained in Deuteronomy (Deuteronomy 4:44; Deuteronomy 6:9; Deuteronomy 27:8). It was not written on the stones, but on the plaster. The immediate design of this rehearsal was attained by the performance of the act itself: it only related to posterity in so far as the record of the event would Be handed down in the Book of Joshua, or the documents which form the groundwork of it (Hengstenberg, 'Pentateuch,' 1:, p. 431, English translation; also Keil, in loco).

Thus, Joshua faithfully executed the instructions given by Moses. How awfully solemn must have been the assemblage of the dense multitude and the sublime ceremony of the occasion! The eye and the ear of the pencils being both addressed, it was calculated to leave an indelible impression; and with spirits elevated by their brilliant victories in the land of promise, memory would often revert to the striking scene on mounts Ebal and Gerizim, and in the vale of Shechem. The Septuagint inserts this paragraph between verses 2 and 3 of Joshua 9:1-27; whence several continental critics have maintained that it had no certain place in the sacred history, and, not conducing to the progress of the narrative, must be regarded as an interpolation. But the word [ 'aaz (Hebrew #227)] then, by which it is introduced, is shown by Keil to be used in the relation of incidents that took place contemporaneously with the course of the narrative; and he adduces other arguments which convincingly establish the integrity of the text. Colenso alleges that this ceremony must have been 'a mere dumb show.' But this is an entirely mistaken conception of the scene. For, without insisting on the fact already adverted to, that in the clear elastic air of Palestine voices are heard at a great distance, even allowing that some in the mighty congregation might not have distinctly heard the words, the people were all well aware of the service in which they were engaged. They knew the blessings and cursings (Deuteronomy 27:1-26), and therefore could at the proper time say an intelligent 'Amen.' Besides, while Joshua in the valley read the declarations, the Levites might be distributed at convenient stations among the multitude, to repeat the words to the groups around them. And further still, supposing the tribes to have been assembled near the eastern end of the valley, where it is only about 60 rods wide ('The Land and the Book,' p. 470), the cavilling objection of Colenso falls to the ground. 

09 Chapter 9 

Verse 1
And it came to pass, when all the kings which were on this side Jordan, in the hills, and in the valleys, and in all the coasts of the great sea over against Lebanon, the Hittite, and the Amorite, the Canaanite, the Perizzite, the Hivite, and the Jebusite, heard thereof;

All the kings which were on this side - i:e., the western side of Jordan.

In the hills, and in the valleys, and in all the coasts of the great sea. This threefold distinction marks out very clearly a large portion of Canaan. The first designates the hill country, which belonged afterward to the tribes of Judah and Ephraim; the second, all the low country from Carmel to Gaza; and the third, the shores of the Mediterranean from the isthmus of Tyre to the plain of Joppa. This designation, "the great sea," is in several other passages applied to that part of the Mediterranean which washed the coast of Canaan (Numbers 34:6; Joshua 1:4; Joshua 15:12; Ezekiel 47:20). As for the tribes mentioned, see the note at Joshua 3:10.

Heard thereof - that is, of the sacking of Jericho and Ai, as well as the rapid advance of the Israelites into the interior of the country. 

Verse 2
That they gathered themselves together, to fight with Joshua and with Israel, with one accord.

They gathered themselves together to fight ... with one accord. Although divided by separate interests, and often at war with each other, a sense of common danger prompted them to suspend their mutual animosities, that by their united forces they might prevent the land From falling into the hands of foreign masters. 

Verse 3
And when the inhabitants of Gibeon heard what Joshua had done unto Jericho and to Ai,

When the inhabitants of Gibeon heard. This town, as its name imports, was situated on a rocky eminence about six miles northwest from Jerusalem, where the modern village of El-Jib now stands. It was the capital of the Hivites, and a large, important city (Joshua 10:2). It seems to have formed, in union with three other towns in the neighbourhood, a free, independent tetrapolis (Joshua 9:17), and to have enjoyed a republican government (Joshua 9:11). 'The situation and character of Gibeon placed it in an exceptional position. Planted at the head of the pass of Beth-heron, and immediately opposite the opening of the pass of Ai, it would have been the next prey on which the Israelite host would have sprung' (Stanley, 'Lectures on the Jewish Church,'

p. 236). 

Verse 4
They did work wilily, and went and made as if they had been ambassadors, and took old sacks upon their asses, and wine bottles, old, and rent, and bound up;

They did work wilily - They acted with dexterous policy, seeking the means of self-preservation, not by force, which, they were convinced, would be unavailing, but by artful diplomacy.

Took old sacks upon their asses. Travellers in the East transport their luggage on beasts of burden. The poorer sort stow all their necessaries, food, clothes, utensils, together, in a woollen or haircloth sack, laid across the shoulders of the beast they ride upon.

Wine bottles, old, and rent, and bound up - goat-skins, which are better adapted for carrying liquor of any kind, fresh and good, than either earthenware, which is porous, or metallic vessels, which are soon heated by the sun. These skin bottles are liable to be rent when old and much used; and there are various ways of mending them, by inserting a new piece of leather, of by gathering together the edges of the rent and sewing them in the form of a purse, or by putting in a round flat splinter of wood into the hole. 

Verse 5
And old shoes and clouted upon their feet, and old garments upon them; and all the bread of their provision was dry and mouldy.

Old shoes and clouted. Those who have only one donkey or mule for themselves and baggage frequently dismount and walk-a circumstance which may account for the worn shoes of the pretended travelers.

Bread ... dry and mouldy. This must have been that commonly used by travelers-a sort of biscuit made in the form of large rings, about an inch thick and four or five inches in diameter. Not being so well baked as our biscuits, it becomes hard and mouldy, from the moisture left in the dough. It is usually soaked in water previous to being used. 

Verse 6
And they went to Joshua unto the camp at Gilgal, and said unto him, and to the men of Israel, We be come from a far country: now therefore make ye a league with us.

They went to Joshua unto the camp at Gilgal. Arrived at the Israelite headquarters, the strangers obtained an interview with Joshua and the elders, or princes, to whom they opened their business. 

Verse 7
And the men of Israel said unto the Hivites, Peradventure ye dwell among us; and how shall we make a league with you?

Peradventure ye dwell among us. The answer of the Israelites implied that they had no discretion, that their orders were imperative, and that if the strangers belonged to any of the native tribes, the idea of an alliance with them was unlawful, since God had forbidden it (Exodus 23:32; Exodus 34:12; Deuteronomy 7:2). 

Verse 8
And they said unto Joshua, We are thy servants. And Joshua said unto them, Who are ye? and from whence come ye?

No JFB commentary on this verse. 

Verse 9
And they said unto him, From a very far country thy servants are come because of the name of the LORD thy God: for we have heard the fame of him, and all that he did in Egypt,

From a very far country ... because of the name of the Lord thy God. They pretended to be actuated by religious motives in seeking to be allied with His people. But their studied address is worthy of notice in appealing to instances of God's miraculous doings at a distance, while they pass by those done in Canaan, as if the report of these had not yet reached their ears. It has been supposed that they had a deep impelling motive for taking a course which they alone of all the Canaanite tribes adopted, and to which they would not, but for a very powerful reason, have resorted. That reason was, that having been expelled from mount Seir, to make way for the tribe of Esau, and having obtained a settlement in the four cities of Canaan, they foresaw the certainty of their being again dispossessed by the descendants of Jacob, Esau's brother. 

Verses 10-13
And all that he did to the two kings of the Amorites, that were beyond Jordan, to Sihon king of Heshbon, and to Og king of Bashan, which was at Ashtaroth.

No JFB commentary on these verses. 

Verse 14
And the men took of their victuals, and asked not counsel at the mouth of the LORD.

The men took of their victuals. The mouldy appearance of their bread was, after examination, accepted as guaranteeing the truth of the story; and in this precipitate conclusion the Israelites were guilty of excessive credulity and culpable negligence, in not asking by the high priest's Urim and Thummim the mind of God before entering into the alliance. It is not clear, however, that, had they applied for divine direction, they would have been forbidden to spare and connect themselves with any of the Canaanite tribes who renounced idolatry and embraced the worship of the true God. At least, no fault was found with them for making a covenant with the Gibeonites; while, on the other hand, the violation of it was severely punished (2 Samuel 21:1; Joshua 11:19-20). 

Verse 15
And Joshua made peace with them, and made a league with them, to let them live: and the princes of the congregation sware unto them.

No JFB commentary on this verse. 

Verse 16
And it came to pass at the end of three days after they had made a league with them, that they heard that they were their neighbours, and that they dwelt among them.

At the end of three days ... they heard that they were their neighbours. This information was obtained in their further progress through the country; for, as Joshua 9:17 should be rendered, 'When the children of Israel journeyed, they came to their cities.' Gibeon was about 18 or 20 miles from Gilgal. 

Verse 17
And the children of Israel journeyed, and came unto their cities on the third day. Now their cities were Gibeon, and Chephirah, and Beeroth, and Kirjath-je'arim.

Chephirah , [ K

Verse 18
And the children of Israel smote them not, because the princes of the congregation had sworn unto them by the LORD God of Israel. And all the congregation murmured against the princes.

The children of Israel smote them not. The moral character of the Gibeonites' stratagem was bad. The princes of the congregation did not vindicate either the expediency or the lawfulness of the connection they had formed, but they felt the solemn obligations of their oath; and, although the popular clamour was loud against them, caused by disappointment, perhaps, at losing the spoils of Gibeon, but especially by displeasure at the apparent breach of the divine commandment, they determined, to adhere to their pledge, because they had "sworn unto them by the Lord God of Israel." The people demanded the dissolution of the league, but the princes would not comply. The oath was in their eyes a momentous fact; and it may be remarked, that so much was the old ecclesiastical theology impressed with the sanctity of an oath, that it declared the oath which had been made even to a robber inviolate. The Israelite princes acted conscientiously: they felt themselves bound by their solemn promise; but, to prevent the disastrous consequences of their imprudent haste, they resolved, as a species of atonement for their error, to degrade the Gibeonites to a servile condition, as a means of preventing the Hebrew people from being ensnared into idolatry, and thus acted up, as they thought, to the true spirit and end of the law. 

Verse 19-20
But all the princes said unto all the congregation, We have sworn unto them by the LORD God of Israel: now therefore we may not touch them. No JFB commentary on these verses. 

Verse 21
And the princes said unto them, Let them live; but let them be hewers of wood and drawers of water unto all the congregation; as the princes had promised them.

Hewers of wood and drawers of water (see the note at Deuteronomy 29:11) - the menials who performed the lowest offices and drudgery in the sanctuary; whence they were called Nethinims (1 Chronicles 9:2; Ezra 2:43; Ezra 8:20) -

i.e., given, appropriated, delivered over (to the sanctuary) - a name first given to the Levites; as hereditarily devoted to the service of the sanctuary; but afterward exclusively applied to the Gibeonites, who were separated from all others, dwelling in their own quarters (Nehemiah 7:46). [The Septuagint has: xulokopoi kai hudroforoi tou thusiasteeriou tou Theou, hewers of wood and drawers of water for the altar of God; leaving out the congregation, to whose private or personal convenience the Gibeonites were not to minister.] Their chastisement thus brought them into the possession of great religious privileges (Psalms 84:10); and their continued preservation in their special office, after the extermination of the other native tribes of Canaan, affords a remarkable confirmation of the truth of the preceding history (see the note at 2 Samuel 21:1-2). 

Verse 22
And Joshua called for them, and he spake unto them, saying, Wherefore have ye beguiled us, saying, We are very far from you; when ye dwell among us?

No JFB commentary on this verse. 

Verse 23
Now therefore ye are cursed, and there shall none of you be freed from being bondmen, and hewers of wood and drawers of water for the house of my God.

Now therefore ye are cursed. The sentence pronounced on Canaan was literally fulfilled on this Canaanite tribe (see the note at Genesis 9:25). [The word is 'aarar (Hebrew #779), not charam, to doom to destruction.] 

10 Chapter 10 

Verse 1
Now it came to pass, when Adonizedek king of Jerusalem had heard how Joshua had taken Ai, and had utterly destroyed it; as he had done to Jericho and her king, so he had done to Ai and her king; and how the inhabitants of Gibeon had made peace with Israel, and were among them;

Adoni-zedek - `lord of righteousness;' nearly synonymous with Melchinzedek, 'king of righteousness.' These names were common titles of the Jebusite kings.

Jerusalem. The original name, "Salem" (Genesis 14:18; Psalms 76:2), was superseded by that here given, which signifies 'a peaceful possession, or 'a vision of peace,' in allusion, as some think, to the strikingly symbolic scene (Genesis 22:14) represented on the mount whereon that city was afterward built. It is called Jebusi, Joshua 18:28, and Jebus, Joshua 15:8; Judges 19:10. 'It may be reasonably inferred that Adonizedek exercised a kind of ecclesiastical dominion over the surrounding clans, and that Jerusalem was esteemed a sacred locality even in the estimation of the pagan. It was probably even at that early period distinctively called "Holy City"' (Barclay's 'City of the Great King,' p. 110).

Inhabitants of Gibeon had made peace with Israel, and were among them - i:e., the Israelites had made an alliance with that people, and, acknowledging their supremacy, were living on terms of friendly contact with them. 

Verse 2
That they feared greatly, because Gibeon was a great city, as one of the royal cities, and because it was greater than Ai, and all the men thereof were mighty.

They feared greatly. The dread inspired by the rapid conquests of the Israelites had been immensely increased by the fact of a state so populous and so strong as Gibeon having found it expedient to submit to the power and the terms of the invaders.

As one of the royal cities. Although itself a republic (Joshua 9:3), it was large and well fortified, like those places in which the chiefs of the country usually established their residence. 

Verse 3
Wherefore Adonizedek king of Jerusalem sent unto Hoham king of Hebron, and unto Piram king of Jarmuth, and unto Japhia king of Lachish, and unto Debir king of Eglon, saying,

Wherefore Adoni-zedek ... sent... saying, Come up unto me, and help me. He saw that there must be a desperate struggle, not only for independence, but for life. A combined attack, therefore, was meditated on Gibeon, with a view not only to punish its people for their desertion of the native cause, but by its overthrow to interpose a barrier to the further inroads of the Israelites. This confederacy among the mountaineers of Southern Palestine was formed and headed by the king of Jerusalem, because his territory was most exposed to danger, Gibeon being only six miles distant, and because he evidently possessed some degree of pre-eminence over his royal neighbours. 

Verse 4
Come up unto me, and help me, that we may smite Gibeon: for it hath made peace with Joshua and with the children of Israel.

No JFB commentary on this verse. 

Verse 5
Therefore the five kings of the Amorites, the king of Jerusalem, the king of Hebron, the king of Jarmuth, the king of Lachish, the king of Eglon, gathered themselves together, and went up, they and all their hosts, and encamped before Gibeon, and made war against it.

The five kings of the Amorites. The Septuagint has 'of the Jebusites.' The settlement of this powerful and warlike tribe lay within the confines of Moab; but having also acquired extensive possessions on the southwest of the Jordan, their name, as the ruling power, seems to have been given to the region generally (2 Samuel 21:2), although Hebron was inhabited by Hittites or Hivites (Joshua 11:19), and Jerusalem by Jebusites (Joshua 15:63).

Encamped before Gibeon and made war against it. Josephus says ('Antiquities,' b. 5:, ch. 1:, sec. 17) that the confederate troops pitched their camp at a certain fountain not far from the city, and were preparing for a siege when the Gibeonites found means of apprising Joshua of their perilous situation. 

Verse 6
And the men of Gibeon sent unto Joshua to the camp to Gilgal, saying, Slack not thy hand from thy servants; come up to us quickly, and save us, and help us: for all the kings of the Amorites that dwell in the mountains are gathered together against us.

The men of Gibeon sent unto Joshua. Their appeal was urgent, and their claim to protection irresistible, on the ground, not only of kindness and sympathy but of justice. In attacking the Canaanites, Joshua had received from God a general assurance of success (Joshua 1:5). But the intelligence of so formidable a combination among the native princes seems to have depressed his mind (Joshua 10:8) with the anxious and dispiriting idea that it was a chastisement for the hasty and inconsiderate alliance entered into with the Gibeonites. It was evidently to be a struggle for life and death, not only to Gibeon, but to the Israelites. And in this view the divine communication that was made to him was seasonable and animating. He seems to have asked the counsel of God, and received an answer, before setting out on the expedition. 

Verse 7-8
So Joshua ascended from Gilgal, he, and all the people of war with him, and all the mighty men of valour.

No JFB commentary on these verses. 

Verse 9
Joshua therefore came unto them suddenly, and went up from Gilgal all night.

Joshua therefore came unto them suddenly. This is explained in the following clause, where he is described as having accomplished, by a forced march of picked men, in one night a distance of 26 miles, which, according to the slow pace of Eastern armies and caravans, had formerly been a three days' journey (Joshua 9:17), and he probably came upon their camp at daybreak, when they were taken by surprise. 

Verse 10
And the LORD discomfited them before Israel, and slew them with a great slaughter at Gibeon, and chased them along the way that goeth up to Beth-horon, and smote them to Azekah, and unto Makkedah.

The Lord discomfited them - Hebrew, terrified, confounded the Amorite allies; probably, in the first instance, by the suddenness of the Israelites' appearance, and the effect of their terrific war-shout, but afterward by a fearful storm of lightning and thunder. So the word is usually employed (Judges 4:15; Judges 5:20; 1 Samuel 7:10; Psalms 18:13-14; Psalms 144:6).

And slew them with a great slaughter at Gibeon. This refers to the attack of the Israelites upon the besiegers. It is evident that there had been much hard fighting around the heights of Gibeon for the day was far spent ere the enemy took to flight.

Chased them along the way that goeth up to Beth-horon - i:e., the House of the Hollow, or the House of Caves, of which there are still traces existing. Others ascribe the name to the worship of Horus. There were two contiguous villages of that name-upper and nether. Upper Beth-horon was nearest Gibeon-about ten miles distant-and approached by a gradual ascent through a long and precipitous ravine. This was the first stage of the flight. The fugitives had crossed the high ridge of Upper Beth-horon, and were in full flight down the descent to Beth-horon the Nether. 'The road between the two places is so rocky and rugged that there, is a path made by means of steps cut in the rock' (Robinson). Down this pass, the scene of this first (as also of the last great victory that crowned the Jewish arms, at the interval of nearly 1,500 years-Stanley, 'Sinai and Palestine,' p. 208), Joshua continued his victorious route. Here it was that the Lord interposed, assisting his people by means of a storm-`one of the fearful tempests which from time to time sweep over the hills of Palestine' (Stanley), and which, having been probably gathering all day, burst with such irresistible fury that "they were more which died with hailstones than they whom the children of Israel slew with the sword."
The Oriental hail-storm is a terrific agent: the hailstones are masses of ice, large as walnuts, and sometimes as two fists; their prodigious size, and the violence with which they fall, make them always very injurious to property, and often fatal to life, both in men and beasts (see Hardy's 'Notices of the Holy Land,' p. 213). 'Infidelity has ridiculed this miracle, but without reason. That single stones, and even showers of stones, of uncommon weight have frequently fallen, is proved by the most unexceptionable evidence. In 1510, near Padua, in Italy, about 1,200 stones fell, and some of them were 120 lbs. weight. On the Upper Rhine, in 1492, once stone fell, 260 lbs.; and near Verona, in 1762, one fell 200, and another 300 lbs. weight. Why, then, should it be thought incredible that God should employ such agents on the occasion before us? Does not disbelief of such a recorded fact display culpable ignorance or heartless folly? But granting that the shower was composed of hailstones, this concession does not, even supposing that it was a natural occurrence, increase the improbability of the case. In the south of France and Switzerland hailstones of large size sometimes fall in showers, and still more frequently in the countries of the Levant. Among the Arabian hills, in the vicinity of the Dead Sea, it is recorded that thirty of the soldiers of Baldwin I. perished in a tempest, described as "horrible hail, terrible frost, and indescribable rain and snow." Nor does his strong description appear much overcharged, when it is considered that thirty soldiers fell victims to the severity of the storm.

Thus, completely does history refute the infidel objection of impossibility in the present instance. Yet who, except one strangely insensible to his condition as a feeble creature, would presumptuously circumscribe the power of the Deity over universal nature? This shower, though natural in itself, was supernaturally employed, and miraculously directed, to fall where and when it did, and to do the execution prescribed' (''Azuba,' by Rev. W. Ritchie, p. 396). The miraculous feature of this tempest, which fell on the Amorite army, was the entire preservation of the Israelites from its destructive ravages. 

Verse 11
And it came to pass, as they fled from before Israel, and were in the going down to Beth-horon, that the LORD cast down great stones from heaven upon them unto Azekah, and they died: they were more which died with hailstones than they whom the children of Israel slew with the sword.

No JFB commentary on this verse. 

Verse 12
Then spake Joshua to the LORD in the day when the LORD delivered up the Amorites before the children of Israel, and he said in the sight of Israel, Sun, stand thou still upon Gibeon; and thou, Moon, in the valley of Ajalon.

Then spake Joshua to the Lord ... Sun, stand thou still.... and thou, Moon - literally, 'Sun upon Gibeon,

be still (remain), and the moon in the vale of Ajalon.' The language which Joshua addressed to the Lord was evidently a prayer that the day might not close until he should have completely overthrown his enemies; and it was most natural in the circumstances that such should have been the fervent wish of his heart; because it would appear that at the time when the ejaculation was uttered, the day was far advanced. 

Verse 13
And the sun stood still, and the moon stayed, until the people had avenged themselves upon their enemies. Is not this written in the book of Jasher? So the sun stood still in the midst of heaven, and hasted not to go down about a whole day.

The sun stood still , [ bach

Verse 14-15
And there was no day like that before it or after it, that the LORD hearkened unto the voice of a man: for the LORD fought for Israel.

No JFB commentary on these verses. 

Verse 16
But these five kings fled, and hid themselves in a cave at Makkedah.

These five kings fled, and hid themselves in a cave (Hebrew, the cave) at Makkedah. The pursuit was continued without interruption to Makkedah, at the foot of the western mountains, where Joshua seems to have halted with the main body of his troops, while a detachment was sent forward to Scour the country in pursuit of the remaining stragglers, a few of whom succeeded in reaching the neighbouring cities. The last act, probably the next day, was the disposal of the prisoners, among whom the five kings (see the note at Joshua 10:37) were consigned to the infamous doom of being slain (Deuteronomy 20:16-17), and then their corpses suspended on five trees until the evening. 

Verses 17-23
And it was told Joshua, saying, The five kings are found hid in a cave at Makkedah.

No JFB commentary on these verses. 

Verse 24
And it came to pass, when they brought out those kings unto Joshua, that Joshua called for all the men of Israel, and said unto the captains of the men of war which went with him, Come near, put your feet upon the necks of these kings. And they came near, and put their feet upon the necks of them.

Put your feet upon the necks of these kings. This barbarous act of insolence was, according to the usage of ancient war, the favourite way of a conqueror displaying his complete victory over a fallen chief of the enemy (Deut. ; 2 Samuel 22:41; Psalms 110:5; Malachi 4:3 ). Representations of the Assyrian monarch placing his foot on the neck of a prostrate captive are exhibited on a bas-relief found at Khorsabad (Botta, plate 82:: see Layard's 'Nineveh and its Remains,' 2:, p. 376). 

Verse 25-26
And Joshua said unto them, Fear not, nor be dismayed, be strong and of good courage: for thus shall the LORD do to all your enemies against whom ye fight.

No JFB commentary on these verses. 

Verse 27
And it came to pass at the time of the going down of the sun, that Joshua commanded, and they took them down off the trees, and cast them into the cave wherein they had been hid, and laid great stones in the cave's mouth, which remain until this very day.

Laid great stones in the cave's mouth, which remain until this very day. This rude monument, which would stand for ages, would be a permanent record of the war of invasion. With what exultation and lively gratitude would the Israelite contemporaries of Joshua point to the gathered heap around the cave at Makkedah, and tell their children's children of the wonders of the field of Gibeon, and how on one day the gallant Joshua, by God's favour, quelled the pride of five kings. 

Verse 28
And that day Joshua took Makkedah, and smote it with the edge of the sword, and the king thereof he utterly destroyed, them, and all the souls that were therein; he let none remain: and he did to the king of Makkedah as he did unto the king of Jericho.

That day Joshua took Makkedah. In this and the following verses is described the rapid succession of victory and extermination which sweat the whole of Southern Palestine into the hand of Israel. "All these kings and their land did Joshua take at one time, because the Lord God of Israel fought for Israel. And Joshua returned, and all Israel with him, to the camp at Gilgal." 

Verses 29-36
Then Joshua passed from Makkedah, and all Israel with him, unto Libnah, and fought against Libnah:

No JFB commentary on these verses. 

Verse 37
And they took it, and smote it with the edge of the sword, and the king thereof, and all the cities thereof, and all the souls that were therein; he left none remaining, according to all that he had done to Eglon; but destroyed it utterly, and all the souls that were therein. Smote ... the king thereof - i:e., of Hebron. In Joshua 10:23 it is related that the king of Hebron had fallen in battle. The people had elected a successor, whose short-lived reign is noticed, he being killed in the general overthow of Hebron and its dependencies. 

Verses 38-40
And Joshua returned, and all Israel with him, to Debir; and fought against it:

No JFB commentary on these verses. 

Verse 41
And Joshua smote them from Kadesh-barnea even unto Gaza, and all the country of Goshen, even unto Gibeon.

All the country of Goshen - (cf. Joshua 11:16.) 'The southern frontier of Palestine, which almost imperceptibly loses itself in the desert of Sinai, is sometimes called the land of "Goshen," or the "frontier," doubtless for the same reason as the more famous tract between the cultivated Egypt and the Arabian desert, in which the Israelites dwelt before the exodus' (Stanley, 'Sinai and Palestine,' p. 159). 

11 Chapter 11 

Verse 1
And it came to pass, when Jabin king of Hazor had heard those things, that he sent to Jobab king of Madon, and to the king of Shimron, and to the king of Achshaph,

And it came to pass, when Jabin king of Hazor had heard those things. The scene of the sacred narrative is here shifted to the north of Canaan, where a still more extensive confederacy was formed among the ruling powers, to oppose the further progress of the Israelites. Jabin ('the intelligent'), which seems to have been a hereditary title (Judges 4:2), took the lead, from Hazor being the capital of the northern region (Joshua 11:10). It was situated on the borders of lake Merom. The ether cities mentioned must have been in the vicinity, though their exact position is unknown.

Madon , [Septuagint, Maroon = Merom (Joshua 11:5).] Shimron - called Shimron-meron, Joshua 12:20.

Achshaph - Ecdippa, near the Phoenician coast (Joshua 19:25). 

Verse 2
And to the kings that were on the north of the mountains, and of the plains south of Chinneroth, and in the valley, and in the borders of Dor on the west,

The kings ... on the ... mountains - the Antilibanus district.

The plains south of Chinneroth - The northern part of the Arabah, or valley of the Jordan.

The valley , [ sh

Verse 3
And to the Canaanite on the east and on the west, and to the Amorite, and the Hittite, and the Perizzite, and the Jebusite in the mountains, and to the Hivite under Hermon in the land of Mizpeh.

The Canaanite on the east and on the west - a particular branch of the Canaanite population who occupied the western bank of the Jordan as far northward as the sea of Galilee, and also the coasts of the Mediterranean Sea.

Under Hermon - now Jebel-es-sheikh. It was the modern boundary of Canaan on the went of the Jordan.

Land of Mizpeh - now Coele-Syria. 

Verse 4
And they went out, they and all their hosts with them, much people, even as the sand that is upon the sea shore in multitude, with horses and chariots very many.

They went out ... as the sand ... upon the seashore in multitude. The chiefs of these several tribes were summoned by Jabin, being all probably tributary to the kingdom of Hazor, or at least all who had not fallen before the victorious arms of Joshua; and their combined forces, according to Josephus, amounted to 300,000 infantry, 10,000 cavalry, and 20,000 war-chariots.

With horses and chariots very many. The war-chariots were probably, like those of Egypt and Assyria (Nehemiah 11:13), made of wood (see the note at Exodus 14:6-7 : cf. 2 Kings 23:11; Psalms 46:9, with Joshua 17:16; Judges 1:19; Judges 4:3; Judges 4:13), but nailed and tipped with iron, and armed with iron scythes affixed to the poles. (For a description of the war-chariots then in use see Wilkinson's 'Ancient Egyptians,' 1:, p. 335-337; also Layard's 'Nineveh,' 2:, p. 349: cf. Homer's 'Iliad,' 4:, 1. 552; 5:, 807, 945; AEschylus, supplices, 50). These appear for the first time in the Canaanite war, to aid this last determined struggle against the invaders; and 'it was the use of these which seems to have fixed the place of rendezvous by the lake Merom, or Samachon (Josephus, 'Antiquities,' b. 5:, ch. 5:, sec. 1; 'Jewish Wars,' b. 3:, ch. 10:, sec. 7), the high lake, now Bahret-el-Huleh, along whose level shores they could have full play for their force.' 'This little triangular lake, about three miles long, on its northern border is contracted to a southern angle pointing toward the lake of Tiberias, from which it is about ten miles distant, and connected with it by the Jordan' (Osborn's 'Palestine, Past and Present,' p. 108).

Josephus makes no mention, of the lake in this connection (as he does, 'Antiquities,' b. 5:, ch. 5:, sec. 1), but says that the Canaanite forces encamped at Beeroth - i:e., wells, near Kedesh Naphtali ('Antiquities,' b. 5:, ch.

i., sec. 18). In reference to this statement of the Jewish historian, Stanley remarks that 'the expression "waters" (Joshua 11:7) is never used elsewhere for a lake;' and looking both to the words of Josephus and of the sacred narrative, he judges it 'safer to consider it as an open question whether the fight actually took place on the shores of the lake, or by a spring or well on the upland plain which overhangs it' ('lectures on the Jewish Church,' p. 258). An army so formidable in numbers, as well as in military equipments, was sure to alarm and dispirit the Israelites; and, according to Josephus ('Antiquities,' b. 5:, ch. 1:, sec. 18), they were overwhelmed with so great terror as to be 'superstitiously timorous.' Joshua, therefore, was favoured with a renewal of the divine promise of victory (Joshua 11:6); and, thus encouraged, he, in the full confidence of faith, set out to face the enemy. 

Verse 5
And when all these kings were met together, they came and pitched together at the waters of Merom, to fight against Israel.

No JFB commentary on this verse. 

Verse 6
And the LORD said unto Joshua, Be not afraid because of them: for to morrow about this time will I deliver them up all slain before Israel: thou shalt hough their horses, and burn their chariots with fire.

Tomorrow, about this time. Since it was impossible to have marched from Gilgal to Merom in one day (Josephus says, 'it was a five days' march'), we must suppose Joshua already moving northward, and within a day's distance of the Canaanite camp, when the Lord gave him this assurance of success. With characteristic energy he made a sudden advance, probably during the night, and 'on the morrow fell' [yap

Verse 7
So Joshua came, and all the people of war with him, against them by the waters of Merom suddenly; and they fell upon them.

No JFB commentary on this verse. 

Verse 8
And the LORD delivered them into the hand of Israel, who smote them, and chased them unto great Zidon, and unto Misrephothmaim, and unto the valley of Mizpeh eastward; and they smote them, until they left them none remaining.

They left them none remaining - of those whom they overtook. All those who fell into their hands alive were slain. 

Verse 9
And Joshua did unto them as the LORD bade him: he houghed their horses, and burnt their chariots with fire.

Joshua did ... as the Lord (Joshua 11:6) bade him. Houghing the horses is done by cutting the sinews and arteries of their hinder legs, so that they not only become hopelessly lame, but bleed to death. The reasons for this special command were, that the Lord designed to lead the Israelites to trust in Him, not in military resources (Psalms 20:7), to show that in the land of promise there was no use of horses; and, finally, to discourage their traveling, as they were to be an agricultural, not a trading people. 

Verse 10
And Joshua at that time turned back, and took Hazor, and smote the king thereof with the sword: for Hazor beforetime was the head of all those kingdoms.

Joshua ... turned back and (re-crossing the Leontes) took Hazor ... the head of all those kingdoms. The ruins of a city called Hazur, on Tell Harah are now supposed to be the long-sought-for Hazor (Stanley, 'Sinai and Palestine,' p. 390; also 'Lectures on the Jewish Church,' p. 256). This, however, is not the opinion of Dr. Robinson ('Biblical Researches,' 3:, p. 356), nor of Professor Porter, (see the notes at Judges 3:1-31).

Smote the king thereof with the sword. His death by beheading, and not by the ignominious gallows, was probably owing to his dignified position as suzerain of the whole northern districts of Palestine. 

Verse 11
And they smote all the souls that were therein with the edge of the sword, utterly destroying them: there was not any left to breathe: and he burnt Hazor with fire.

He burnt Hazor with fire - calmly and deliberately; doubtless, according to divine direction, as being the Canaanite metropolis of the north; because its destruction was an exception to the usual treatment of the conquered cities of Canaan. 

Verse 12
And all the cities of those kings, and all the kings of them, did Joshua take, and smote them with the edge of the sword, and he utterly destroyed them, as Moses the servant of the LORD commanded.

No JFB commentary on this verse. 

Verse 13
But as for the cities that stood still in their strength, Israel burned none of them, save Hazor only; that did Joshua burn.

As for the cities that stood still in their strength [ `al (Hebrew #5921) tilaam (Hebrew #8510)] - 'on their mounds.' It was a Phoenician custom to build cities on heights, natural or artificial (Hengstenberg). 

Verse 14-15
And all the spoil of these cities, and the cattle, the children of Israel took for a prey unto themselves; but every man they smote with the edge of the sword, until they had destroyed them, neither left they any to breathe.

No JFB commentary on these verses. 

Verse 16
So Joshua took all that land, the hills, and all the south country, and all the land of Goshen, and the valley, and the plain, and the mountain of Israel, and the valley of the same;

So Joshua took all that land. Here follows a general view of the conquest. The division of the country there into five parts-namely, the hills, the land of Goshen - i:e., a pastoral land near Gibeon (Joshua 10:41) - the valley, the plains, the mountains of Israel - i:e. Carmel,-rests upon a diversity of geographical positions which is characteristic of the region. 

Verse 17
Even from the mount Halak, that goeth up to Seir, even unto Baalgad in the valley of Lebanon under mount Hermon: and all their kings he took, and smote them, and slew them.

From the mount Halak (Hebrew, the smooth mountain), that goeth up to Seir - an irregular line of white naked hills, about 80 feet high, and 7 or 8 geographical miles in length, that cross the whole Ghor, 8 miles south of the Dead Sea; probably 'the ascent of Akrabbim' (Robinson).

Unto Baal-gad in the valley of Lebanon - the city or temple of the god of Fortune or Destiny, in Baalbec. [ B

Verse 18
Joshua made war a long time with all those kings.

No JFB commentary on this verse. 

Verse 19
There was not a city that made peace with the children of Israel, save the Hivites the inhabitants of Gibeon: all other they took in battle.

There was not a city that made peace with the children of Israel, save the Hivites, the inhabitants of Gibeon. It is implied in this statement that if any of the tribes or people of Canaan had repented, and forsaken their idolatry, they would not only have been spared, but, like Rahab, have been incorporated with the chosen nation of Israel. But notwithstanding the over-whelming evidences of divine agency accompanying the progress of the Israelites, the Canaanites, with one solitary exception, refused to acknowledge the wonderful works of God; and, instead of making any overtures of peace, or signifying a desire for it, they formed a united phalanx of armed opposition to the entrance of the Israelites. In consequence of this combined and unyielding hostility, the invaders destroyed them all. All other they took in battle. This statement does not conflict with that contained in Joshua 15:63 (see the note at that passage). 

Verse 20
For it was of the LORD to harden their hearts, that they should come against Israel in battle, that he might destroy them utterly, and that they might have no favour, but that he might destroy them, as the LORD commanded Moses.

For it was of the Lord to harden their hearts ... The Canaanite kings, with their people, although they had been informed of the miraculous passage through the Red Sea, and afterward through the Jordan, as well as of the sudden demolition of the walls of Jericho, were still determined to resist the progress of the God-favoured people. Greater obduracy or more inveterate enmity can hardly be conceived. Thus they were ripened for destruction.

That they should come against Israel in battle, that he (i:e., Israel) might destroy them. Their destruction is here distinctly ascribed to their obduracy. The reason assigned for their resistance is, that "it was of the Lord to harden their hearts ... that they might have no favour, but that he (Israel) might destroy them" - that is, God, in righteous judgment, gave them up to hardness of heart, as a punishment of their former guilt, and as a preparation for a still greater punishment (see Jamieson's 'Sacred History,' 2:, p; 163). 

Verse 21-22
And at that time came Joshua, and cut off the Anakims from the mountains, from Hebron, from Debir, from Anab, and from all the mountains of Judah, and from all the mountains of Israel: Joshua destroyed them utterly with their cities.

No JFB commentary on these verses. 

Verse 23
So Joshua took the whole land, according to all that the LORD said unto Moses; and Joshua gave it for an inheritance unto Israel according to their divisions by their tribes. And the land rested from war. Joshua took the whole land. 'The battle of the lake of Merom was to the north what the battle of Beth-heron had been to the south: more briefly told, less complete in its consequences, but still the decisive conflict by which the whole northern region of Canaan fell into the hands of Israel' (Stanley, 'Sinai and Palestine, p. 385). 

12 Chapter 12 

Verse 1
Now these are the kings of the land, which the children of Israel smote, and possessed their land on the other side Jordan toward the rising of the sun, from the river Arnon unto mount Hermon, and all the plain on the east:

Now these are the kings of the land ... on the other side Jordan. This chapter contains a recapitulation of the conquests made, first in the country east of the Jordan and secondly in what was properly the promised land, with the additional mention of some places not formerly noticed in the sacred history. The river Arnon on the south, and mount Hermon on the north, were the respective boundaries of the land acquired by the Israelites beyond Jordan (see the note at Numbers 21:21; Deuteronomy 2:36; Deuteronomy 3:6-16). 

Verses 2-6
Sihon king of the Amorites, who dwelt in Heshbon, and ruled from Aroer, which is upon the bank of the river Arnon, and from the middle of the river, and from half Gilead, even unto the river Jabbok, which is the border of the children of Ammon;

No JFB commentary on these verses. 

Verse 7
And these are the kings of the country which Joshua and the children of Israel smote on this side Jordan on the west, from Baalgad in the valley of Lebanon even unto the mount Halak, that goeth up to Seir; which Joshua gave unto the tribes of Israel for a possession according to their divisions;

Baal-gad ... even unto ... Halak - (see the note at Joshua 11:17.) A list of thirty-one chief towns is here given; and as the whole land contained a superficial extent of only fifteen miles in length by fifty in breadth, it is evident that these capital cities belonged to petty and insignificant kingdoms. With a few exceptions, they were not the scenes of any important events recorded in the sacred history, and therefore do not require a particular notice here, especially as they are mentioned particularly in Joshua 15:1-63. 

13 Chapter 13 

Verse 1
Now Joshua was old and stricken in years; and the LORD said unto him, Thou art old and stricken in years, and there remaineth yet very much land to be possessed.

Now Joshua was old and stricken in years. He was probably more than 100 years old; because the conquest and survey of the land occupied about 7 years, the partition one; and he died at the age of 110 years (Joshua 24:29). The distribution, as well as the conquer of the land, was included in the mission of Joshua; and his advanced age supplied a special reason for entering on the immediate discharge of that duty-namely, of allocating Canaan among the tribes of Israel, not only the parts already won, but those also which were still to be conquered. 

Verse 2
This is the land that yet remaineth: all the borders of the Philistines, and all Geshuri,

This is the land that yet remaineth - i:e., to be acquired. This section forms a parenthesis, in which the historian briefly notices the districts yet unsubdued-namely, first, all the borders of the Philistines. Beginning with the southwestern district and proceeding northward, the historian specifies [ g

Verse 3
From Sihor, which is before Egypt, even unto the borders of Ekron northward, which is counted to the Canaanite: five lords of the Philistines; the Gazathites, and the Ashdothites, the Eshkalonites, the Gittites, and the Ekronites; also the Avites:

Ekron , [Septuagint, Akkaroon] - now Akir (Robinson's 'Biblical Researches,' 3:, 22-25), the northernmost of the five townships of the Philistines (see the note at Joshua 15:11; Joshua 15:45, and at Joshua 19:43).

Which is counted to the Cannanite. The land occupied by these was promised to the Israelites, because, previously to the Philistine invasion, it had belonged to the doomed Canaanites.

Five lords of the Philistines , [ carneey (Hebrew #5633), princes] - the special designation of the five Philistine rulers; metaphorically for axles, or hinges - i:e., of a people.

The Gazathites - or Gazites, the inhabitants of Gaza, which stood on the southern border of Canaan.

The Ashdothites - of Ashdod [Septuagint, Azootos (Greek #108)], now Esdud, 18 geographical miles northeast of Gaza.

The Eshkalonites - of Ashkelon, Askelon [Septuagint, Askaloon], the only maritime town of the Philistines.

The Gittites - of Gath. The site of this ancient city has been identified by Porter with 'a conspicuous hill called Tell-es-Safieh, about 200 feet high, with steep sides. It is about 7 miles from Beth-shemesh, 8 miles from Shochoh toward Ekron, and 6 miles north of Eleutheropolis.' All these names are in the Hebrew singular: the Gazathite, etc.

Also the Avites - or Avim (dwellers in ruins). A nomadic tribe, who may have pushed their way, as Stanley says ('Sinai and Palestine,' app., sec. 85), from the desert, and established their circuit of pastoral encampments on the fertile district as far as Gaza, until they were dispossessed by the invading Philistines (Deuteronomy 2:23; also Genesis 10:17-19). Mr. Grove thinks, from the enumeration of places in the context being from south to north, it must be inferred that the Avites had effected a settlement northward of the Philistine Pentapolis. But there is no foundation for that suggestion, nor for Stanley's conjecture that they were nomads from the desert. They must have been of the same race as the Canaanites; and, in fact, the two clauses, "also the Avites (Joshua 11:4) from the south," which in our translation appear separate and distinct, are in the Septuagint and other versions closely connected [ek Thaiman], the word "south" being taken as the proper name of a territory south of that of the Philistines. The sum, then, of what is said here and elsewhere concerning the Avites is, that their northern boundary was Gaza, while their southern one was Teman, and that their territory was included in the enumeration of the districts in Palestine 'that yet remained to be possessed.' [From the Septuagint calling them hoi Euaioi, the name which that version always applies to the Hivites, it has been concluded by some that the Avites and Hivites were synonymous appellations of the same people. There is a radical distinction between the two Hebrew words `Awiym (Hebrew #5757) and Hiwiy, and yet it is very singular that both the Septuagint and Jerome should translate both by the same word.] 

Verse 4
From the south, all the land of the Canaanites, and Mearah that is beside the Sidonians, unto Aphek, to the borders of the Amorites:

All the land of the Canaanites, and Mearah that is beside the Sidonians. The second division of the unconquered country comprised on the northwest the portion of Canaan which was then within the Sidonian territory, and a mountainous region of Upper Galilee, remarkable for its caves and fastnesses. "Mearah" signifies cave; and several writers have suggested its identification with a particular cave such as that which was a stronghold of the Crusaders (Robinson's 'Biblical Researches,' 3:, p. 412). But this is an unreliable guess, and, besides, is objectionable, as the original word wants the definite article, which would have been prefixed had there been a reference to some remarkable cave. Far more likely is it the designation of that special district which is known as the cave-country of the Sidonians, where, among the mountains, between which the river Kadisha flows, there are 800 caves or grottoes (De la Roque, 'Palestine').

Unto Aphek - a northern city (see the note at Joshua 19:30), the Aphaca of the classics, situated in Lebanon, on the river Adonis, and famous for a temple of Venus. The modern Afka probably marks its site, which was quite distinct from that of Aphek (1 Kings 20:26-30), and another place of the same name in Esdraelon (1 Samuel 29:1).

To the borders of the Amorites. In tracing the outline of the unconquered country, the historian seems to pass across the country from Aphek, in a northeasterly direction, to a part of Bashan. The third district that remained unsubdued was. 

Verse 5
And the land of the Giblites, and all Lebanon, toward the sunrising, from Baalgad under mount Hermon unto the entering into Hamath.

The land of the Giblites. Their capital was Gebal or Byblos (Greek), on the Mediterranean, forty miles north of Sidon (1 Kin. ,32 , Hebrew text).

All Lebanon, toward the sun-rising - i:e., Antilibanus; the eastern ridge, which, running in a course nearly parallel to that of Lebanon, extends from Banias, and has its proper termination in Hermon.

From Baal-gad under mount Hermon. 'It would seem that Baal-gad and Baal-hermon were different names of the same place; that this place was in a valley under Hermon; and that it here served to mark the northernmost limit of Palestine to which the conquests of Joshua extended; just as at a later period, after the city of Dan had been built, that place is always put as the northern limit. The name Baal-gad (god of fortune) implies a place of pagan worship, being referred by Gesenius to Jupiter, by Movers to Venus; and the name of Baal-hermon was taken apparently from its connection with that mountain. All these considerations go to make it probable that Baal-gad was the romantic spot, the secluded grotto, at the fountain of Jordan where the Phoenicians or Syrians had established the worship of one of their Baals' (Robinson). Entering into Hamath - the valley of Baalbec. The tract of country described comprised all Lebanon, from the region of Dan and Banias to its northern extremity (Robinson's 'Later Biblical Researches,' pp. 409, 568). 

Verse 6
All the inhabitants of the hill country from Lebanon unto Misrephothmaim, and all the Sidonians, them will I drive out from before the children of Israel: only divide thou it by lot unto the Israelites for an inheritance, as I have commanded thee.

All the inhabitants of the hill country from Lebanon unto Misrephoth-maim (see the note at Joshua 11:8) - that is, 'all the Sidonians and Phoenicians.'

Them will I drive out. Biblical writers differ in opinion as to the exact limits of the Israelite possession on the northwest-whether the land of promise was to extend to the shores of the Mediterranean, or a narrow tract was to be reserved to the Sidonians. The former view is most generally preferred, for this reason, that the phrase "all the Sidonians" seems clearly to include the inhabitants of that district among the people who were to be driven out (cf. Joshua 19:28-29; Judges 1:31). The fulfillment of this promise was conditional. In the event of the Israelites proving unfaithful or disobedient, they would not subdue the districts now specified; and, in point of fact, the Israelites never possessed them, though the inhabitants were subjected to the power of David and Solomon.

Only divide thou it by lot. The parenthetic section being closed, the historian here resumes the main subject of this chapter-the order of God to Joshua to make an immediate allotment of the land. The method of distribution by lot was in all respects the best that could have been adopted, as it prevented all ground of discontent, as well as charges of arbitrary or partial conduct on the part of the leaders; and its being announced in the life of Moses (Numbers 33:54) as the system according to which the allocations to each tribe should be made, was intended to lead the people to the acknowledgment of God as the proprietor of the land, and having the entire right of its disposal.

Moreover, a solemn appeal to the lot showed it to be the dictate, not of human, but divine wisdom. It was used, however, only in determining the Dart of the country where a tribe was to be settled-the extent of the settlement was to be decided on a different principle (Numbers 26:54); and what proves the overruling control of God, each tribe received the possession predicted by Jacob, Genesis 49:1-33, and by Moses, Deuteronomy 33:1-29. 

Verse 7
Now therefore divide this land for an inheritance unto the nine tribes, and the half tribe of Manasseh, No JFB commentary on this verse. 

Verse 8
With whom the Reubenites and the Gadites have received their inheritance, which Moses gave them, beyond Jordan eastward, even as Moses the servant of the LORD gave them;

With whom - Hebrew, 'him.' The antecedent is evidently to Manasseh-not, however, the half tribe just mentioned, but the other half; because the historian, led, as it were, by the sound the word, breaks off to describe the possessions beyond Jordan already assigned to Reuben, Gad, and the half of Manasseh (see the note at Numbers 32:1-42; Deuteronomy 3:8-17). It may be proper to remark that it was wise to put these boundaries on record, as, in case of any misunderstanding or dispute arising about the exact limits of each district or property, an appeal could always be made to this authoritative document, and a full knowledge as well as grateful sense obtained of what they had received from God (Psalms 16:5-6). 

Verse 9
From Aroer, that is upon the bank of the river Arnon, and the city that is in the midst of the river, and all the plain of Medeba unto Dibon;

From Aroer, that is upon the bank of the river Arnon, and the city that is in the midst of the river. This city was situated on the north side of the river-the southern extremity of the country conquered by the Israelites-where its site is still traceable both in the modern name Ara'ir and from the head of ruins that mark the spot. But Aroer, like Rabbah, consisted of two portions, one on the bank and the other in the bed of the stream (cf. 2 Samuel 24:5). [Septuagint, en mesoo tees farangos, in the midst of the valley or wady.] This latter portion must have been, as Porter ('Handbook, Syria and Palestine,' p. 301) conjectures, 'some fortress (air) in the bed of the Arnon, at or near to Aroer.' There is no trace of any, nor indeed is there room for one, at this spot; but Burckhardt states that about one hour eastward, at the junction of Wady Lejum with the Arnon, there is a level tract of pasture ground, in the midst of which stands a hill with some ruins upon it, and this may probably be the site of "the city that is in the midst of the river."
All the plain of Medeba. This city, the ruins of which occupy a little hill, and are about one and a-half mile in circumference, is one hour fifteen minutes toward the southeast of Heshbon.

Unto Dibon - now Dhiban, the ruins of which are extensive, situated in the low-lying plains of Kura, about three miles northeast from the Arnon (Mojib). Though rebuilt by the Gadites (Numbers 32:34), it was afterward assigned to the Reubenites. Isaiah and Jeremiah rank it in later times as a Moabite town (Isaiah 15:1-9; Jeremiah 48:18-22). "All the plain of Medeba unto Dibon" (Joshua 13:9); "all the plain by Medeba" (Joshua 13:16); "all the cities of the plain" (Joshua 13:21; Deuteronomy 3:10) = 'the country or field of Moab' (Numbers 21:20). 

Verse 10
And all the cities of Sihon king of the Amorites, which reigned in Heshbon, unto the border of the children of Ammon;

Heshbon - the capital of Sihon's dominions (Numbers 21:26). It was situated on the border between Reuben and Gad, and afterward appropriated to the Levites (Num. 21:38-39 ).

Unto the border of the children of Ammon - (see the note at Numbers 21:24.) 

Verse 11
And Gilead, and the border of the Geshurites and Maachathites, and all mount Hermon, and all Bashan unto Salcah;

Gilead - the southern region of Argob (Lejah).

The border of the Geshurites and Maachathites (Deuteronomy 3:13-14). The district of Maachah probably included Hermon, and extended eastward between Damascus and Trachon (Reland, 'Palestine,' p. 112).

All Bashan unto Salcah. The ancient Bashan comprised what is now known as the provinces of the Jaulan and Hauran, which form an extensive plateau, stretching from the eastern bank of the Jordan valley into the great desert of Arabia.

Salcah - a city with a castle on a conical hill, situated on the eastern boundary of Bashan. 

Verse 12
All the kingdom of Og in Bashan, which reigned in Ashtaroth and in Edrei, who remained of the remnant of the giants: for these did Moses smite, and cast them out.

Ashtaroth and in Edrei - (see the note at Numbers 21:33.) 

Verse 13
Nevertheless the children of Israel expelled not the Geshurites, nor the Maachathites: but the Geshurites and the Maachathites dwell among the Israelites until this day.

Nevertheless the children of Israel expelled not the Geshurites, nor the Maachathites. 'Argob (the Lejah) was probably in these early ages the mountain asylum of the Geshurites, who retired from the adjoining plain on the advance of the Israelites; and perhaps at first submitted to the foreigner, but were permitted to inhabit these strongholds; the Geshurites in the recesses of Argob (the Lejah) (cf. 1 Chronicles 11:23); the Maachathites amid the defiles of Hermon' (see the note at 2 Samuel 3:3) ('Handbook of Syria and Palestine,' p. 506). 

Verse 14
Only unto the tribe of Levi he gave none inheritance; the sacrifices of the LORD God of Israel made by fire are their inheritance, as he said unto them.

Only unto the tribe of Levi he gave none inheritance. This interjectional remark was probably occasioned by the circumstance of nine and one-half tribes being mentioned in Joshua 13:7, and then two and a-half tribes in Joshua 13:15-31 of this chapter, among whom the land was to be divided; and as there was now a 13th tribe, in consequence of Joseph's posterity forming two tribes, there was a necessity for a statement of the sources whence a provision for this special tribe was to be derived (see the notes at Lev. 18:30,33; Numbers 18:21-32 : cf. Leviticus 27:30; see also the note at Joshua 13:33). 

Verse 15
And Moses gave unto the tribe of the children of Reuben inheritance according to their families.

No JFB commentary on this verse. 

Verse 16
And their coast was from Aroer, that is on the bank of the river Arnon, and the city that is in the midst of the river, and all the plain by Medeba; 

Aroer - (see the note at Joshua 13:9.)

Medeba - (see the note at Joshua 13:9.) 

Verse 17
Heshbon, and all her cities that are in the plain; Dibon, and Bamothbaal, and Beth-baal-meon,

Heshbon - (see the note at Joshua 12:2; Numbers 21:26.)

Dibon - (see the note at Joshua 13:9.)

Bamoth-baal - (see the note at Numbers 21:20; Numbers 22:41.)

Beth-baal-meon (the house or habitations of Baal) - or Baal-meon, now the ruins of Main, situated like Heshbon, from which it is about two miles distant (Burckhardt, 2:, 624), in the Abarim range, on an eminence on the south bank of the Waleh, which commands an extensive view of the subjacent plains (see the notes at Numbers 32:3; Numbers 32:37-38) (Seetzen, p. 431; Burckhardt, p. 632). Dibon (Hebrew #1769), Bajith [ ha-Bayith (Hebrew #1006) = Beth-baal-meon], and Bamoth-baal [ ha-Baamowt (Hebrew #1120] - these three places are all mentioned as contiguous (Isaiah 15:2). 

Verse 18
And Jahazah, and Kedemoth, and Mephaath,

Jahaza - or Jahaz, or Jahzah - (see the note at Numbers 21:23; Deuteronomy 2:32; Joshua 13:18; Judges 11:20; 1 Chronicles 6:78; Isaiah 15:4; Jeremiah 48:21; Jeremiah 48:34.)

Kedemoth - (see the note at Joshua 21:37; Numbers 21:21; Deuteronomy 2:26; 1 Chronicles 6:79.)

Mephaath (Joshua 21:37; 1 Chronicles 6:79; Jeremiah 48:21) - its site unknown; but in the latter passage referred to it is associated with Jahazah. 

Verse 19
And Kirjathaim, and Sibmah, and Zarethshahar in the mount of the valley,

Kirjathaim - now Kureiyat, or Kureiyeh, at the foot of Jebel-Attarus (Genesis 14:5; Numbers 32:37; Jeremiah 48:1; Jeremiah 48:23; Ezekiel 25:9).

Sibmah - or Shebmah (Numbers 32:38; Isaiah 16:9; Jeremiah 48:32). The vineyards which once rendered it famous have entirely disappeared, and the region is an uninhabited scene of desolation. Jerome ('Onomast.') says that it was only about 500 paces from Heshbon.

Zareth-shahar in the mount of the valley , [the Vulgate reads, in the midst of the valley; but the Septuagint, en too horei Enab, in the mount Enob, meaning probably mount Nebo] - 'the name of a place situated probably upon a sunny hill, which is only mentioned here' (Rosenmuller's 'Scholia'). 

Verse 20
And Bethpeor, and Ashdothpisgah, and Beth-jeshimoth,

Beth-peor = Baal-peor (Numbers 25:3; Numbers 25:5), and Peor (Numbers 23:28) - not yet identified.

Ashdoth-pisgah - i:e., ravines at foot of Pisgah (Joshua 12:3; Deuteronomy 3:17; Deuteronomy 4:49).

Beth-jeshimoth - i:e., the house of the wastes, or 'house of muir,' as they would call it in Scotland. The waste or wilderness referred to is the desert tract on the east side of the Dead Sea. 

Verse 21
And all the cities of the plain, and all the kingdom of Sihon king of the Amorites, which reigned in Heshbon, whom Moses smote with the princes of Midian, Evi, and Rekem, and Zur, and Hur, and Reba, which were dukes of Sihon, dwelling in the country.

And all the cities of the plain, and all the kingdom of Sihon. The sacred historian having particularized a few af the more prominent towns, includes all the other cities within the territory assigned to the tribe of Reuben in a general statement, that it comprised the whole kingdom of Sihon, so far as it extended over the plain (see the note at Joshua 13:27) toward the Gilead hills.

With the princes of Midian, Evi ... - (see the note at Numbers 21:4.) These were native princes, who, on the subjugation of the Emim by Sihon, were invested by that conqueror with his delegated authority over their respective tribes.

Which were dukes of Sihon, dwelling in the country , [ n

Verse 22
Balaam also the son of Beor, the soothsayer, did the children of Israel slay with the sword among them that were slain by them.

Balaam also ... the soothsayer, did the children of Israel slay with the sword , [ haqowceem (Hebrew #7080)] - the diviner (see the note at Numbers 22:5; Numbers 31:8). The notice of his death is repeated here as having taken place in the battle in which the princes of Midian fell. 

Verse 23
And the border of the children of Reuben was Jordan, and the border thereof. This was the inheritance of the children of Reuben after their families, the cities and the villages thereof.

And the border of the children of Reuben was Jordan, and the border , [ uwg

Verse 24
And Moses gave inheritance unto the tribe of Gad, even unto the children of Gad according to their families.

No JFB commentary on this verse. 

Verse 25
And their coast was Jazer, and all the cities of Gilead, and half the land of the children of Ammon, unto Aroer that is before Rabbah;

Their coast was Jazer , [ Ya`

Verse 26
And from Heshbon unto Ramath-mizpeh, and Betonim; and from Mahanaim unto the border of Debir;

From Heshbon unto Ramath-mizpeh - Heshbon (see the note at Joshua 13:17). Porter ('Handbook of Syria and Palestine, p. 310) thinks 'it is highly probable that Jebel Osh'a may be the Ramath-mizpeh (the heights of the watch-tower) referred to in this passage and Judges 11:1-40.'

Betonim - perhaps Batneh, in the vicinity of the former.

And from Mahanaim (the two hosts, Genesis 32:1-32) - a town near the fords north of the Jabbok, on the border of the tribes Gad and Manasseh, and given to the Levites (Joshua 21:38).

Unto the border of Debir , [ g

Verse 27
And in the valley, Betharam, and Bethnimrah, and Succoth, and Zaphon, the rest of the kingdom of Sihon king of Heshbon, Jordan and his border, even unto the edge of the sea of Chinnereth on the other side Jordan eastward.

And in the valley - i:e., of the Jordan, which on the east of the river extended from Hesban, north of the Dead Sea, to the lake of Tiberias (Joshua 12:3). The site of Beth-aram (Numbers 32:36) was, according to Jerome ('Onomast.'), below Wady Phogor, at the foot of Peor. Grove places it in Wady Seif, or Sir, which falls into the Ghor opposite Jericho, and half-way between Wady Hesban and Wady Shoaib. Beth-nimrah (Numbers 32:36; Isaiah 15:6) - or simply Nimrah (Numbers 32:3), now the ruins called Nimrim, at the mouth of Wady Shoaib. Jerome ('Onomast.') states that the town was still standing in his day, two miles from Jordan and five miles north of Beth-aram, called by Herod Livias in honour of Augustus.

Succoth - perhaps the ruins called Sukkot, described by Burck-hardt (p. 345).

And Zaphon - near the sea of Galilee. The enumeration of places in the valley of Jordan, which formed the boundary of the Gadite territory, is made from south to north. [Septuagint, Safan.] 

Verse 28-29
This is the inheritance of the children of Gad after their families, the cities, and their villages.

No JFB commentary on these verses. 

Verse 30
And their coast was from Mahanaim, all Bashan, all the kingdom of Og king of Bashan, and all the towns of Jair, which are in Bashan, threescore cities:

Their coast was from Mahanaim. The region occupied by the half tribe of Manasseh on the east of the Jordan was won by their own bravery, and confirmed to them by Moses (Numbers 32:39-42; Deuteronomy 33:13-15). For Mahanaim, the point from which the boundary line is traced, see the note at Joshua 13:26. The description embraces the border of "all Bashan," which comprehended the 60 cities of Jair (Deuteronomy 3:4), together with "half Gilead" - i:e., the northern part of it (Deuteronomy 3:4-5; 1 Kings 4:13) - of which the chief cities were Ashtaroth and Edrei. Ashtaroth had the epithet Karnaim ('the two horns,' or the crescent) Joined to it; so called from the worship of Astarte, or Ashtaroth, the Dea Syria being established there. This city was the capital of Bashan at the time of the Israelite invasion.

Edrei - now called Edhr'a (see the note at Numbers 21:33). 

Verse 31
And half Gilead, and Ashtaroth, and Edrei, cities of the kingdom of Og in Bashan, were pertaining unto the children of Machir the son of Manasseh, even to the one half of the children of Machir by their families.

Pertaining unto the children of Machir - (see the note at Joshua 17:2; Numbers 26:29-33; 1 Chronicles 5:23-24.) 

Verse 32
These are the countries which Moses did distribute for inheritance in the plains of Moab, on the other side Jordan, by Jericho, eastward.

These are the countries which Moses did distribute ... in the plains of Moab - (see the note at Numbers 22:1; Numbers 26:3; Numbers 34:15.) 

14 Chapter 14 

Verse 1
And these are the countries which the children of Israel inherited in the land of Canaan, which Eleazar the priest, and Joshua the son of Nun, and the heads of the fathers of the tribes of the children of Israel, distributed for inheritance to them.

These are the countries which the children of Israel inherited in the land of Canaan. This chanter forms the introduction to an account of the allocation of the land west of Jordan, or Canaan proper, to the nine tribes and one-half. It was also made by lot in presence of a select number of superintendents, appointed according to divine directions given to Moses (see the note at Numbers 34:16-29). In everything pertaining civil government, and even the division of the land, Joshua was the acknowledged chief. But in a matter to be determined by lot, a solemn appeal was made to God, and hence, Eleazar, as high priest, is named before Joshua. 

Verse 2-3
By lot was their inheritance, as the LORD commanded by the hand of Moses, for the nine tribes, and for the half tribe.

No JFB commentary on these verses. 

Verse 4
For the children of Joseph were two tribes, Manasseh and Ephraim: therefore they gave no part unto the Levites in the land, save cities to dwell in, with their suburbs for their cattle and for their substance.

The children of Joseph were two tribes. Since two and one-half tribes were settled [ mee`eeber (Hebrew #5676)] on the other side - i:e., on the east of Jordan (see the note at Joshua 1:14-15; Joshua 9:10; Joshua 17:5) - and the Levites had no inheritance assigned them in land, there would have been only eight tribes and a-half to provide for. But Ephraim and Manasseh, the two sons of Joseph, had been constituted two tribes (Genesis 48:5); and although Levi was excluded, the original number of the tribes of Israel was still preserved. 

Verse 5
As the LORD commanded Moses, so the children of Israel did, and they divided the land. The children of Israel ... divided the land - i:e., they made the preliminary arrangements for the work. A considerable time was requisite for the survey and measurement. 

Verse 6
Then the children of Judah came unto Joshua in Gilgal: and Caleb the son of Jephunneh the Kenezite said unto him, Thou knowest the thing that the LORD said unto Moses the man of God concerning me and thee in Kadesh-barnea.

Then the children of Judah came unto Joshua in Gilgal: and Caleb the son of Jephunneh the Kenezite said. The genealogical descent of Caleb is traced in 1 Chronicles 4:13; 1 Chronicles 4:15. 'He was not strictly an Israelite at all, and the designation, "the Kenezite," imports as much. His father, Jephunneh, and his grandfather or ancestor, Kenaz, belonged to some tribe, probably Idumea, friendly to the Israelites, and may be compared to Jethro and to the Kenites' (see the note at Joshua 15:13, and 1 Chronicles 11:8) (Lord A. Hervey, 'Genealogy,' p. 30). 

Verse 7
Forty years old was I when Moses the servant of the LORD sent me from Kadesh-barnea to espy out the land; and I brought him word again as it was in mine heart.

I brought him word again as it was in mine heart - i:e., I gave a true, unvarnished, and unbiassed report. This incident is recorded here because it occurred while the preparations were being made for casting the lots, which it appears were begun in Gilgal. The claim of Caleb to the mountains of Hobron as his personal and family possession was founded on a solemn promise of Moses 45 years before (see the note at Numbers 13:22; Numbers 14:24; Deuteronomy 1:36), to give him that land on account of his fidelity. Being one of the nominees appointed to preside over the division of the country, he might have been charged with using his powers as a commissioner to his own advantage had he urged his request in private; and therefore he took some of his brethren along with him as witnesses of the justice and propriety of his conduct. 

Verses 8-11
Nevertheless my brethren that went up with me made the heart of the people melt: but I wholly followed the LORD my God.

No JFB commentary on these verses. 

Verse 12
Now therefore give me this mountain, whereof the LORD spake in that day; for thou heardest in that day how the Anakims were there, and that the cities were great and fenced: if so be the LORD will be with me, then I shall be able to drive them out, as the LORD said.

Give me this mountain - this highland region.

For thou heardest in that day how the Anakims were there. The report of the spies who tried to kindle the flame of sedition and discontent related chiefly to the people and condition of this mountain district; and hence, it was promised as the reward of Caleb's truth, piety, and faithfulness. The Anakim were a branch of the Rephaim race (see the note at Numbers 13:33; Deuteronomy 2:10-11; also Joshua 9:1; Joshua 9:4), formidable from their gigantic stature and warlike propensities.

And that the cities were great and fenced. Massive fragments of stone are still lying the neighhourhood of Hebron, supposed to be Anakim ruins, and giving an idea of what the walls of the ancient city must have been. 

Verse 13
And Joshua blessed him, and gave unto Caleb the son of Jephunneh Hebron for an inheritance.

Joshua blessed him, and gave ... Hebron. Joshua, who was fully cognizant of the whole circumstances, not only admitted the claim, but in a public and earnest manner prayed for the divine blessing to succour the efforts of Caleb in driving out the idolatrous occupiers. 

Verse 14
Hebron therefore became the inheritance of Caleb the son of Jephunneh the Kenezite unto this day, because that he wholly followed the LORD God of Israel.

Because that he wholly followed the Lord God of Israel. This of course points to his faithfulness as a spy of Canaan (Numbers 14:30; Numbers 15:6-9; Numbers 15:24); but additional significance is given to the words by the fact regarding Caleb noticed in Joshua 14:6. 

Verse 15
And the name of Hebron before was Kirjath-arba; which Arba was a great man among the Anakims. And the land had rest from war.

Kirjath-arba - i:e., the city of Arba-a warrior among the native race remarkable for strength and stature. The verse literally rendered should stand thus: 'And the name of Hebron before was the city of Arba, the great man among the Anakims' (Robinson, 'Biblical Researches,' 2:, p. 454, note; Havernick's 'Introduction,' pp. 145, 146). [ l

15 Chapter 15 

Verse 1
This then was the lot of the tribe of the children of Judah by their families; even to the border of Edom the wilderness of Zin southward was the uttermost part of the south coast.

This then was the lot of the tribe of the children of Judah. In what manner the lot was drawn on this occasion the sacred historian does not say; but it is probable that the method adopted was similar to that described in Joshua 18:1-28. Though the general survey of the country had not been completed, some rough draught or delineation of the first conquered part must have been made, and satisfactory evidence obtained that it was large enough to furnish three cantons, before all the tribes cast lots for them; and they fell to Judah, Ephraim, and the half tribe of Manasseh. The lot of Judah came first, in token of the pre-eminence of that tribe over all the others; and its destined superiority thus received the visible sanction of God.

Even to the border of Edom. Literally rendered, the passage stands thus: [ 'el (Hebrew #413) g

Verse 2
And their south border was from the shore of the salt sea, from the bay that looketh southward:

Their south border was from the shore of the salt sea , [ miqtseeh (Hebrew #7097)] - from the extremity, explained in the following clause.

From the bay that looketh southward , [ halaashon (Hebrew #3956), the tongue (cf. Joshua 15:5; Joshua 18:19)] - a projecting point of land, called by the Arabs el lisan, 'the tongue;' not that, however, which on the eastern side forms so striking a feature of the lake, as it could not have formed the boundary either of Judah or Benjamin, but that which forms the extreme point on the south. 

Verse 3
And it went out to the south side to Ma'aleh-acrabbim, and passed along to Zin, and ascended up on the south side unto Kadesh-barnea, and passed along to Hezron, and went up to Adar, and fetched a compass to Karkaa:

And it went out (i:e., from the Salt Sea) to the south side to Maaleh-acrabbim - cliff of scorpions, which form an irregular curve, sweeping across the Ghor, and extending obliquely from northwest to southeast (Robinson, 'Biblical Researches,' 2:, p. 501).

And passed along [ `aabar (H5674), over] to Zin, and ascended up on the south side unto Kadesh-barnea, and passed along [ w

Verse 4
From thence it passed toward Azmon, and went out unto the river of Egypt; and the goings out of that coast were at the sea: this shall be your south coast.

From thence it passes toward Azmon - now El Kusaimeh, or Aseimeh.

And went out unto the river of Egypt - i:e., after leaving Azmon it followed the course of El-'Arish, and terminated on the west at the shore of the Mediterranean. Notwithstanding these minute specifications, the southern boundary of Judah is involved in much obscurity, from the still imperfect exploration of the region through which the line runs, and even its real course is differently traced, according to the opinion entertained regarding the position of Kadesh. Thus, Robinson, Stanley, Porter, delineate this border as beginning at the southern point of the Dead Sea, and running directly south through the Arabah to Kadesh-barnea (Ain El-Weibeh), a distance of about thirty-five miles, whence it diverged to the west, extending in an apparently straight line to Wady El-'Arish. On the other hand, Rowland, followed by Kurtz and Wilton ('Negeb'), in fixing the site of Kadesh-barnea at Ain Kadeis, on the northern base of the Aza-zimeh hills, represents the boundary line by a very different route. Starting on the east at the southern point of the Dead Sea, where it touches the northwestern district of Idumea, it took a westerly course through the wilderness of Zin (Wady Murreli), and after ascending to the south of Kadesh-barnea (Ain Kadeis) it crossed over to Hezron, and went up to Adar. Then "it fetched a compass to Karka'a" - that is, as explained by the last-mentioned writers, 'instead of proceeding directly to the Wady El-'Arish along the Wady El-Kusaimeh, it turned southwards from the southeastern extremity of that Wady, skirted the western wall of the 'Azazimeh (or Temanite) mountains along its entire extent, and then, at the Karka'a, swept round northwest to join the 'Arish' ('Negeb,' pp. 161, 162). 

Verse 5
And the east border was the salt sea, even unto the end of Jordan. And their border in the north quarter was from the bay of the sea at the uttermost part of Jordan:

The east border was the salt sea, even unto the end of Jordan - i:e., the territory of Judah was bounded on the east by the entire extent of the Dead Sea.

And their border in the north quarter was from the bay of the sea at the uttermost part of Jordan - i:e., the creek which, at the embouchure of the Jordan, forms the northwestern extremity of the Dead Sea. Commencing at this point, the northern border line ran westward, and, passing by Beth-hogla ('partridge-house,' or, according to others, 'temple of the wheel,' or the 'circulator'-a kind of Stonehenge, where the stones were ranged in a circular order, and the rites performed according to the course of the sun), now Ain Hajla, two miles from the Jordan toward Jericho (Jerome, 'Onomast.'), went on by the north of Beth-arabah (house of the desert) through the mountain defiles, and by the spot marked by the stone of Bohan (unrecognized by any traveler, except De Saulcy (vol. 2:, p. 50) and Ainsworth, who identify it with the venerable monolith called Hadjar-lasbah, at the entrance of the Wady Dabeur. Bohan was probably a Reubenite chief, who, while siding his brethren in the war of invasion in the country west of Jordan, had distinguished himself; and the stone referred to was set up as a memorial of his valour), to Debir, an unknown place (though also supposed by De Saulcy and Ainsworth to be found in the ruined khan called Thour-ed-Dabour), beside the valley of Achor, Wady Debir or Dabour [the Septuagint does not view it as a proper name, but renders the words epi to tetarton tees farangos Achoor]; thence through Adummim (the pass of the red) (Adummim is supposed by Jerome ('De locis Hebraicis') to derive its name from the blood shed by the, robbers who have always infested that spot. 'But the more natural meaning of the word is "the pass of the red-haired men, in allusion to some Arab tribe; and so the Septuagint take it as: anabasis purroon. It may be worth while to mention that there are no red rocks, as some have fancied, in order to make out a derivation. The whole pass is white limestone' (Stanley, 'Sinai and Palestine,' p. 416).

It is beside the eminence opposite Gilgal, on the south side [ lanaachal (Hebrew #5158)], of the torrent Wady Kelt), along the line of road which still conducts from Jericho (Robinson, 'Biblical Researches,' 1:, p. 558) to Enshemesh (spring of the sun), supposed to be Ain-Haud (the fountain of the apostles), about a mile below Bethany (Bonar, 'Land of Premise,' p. 309), or the fountain near Saba (Robinson, vol. 1:, p. 493), and En-rogel (the spring of the fuller, Bir Eyub); whence, going up the valley on the south side of "the Jebusite" (Jerusalem), it crossed the hill near the point where the valley of Hinnom or Tophet (2 Kings 23:10) unites with that of Jehoshaphat (Bonar, 'Land of Promise,' p. 122; also 'Appendix,' 5:, p. 492; Bovet, 'Voyage en Terre Sainte,' p. 307; Barclay, 'City,' p. 314). 

Verse 6-7
And the border went up to Beth-hogla, and passed along by the north of Betharabah; and the border went up to the stone of Bohan the son of Reuben:

No JFB commentary on these verses. 

Verse 8
And the border went up by the valley of the son of Hinnom unto the south side of the Jebusite; the same is Jerusalem: and the border went up to the top of the mountain that lieth before the valley of Hinnom westward, which is at the end of the valley of the giants northward:

The valley of the giants - better rendered as a local proper name, "the valley of Rephaim" (2 Samuel 5:18; 2 Samuel 5:22; 2 Samuel 23:13; Isaiah 17:5). From the top [ meero'sh (Hebrew #7218), the head or end] of the hill it extended along the bottom of the valley of Jehoshaphat to the water of Nephtoah, supposed by Robinson ('Biblical Researches,' vol. 1:, p.

493) to be the fountain now called Yalo, in Wady el-Werd (valley of roses: four miles southwest of Jerusalem); but it is generally identified, as a position more conformable with Joshua's description, with Ain-Lifta, or Lifteh, 'not far from the head of the valley that runs into Wady beit-Hanina, about two and a half miles northwest of Jerusalem' (Barclay's 'City of the Great King,' p. 545); and thence to Baalah (Baale, 2 Samuel 6:2; or Kirjath-baal, Joshua 18:14, the ancient name given by the Canaanite or Gibeonite (Joshua 9:17) idolaters), which is Kirjath-jearim (or Kirjath-arim (city of woods), identified with the modern Kuryet el-Enab (city of grapes), nine miles from Jerusalem on the road to [Diospolis] Lydda, now Ludd).

[Eusebius, peri toon topikoon.] Proceeding further westward, it came to Mount Seir horos Assar, which was, in the opinion of Dr. Robinson ('Physical Geography of the Holy Land,' p. 42), the ridge between the Wady Aly and the Wady Ghural; thence passed unto the side [ 'el (Hebrew #413) ketep (Hebrew #3802), by the shoulder] of Mount Jearim, which is Chesalon-a large village or town, so called probably from being situated on the loins of mount Jearim, identified by Robinson with the present village of Kesla, six miles to the northeast of Ain-Shems, Beth-shemesh. From Beth-shemesh it went to Timnah, or Thimnathah (Joshua 19:43), now Tibneh. The north border then went out unto the side (literally, shoulder) of Ekron [Septuagint, Akkaroon], now Akir [ kaatap (Hebrew #3802) is used here, in a geographical sense, to denote the rising ground or elevation of a country along a seacoast], and to Shicron [Septuagint, Sokchooth] (its site has not been ascertained); thence it passed along to mount Baalah and to Jabneel, now Jabneh, or Jebna, the extreme northwest frontier point of the allotted inheritance of Judah. The Mediterranean formed the boundary on the west, called the "great sea" (Joshua 1:4; Joshua 9:1; Numbers 34:6; Ezekiel 47:20). 

Verses 9-12
And the border was drawn from the top of the hill unto the fountain of the water of Nephtoah, and went out to the cities of mount Ephron; and the border was drawn to Baalah, which is Kirjath-je'arim:

No JFB commentary on these verses. 

Verse 13
And unto Caleb the son of Jephunneh he gave a part among the children of Judah, according to the commandment of the LORD to Joshua, even the city of Arba the father of Anak, which city is Hebron.

Unto Caleb ... he gave a part (see the note at Joshua 14:6-15) ... even the city of Arba, the father of Anak - the progenitor or founder of the race.

Which city is Hebron. It is said in general that Caleb obtained "Hebron for an inheritance" (Joshua 14:13). But as the city itself was given to "the children of Aaron ... to be a city of refuge for the slayer (see the note at Joshua 21:13), it appears that Caleb's possession consisted of the field of the city and the villages thereof [ chatseereyhaa (Hebrew #2691), pastoral enclosures] (Joshua 21:12). 

Verse 14
And Caleb drove thence the three sons of Anak, Sheshai, and Ahiman, and Talmai, the children of Anak.

Drove thence the three sons of Anak - rather, three chiefs of the Anakim race (see the note at Joshua 14:15), which seem to have been divided into three clans (cf. Judges 1:20). This exploit is recorded to the honour of Caleb, as the success of it was the reward of his trust in God. 

Verse 15
And he went up thence to the inhabitants of Debir: and the name of Debir before was Kirjath-sepher.

Debir - oracle. Its former name, Kirjath-sepher, signifies 'city of the book,' being probably a place where public registers were kept. 

Verse 16
And Caleb said, He that smiteth Kirjath-sepher, and taketh it, to him will I give Achsah my daughter to wife.

He that smiteth Kirjath-sepher - or Kirjath-sannah (Joshua 15:9), afterward Debir. [Kirjath means a walled edifice or fortress of the Anakim placed upon a hill. Sepher denotes book, 'the city of book:' Septuagint, polis grammatoon.] It was a place of strength, requiring a bold and vigorous leader to attack it. This offer was made as an incentive to youthful bravery (see the note at 1 Samuel 17:25); and the prize was won by Othniel, son of Caleb's younger brother (Judges 1:13; Judges 3:9). This was the occasion of drawing out the latent energies of him who was destined to be the tint judge in Israel. In the East a father has the absolute right to dispose of his daughter as he pleases (1 Samuel 17:25). She is never consulted; and in most cases never sees her future husband until the marriage has been fixed for. Thus Achsah may have had no opportunity of conferring with Othniel until the moment of her departure. 

Verse 17
And Othniel the son of Kenaz, the brother of Caleb, took it: and he gave him Achsah his daughter to wife.

No JFB commentary on this verse. 

Verse 18
And it came to pass, as she came unto him, that she moved him to ask of her father a field: and she lighted off her ass; and Caleb said unto her, What wouldest thou?

As she came unto him [ b

Verse 19
Who answered, Give me a blessing; for thou hast given me a south land; give me also springs of water. And he gave her the upper springs, and the nether springs.

Give me a blessing , [ b

Verse 20
This is the inheritance of the tribe of the children of Judah according to their families.

No JFB commentary on this verse. 

Verse 21
And the uttermost cities of the tribe of the children of Judah toward the coast of Edom southward were Kabzeel, and Eder, and Jagur,

There is given a list of cities within the tribal territory of Judah, arranged in four divisions, corresponding to the districts of which it consisted:-the cities [ banegeb (Hebrew #5045)] in the southern part - i:e., in the Negeb; those in the low land [ bash

Verse 22
And Kinah, and Dimonah, and Adadah,

(4) Dimonah - or Dibon (Nehemiah 11:25), identified by Wilton with the ruin Ed-Deib. [Septuagint, Regma.]

(5) Adadah , [Septuagint, Aroueel] - suggesting the great probability that [since the daleth (d) was very apt to be confounded with the resh (r)] the Hebrew reading was originally Aroer, now 'Ararah (Robinson's 'Biblical Researches,' 2:, p. 618). 

Verse 23
And Kedesh, and Hazor, and Ithnan,

(6) And Kedesh , [Septuagint, Kadees] - supposed by Dr. Robinson to be 'Ain, el-Weibeh; but far more likely, by Rowland, to be 'Ain Kadeis, situated 'to the east of the highest part of Jebel Halal, toward the northern extremity, about 12 miles to the east-southeast of Moilahhi, near the point at which the longitude of Khulasah intersects the latitude of 'Ain el-Weibeh' ( Williams' 'Holy City,' pp. 488-491) (7) Hazor, and Ithnan. Omitting "and," which in all probability was inserted through the error of a transcriber, the name of this place should be Hazor-ithnan, which may be presumed to be the correct form-the Septuagint making them one word [Asoroonain]. Its site is unknown, although Wilton conjecturally places it at Hhora, north of Beer-sheba. 

Verse 24
Ziph, and Telem, and Bealoth,

Ziph. Wilton rejects this from the lists as an interpolation, since there is apparently no equivalent for the name in the Septuagint, and on other grounds more or less satisfactory.

(8) And Telem - identified by Reland ('Palaestina,' p. 1020) with Telaim (Joshua 15:24), and by Wilton with el-Kuseir (little castle or fortlet), which is occupied by the Arab tribe Dhullam (see Robinson's 'Biblical Researches,' 2:; p. 473, 617; also Wilson's 'Lands of the Bible,' 1:, p. 345).

(9) And Bealoth - Baalath-beer (Joshua 19:8) or Baal (1 Chronicles 4:33), [Septuagint, balmainan.] Its position is fixed by Wilton ('Negeb,' p. 91) in the neighbourhood of the last-mentioned town, Telem (el-Kuseir), at a ruin called 'Kurnub or Kurnou', (Lindsay), on the southern declivity of the 'swell or low ridge' which bears the name of Kubbet el-Baul (see also Robinson's, 'Biblical Researches,' 2:, p. 616; Wilson's 'Lands of the Bible,' 1:, p. 344; Bonar, 'Land of Promise,' pp. 84, 85; Lord Lindsay's 'Letters,' 2:, pp. 47, 48; Van de Velde, 'Syria and Palestine,' 2:, p. 130). The latter, however, finds Bealoth in an old fortress (el-Leohieh, or Lekieh) at the entrance of the hill-country, where it arrested his attention-as the outermost frontier stronghold toward the south. 

Verse 25-26
And Hazor, Hadattah, and Kerioth, and Hezron, which is Hazor,

(10) And Hazor-hadattah , [Chadat, Chaldee form of Hebrew chaadash , new; Septuagint omits, unless it be included in the words: kai hai koomai autoon ; Vulgate has Azor-nova; Bos. has: Aisoor teen kaiueen ]. This city is placed erroneously by Eusebius and Jerome ('Onomast.,' 'Azor') in the Shephela. This list comprises exclusively the cities in the Negeb; and hence, Wilton, following De Saulcy, fixes its site at a ruin called Qasr el-Adadah, about two miles northwest of the Upper Zuweirah pass, on the summit of a hill. This situation, at the head of the important pass of Ez-zuweirah, serves to explain why it should immediately follow Bealoth (Kurnub), which stands in a similar relation to the only other main route by which central Palestine is approached from the southeast ('Negeb,' p. 99).

(11) And Kerioth. Some take this as the name of a town, which Stewart ('Tent and Khan,' p. 217) suggests might be Kharbet-kourah, near Moladah. But Kerioth must be joined to the following word, dropping "and:"
Kerioth-hezron, which is Hazor-amam , [ uw-Q

Verse 27
And Hazar-gaddah, and Heshmon, and Bethpalet,

(14) And Hazar-gaddah - i:e., the enclosure of the kid (as En-gedi), identified by Wilton with Tamar (Ezekiel 47:19), the Thamara of the classics, in Wady Mubughik between Jebel and Wady Hudhrur and Wady Nedjid, at the southwestern extremity of the Dead Sea. But Eusebius and Jerome place Thamar at Kurnub (Reland, 'Palaestina,' p. 1031). (15) And Heshmon - placed by the same writer in Wady Hasb (cf. Joshua 15:3).

(16) And Beth-palet - so caller probably from the name of its founder, Peleth (1 Chronicles 2:26-33). From its position in this list before Hazar-shual and Beer-sheba, and also from its close association with Moladah, a limited range is marked within which it must be sought. 'Its site is probably found in the ruin called Jerrah, near the juncture of the Wadies 'Ar'ar'ah and Milh, Moladah. Here, therefore, I venture provisionally to locate Beth-palet; and in the present designation of the ruin (Jerrah) I am not indisposed to recognize a fragment of the name of Jerahmeel, the common ancestor of Peleth and Molid' ('Negeb, p. 136). 

Verse 28
And Hazar-shual, and Beersheba, and Bizjothjah,

(17) And Hazar-shual - i:e., the habitat of the Shual. [Septuagint, [Cholaseoola]. The Scripture notices of this place, which describe it as lying between Moladah and Beer-sheba (Nehemiah 11:27), and toward Baalah, southwest of Gaza (Joshua 19:3; 1 Chronicles 4:28), sufficiently determine its whereabouts; and Van de Velde ('Syria and Palestine,' 2:, p. 136) mentions a ruin, named Saawe, on a hill near the last-mentioned town. A mud-built village, called Beni-shail, about half an hour northeast of Khanounes (Khan Yunas), was fixed upon by the Scottish Deputation ('Narrative, p. 84). The district of country in which both places are situated abounds with jackals, a small species of foxes, and gregarious (Robinson's 'Biblical Researches,' 2:, p. 624; Keith's 'Evidence of Prophecy,' p. 255, 27th edition).

(18) And Beer-sheba - now Ber es-Seba (see the note at Genesis 21:31; Genesis 26:32-33).

(19) And Bizjothjah. The Septuagint omits it, and no trace of it is to be found in the Negeb. Wilton suggests that it should be joined to the following word, Bizjothjah-baalah-the latter name being given to the place from the ancient prevalence of Baal-worship, and the former being added by the Israelites, expressing, according to the meaning of the words, 'Yahweh's contempt' of Baal. Deir el-Belah (the temple of Baal), about half-way between Khan Yunas and Gaza, and a little to the north of Beni-shail. 

Verse 29
Baalah, and Iim, and Azem,

(20) And Iim. Wilton, founding on a comparison of this list with those in Joshua 19:1-51 and 1 Chronicles 4:1-43, considers Iim = Azem, as if the word, like its analogue (Numbers 33:44; Numbers 33:47), should be Ije-azem, or Azmon (Joshua 15:4; Numbers 34:4), or Kesam (Targum of Jonathan), which is placed at a ruin, el-'Ab'deh or el-'Aujeh, near a wady called Kausaimeh by Robinson, and Aseimeh by Rowland; while the ancient name is perpetuated in that of the dominant Arab tribe of the district, the Azazimeh (singular, Azmy). 'Iim means ruins, and so does 'Aujeh. It is applied, according to Robinson, to a conical hill crowned by the ruins of a town north of Jericho. Here, too, in the 'Aujeh of the Negeb, the same meaning is expressed-namely, the hill or rocky ridge on which the too, in the 'Aujeh of the Negeb, the same meaning is expressed-namely, the hill or rocky ridge on which the ancient ruins are situated' ('Negeb,' pp. 155-177). 

Verse 30
And Eltolad, and Chesil, and Hormah,

(21) And Eltolad - or Tolad (1 Chronicles 4:29), 'born of God;' a name which Wilton supposes Abraham gave to this place as the scene of Isaac's nativity. It was situated in the far southwest of the Negeb, at no great distance from el-'Aujeh.

And Chesil. This name was apparently same as Bethul (Joshua 19:4), and Bethuel (1 Chronicles 4:30), and Beth-el or Beith-el (1 Samuel 30:27). [The Septuagint, Baitheel, being given probably in memory of Abraham's making it a sanctuary of the true God (Genesis 21:33-34).] When, at a later period, the place had been desecrated by the establishment of star-worship (Amos 5:4-6; Amos 8:14), the Jews on the return from the captivity called it Chesil (folly), as the northern Beth-el received the contemptuous name of Beth-aven (house of vanity); the name Chesil remained, and the site is identified with that of el-Khulasah, the Elusa of the classics, a little to the southwest of Beer-sheba, the ruins of which cover, an area of fifteen or twenty acres (Williams' 'Holy City,' p. 488; Wilson's 'Lands of the Bible,' 1:, p. 342; Stewart's 'Tent and Khan,' p. 205; Robinson, 'Biblical Researches,' 1:, pp. 296-298). The latter, however, though he recognizes the Elusa of profane history, did not find the Chesil of the Bible in Khulasah.

(23) And Hormah - i:e., laid under the ban, doomed to destruction. Its former name was Zephath (Judges 1:17), which is preserved in its modern representative es-Sepat (or Sebata), rather Tebata, about 7 miles southwest of Khulasah (Chesil), (Wilson's 'Lands of the Bible,' 1:, p. 342; Stewart's 'Tent and Khan,' p. 205; Kurtz, 3:, p.

336). 

Verse 31
And Ziklag, and Madmannah, and Sansannah,

(24) And Ziklag , [Septuagint, Sekelak]. It has been hypothetically placed at a site of ancient ruins called 'Asluj or Kasluj by Rowland ('Holy City,' 1:, pp 463-468; and Wilton, 'Negeb, p. 209), about three hours east of Sebata and southwest of Milh (Moladah), on the way to 'Aujeh (Ije-Azem) (Robinson's 'Biblical Researches,' 2:, p. 621; also 3:, 'List of Arabic Names of Places.' No. 3).

(25) And Madmannah , [Septuagint, Macharim]. It is called (Joshua 19:5) Beth-marcaboth (chariot-house or station). It must have been situated in a plain or open country where wheeled carriages could be used; and from the times of Eusebius and Jerome it has generally been placed at Meenoois, now el-Mingay, the stage south of Gaza (Robinson's 'Biblical Researches,' 3:; 'Notes and Illustrations,' 22:; 'Routes through the Desert,' No. 5:: see also Map at the end of his 'Later Biblical Researches'). (26) And Sansannah , [Septuagint, Sethennak]. It is called (Joshua 19:5) Hazar-susah, and (1 Chronicles 4:31) Hazar-susim (a depot of horses); supposed to be Wady es-Suny, where, from the vicinity to the shore of this and the preceding place, horses and wagons are in common use, as travelers testify. 

Verse 32
And Lebaoth, and Shilhim, and Ain, and Rimmon: all the cities are twenty and nine, with their villages:

(27) And Lebaoth (place of lionesses). It is called (Joshua 19:6) Beth-lebaoth and (1 Chronicles 4:31) Beth-birei [Septuagint, Laboos]; placed by Wilton on a low hill northeast of 'Arad, the site of a ruin called el-Beyudh. There are numerous caves in the neighbourhood, and the footprints of lions have been discovered by several modern travelers.

(28) And Shilhim. The list of cities in the Negeb assigned to Simeon contains (Joshua 19:6) Sharuhen, and that in 1 Chronicles 4:31, Shaaraim, in lieu of Shilhim. These seem to have been variations of the name, or perhaps corruptions of a later age. Its site is supposed by Wilton to be el-Birein (the wells), and Khurbet es-Seram.

(29) And Ain. This is regarded by Robinson ('Biblical Researches,' 2:, p. 625) as a separate place, being mentioned among the cities of the south (see the note at Joshua 19:7; Joshua 21:16). But it may be taken here as qualifying the following word,

Ain Rimmon (fountain of the, pomegranate). It is called, Joshua 19:7, Remmon in our version, though neither in that passage, nor 1 Chronicles 4:32, nor Nehemiah 11:29, is there an alteration in the Hebrew form of the word [Septuagint, Eroomooth]. Wilton identifies it with Umer-rumamim (Arabic, 'the mother of pomegranates') 'beyond Beer-sheba, near the northeast angle of that portion of the Negeb formed by the junction of the hill country with the Wadies Sheriah and Khuweilifeh, the latter always an important watering-place.'

All the cities are twenty and nine, with their villages , [ w

Verse 33
And in the valley, Eshtaol, and Zoreah, and Ashnah,

In the valley , [ bash

Verse 34
And Zanoah, and Engannim, Tappuah, and Enam,

Zanoah , [ Zaanowach (Hebrew #2182), or (Nehemiah 11:30) (perhaps marsh, bog, Gesenius); Septuagint, Tanoo and Zanoo, Tischendorf's manuscripts] - now Zanua. It is described ('Onomast.,' article 'Zanohua') as in the region of Eleutheropolis (Beit-Jibrin), on the way to Jerusalem; and this description is confirmed by Dr. Robinson ('Biblical Researches,' 2:, p. 343), who says that Zanua lies on the low slope of a hill not far from Zorah and Beth-shemesh (Ain-thems).

En-gannim (fountain of gardens) - the name of a city of Judah, situated at the western base of the mountains, near to Zanoah. Its site is not yet identified. There is another place to which this name is applied (see the note at Joshua 19:21). Tappuah , [ Tapuwach (Hebrew #8599)]. The Septuagint does not notice it. It stood on the slope of the western mountains, among the other towns here enumerated; but its position is unknown (see another Tappuah in Joshua 15:53; and a third, Joshua 16:8; Joshua 17:18).

Enam , [ haa-`Eeynaam (Hebrew #5879), the two fountains; Septuagint, Maiani and Eenaeim (Tischendorf's manuscripts)] - the name of a city adjoining Timnath (see the note at Genesis 38:14). The Peshito version joins this word with the preceding, 'Pathuch-elam.' 

Verse 35
Jarmuth, and Adullam, Socoh, and Azekah,

Jarmuth , [ Yarmuwt (Hebrew #3412), height; Septuagint, Hiermouth] - anciently a royal city of the Canaanites (Joshua 10:3; Joshua 12:11 : cf. Nehemiah 11:29), new Yarnuk. It stood ('Onomast.,' article 'Jermus') ten miles from Eleutheropolis (Beit-Jibrin), on the way to Jerusalem, and it is called by Eusebius, Jermucha; by Jerome, Jarimuth (Robinson's 'Biblical Researches,' 2:, p. 344; Van de Velde, 2:, p. 156).

Adullam , [ `Adulaam (Hebrew #5725) (justice of the people, Gesenins); Septuagint, Odollam] - anciently a royal city of the Canaanites (Joshua 12:15), and situated in the undulating plain below Timnath (Genesis 38:1), and near Gath (2 Chronicles 11:7-8). Eusebius and Jerome place it ('Onomast.,' article 'Adullam') near Eleutheropolis (Beit-Jibrin), at the western foot of the mountain range of Judah. It is identified by Van de Velde ('Syria and Palestine,' 2:, pp. 157, 160) with Deir-dubla'n.

Socoh , [ Sowkoh (Hebrew #7755), branch; Septuagint, Saoochoo] - the name of a city in the Shephelah of Judah; now Shuweiheh, a ruin; reckoned ('Onomast.,' article 'Soccho') at 9 miles toward Jerusalem, on another road than Jarmuth (Jarmuk), from which it is only half an hour's distance (Robinson's 'Biblical Researches,' 2:, pp. 348, 349). It is a different place from that mentioned, Joshua 15:48.

Azekah , [ `Azeeqaah (Hebrew #5825) (dug over, broken up, Gesenius); Septuagint, Azeeka and Iazeeka (Tischendorf's manuscripts)] - a town in the cultivated plain, as its name imports, near Socoh (1 Samuel 17:1). Its site has been fixed at Tell Zakariya (Reland, 'Palaestina,' pp. 660, 753; Robinson's 'Biblical Researches,' 2:, pp. 343, 344, 350). 

Verse 36
And Sharaim, and Adithaim, and Gederah, and Gederothaim; fourteen cities with their villages:

Sharaim , [ Sha`arayim (Hebrew #8189), two gates. In other passages (1 Samuel 17:52; 1 Chronicles 4:31) it is in accordance with the Hebrew 'Shaaraim;' Septuagint, Sakarim and Sargareim, (Tischendorf's manuscripts)] - not far from Gath (Tell es-Safieh).

Adithaim , [ 'Adiytayim (Hebrew #5723), double prey]. The Septuagint makes no mention of it. It was the name of a town in the Shephelah: its site has not been ascertained.

Gederah , [ ha-G

Verse 37
Zenan, and Hadashah, and Migdalgad,

Zenan , [ Ts

Verse 38
And Dilean, and Mizpeh, and Joktheel, Dilean , [ Dil`aan (Hebrew #1810) gourd-field, or place of cucumbers; Septuagint, Dalad] - supposed by Van de Velde to be represented by the modern Tina, a small clay built village, bearing, however, many marks of antiquity.

Mizpeh , [ ha-Mitspeh (Hebrew #4708), the watch-tower; Septuagint, Masfa]. As it stands in this enumeration, its place must have been intermediate between Migdal-gad (Mejdel) and Lachish (um-Lakis). 'The southern part, of the Shephelah (says Porter) abounds in little tells, to any one of which the name of Mizpeh would be applicable.'

Joktheel , [ Yaaq

Verse 39
Lachish, and Bozkath, and Eglon,

Lachish , [ Laakiysh (Hebrew #3923) (either the smitten, captured, or the tenacious, impregnable, Gesenius). The Septuagint omits, but Tischendorf's manuscripts notes have lacheis] - now um-Lakis, on a tell (Porter's 'Handbook,' pp. 260, 261; Van de Velde, 2:, p. 188; but see also Robinson's 'Biblical Researches,' 2:, p. 388, where this identification is disputed).

Bozkath , [ Baats

Verse 40
And Cabbon, and Lahmam, and Kithlish,

Cabbon , [Septuagint, Chabra] - not identified.

Lahman , [the present Hebrew text has Lachmaac (Hebrew #3903), Lahmas; but 32 manuscripts read: Lachmaam , as in our version; Septuagint, Maches] - not ascertained.

Kithlish [ Kitliysh (Hebrew #3798)(aman's wall Gesenius); Septuagint Maachoos] undiscovered Kithlish , [ Kitliysh (Hebrew #3798) (a man's wall, Gesenius); Septuagint, Maachoos] - undiscovered. 

Verse 41
And Gederoth, Bethdagon, and Naamah, and Makkedah; sixteen cities with their villages:

Gederoth , [ G

Verse 42
Libnah, and Ether, and Ashan,

Libnah , [ Libnaah (Hebrew #3841), whiteness; Septuagint, Lebna]. It stood on the plain between Makkedah and Lachish, a little northwest of Lachish.

Ether , [ `Eter (Hebrew #6281) (see the note at 1 Chronicles 4:32); Septuagint, Ithak] - not known.

Ashan , [ `Aashaan (Hebrew #6227) (or Chorashan, 1 Samuel 30:30)]. Eusebius describes it as 16 (and Jerome as 15) miles west from Jerusalem: unknown. 

Verse 43
And Jiphtah, and Ashnah, and Nezib,

Jiphtah , [The Septuagint omits; but Tischendorf's manuscripts have Ieftha]. It was near Eleutheropolis (Beit-Jibrin); but the site has not been identified.

Ashnah , [the strong, fortified; Septuagint, Asenna] - about 16 miles southwest of Jerusalem.

Nezib , [Septuagint, Nasib] - now Beit-Nusib. Eusebius states it to have been situated 9 (and Jerome has 7) Roman miles from Beit-Jibrin, on the way to Hebron ('Onomast.,' article 'Nasib:' cf. Robinson's 'Biblical Researches,' 2:, pp. 344, 399; 3:, pp, 12, 13). 'There is a ruined tower about 60 feet square, solidly built: some of the larger blocks are leveled, but the crevices are cobbled with smaller stones. Not far from it are the foundations of another and still older structure, measuring 120 feet long by 30 wide. On a mound to the south are more ruins, and the whole surrounding ground is strewn, with square stones and fragments of columns' (Porter's 'Handbook,' p. 280). 

Verse 44
And Keilah, and Achzib, and Mareshah; nine cities with their villages:

Keilah , [Septuagint, Keilam] - grouped with Nezib and Mareshah; but its site has not been fixed by modern explorers.

Achzib , [ 'Akziyb (Hebrew #392) (falsehood, a lie: cf. Micah 1:14). Septuagint, Kezib] - a town in the tribe of Judah, different from the place of the same name mentioned, Joshua 19:29.

Mareshah , [Septuagint, Batheesar] - i:e., on the top of a hill; supposed to be represented by the modern Marash, which lies south-southwest of Beit-Jibrin (Robinson's 'Biblical Researches,' 2:, pp. 422, 423). This is a separate group of nine cities, the sites of several of which have been discovered on the edges of the mountains. 

Verse 45
Ekron, with her towns and her villages: 

No JFB commentary on this verse. 

Verse 46
From Ekron even unto the sea, all that lay near Ashdod, with their villages:

Ekron , [ `Eqrown (Hebrew #6138), eradication; Septuagint, Akkaroon] - one of the cities retained by the Philistines, situated in the northern part of their territory, which were assigned in the first instance to Judah; now 'Akir. It was situated on the northern border of Judah. According to Eusebius and Jerome ('Onomast.,' article 'Accaron') it lay between Azotus (Ashdod) and Jamnia, toward the east; 'that is to say, to the eastward of a right line between those as two places; and such is the actual position of 'Akir, relative to Esdud and Yebna, at the present day' (Robinson's 'Biblical Researches,' 3:, pp. 22-25).

Even unto the sea. [The Septuagint, instead of this latter clause, has: apo Akkaroon Gemna, or Iemnai (i:e., Jabuch); Tischendorf's various readings.] 

Verse 47
Ashdod with her towns and her villages, Gaza with her towns and her villages, unto the river of Egypt, and the great sea, and the border thereof:

Ashdod , [Septuagint, Aseedooth] - now Esdud, southwest of Ekron.

With her towns - literally, her daughters.

And her villages - i:e., pastoral enclosures.

Gaza , [ `Azaah (Hebrew #5804), the strong; Septuagint, Gaza] - now Ghuzzeh, situated about three miles from the sea.

River of Egypt - el-Arish. 

Verse 48
And in the mountains, Shamir, and Jattir, and Socoh,

And in the mountains , [ uwbaahaar (Hebrew #2022)] - and in the mountain, the hill-country of Judah [Septuagint, kai en tee oreinee].

Shamir , [Septuagint, Samir] - a town classed with Jattir and Socoh, which have been discovered 8 or 10 miles south of Hebron; so that it may be concluded to have stood in the same quarter; but its exact site has not been ascertained.

Jattir , [ Yatiyr (Hebrew #3492), pre-eminent; Septuagint, Iether] - perhaps the modern 'Attir (Robinson's 'Biblical Researches,' 2:, pp. 194, 625).

Socoh , [Septuagint, Soocha] - now Shaukeh, or Shuweikeh. 

Verse 49
And Dannah, and Kirjath-sannah, which is Debir,

Dannah , [Septuagint, Renna]. Judging from the associated towns, it stood south or southwest of Hebron.

Kirjath-sannah, which is Debir - Kirjath-sannah = city of palms (Gesenius); so-called from its plam trees, 'the lingering traces of the desert' (Stanley, 'Sinai and Palestine,' p. 161); called also Kirjath-sepher (the city of the book). [Septuagint, polis grammatoon.] "Debir" (oracle) [Septuagint, Dabir] was the name given to this town after its capture by Caleb (see the note at Judges 1:11). It was not far from Hebron. 

Verse 50
And Anab, and Eshtemoh, and Anim,

Anab , [ `Anaab (Hebrew #6024), grapetown; Septuagint, Anoon] - the Anab of the present day (Robinson's 'Biblical Researches,' 2:, pp. 194, 195).

Eshtemoh (obedience, Gesenius) [Septuagint, Es] - now Semu'a, the site of an extensive ancient town (Robinson's 'Biblical Researches,' 2:, p. 194; also 627; Bonar, 'Land of Promise,' p. 54).

Anim , [contract. for `Aaniym (Hebrew #6044), fountains (Gesenius); Septuagint, Aisam]. Eusebius and Jerome ('Onomast.,' art. Auseem) say it was about 9 miles south of Hebron. Wilson ('Lands of the Bible,' 1:, pp. 353-354) considers this Anim as el-Ghuwein; not the Ain (Joshua 15:32) as Robinson does. 

Verse 51
And Goshen, and Holon, and Giloh; eleven cities with their villages:

Goshen , [Septuagint, Gosom]. Its site is unknown.

Holon (sandy) or Hilen (1 Chronicles 6:58) [Septuagint, Chalou] - not ascertained.

Giloh , [Septuagint, Geeloom] - not yet identified. This first group of eleven cities seem to have clustered round Debir, which is the largest and most important. 

Verse 52
Arab, and Dumah, and Eshean,

Arab , [Septuagint, Airem or Ereb] - not discovered.

Dumah , [ Duwmaah (Hebrew #1745), silence; Septuagint, Remna] - probably el-Daumehm a ruined village 6 miles southwest of Hebron and 17 miles from Beit-Jibrin ('Onomast.,' art. 'Dumah;' Robinson's 'Biblical Researches,' 1:, p. 314). 'Although it does not lie on a hill, yet it is in the heart of a hilly region, and must itself be very considerably elevated above the level of the sea. It must have been well-watered, and surrounded by a fruitful soil; but only the name remains to us in Scripture' (Bonar, 'Land of Promise,' p. 60).

Eshean , [ 'Esh`aan (Hebrew #824), support, prop; Septuagint, Soma; Alexandrian, Esan] - not yet met with. 

Verse 53
And Janum, and Bethtappuah, and Aphekah,

Janum , [ Yaaniym (Hebrew #3241), Janim (chet, in the Hebrew text); Septuagint, Iemain; Alexandrian, Anoum (Tischendorf's manuscripts)] - unknown.

Beth-tappuah , [ Beeyt-Tapuwach (Hebrew #1054), house of the citron or the apple; Septuagint, Baithachou; Alexandrian, Beththapfoue] - now Teffuh (Robinson's 'Biblical Researches,' 2:, p. 428; Porters 'Handbook,' p.

259); situated 1 hour 45 minutes, or about 5 miles, west from Hebron. 'It appears an old village on a high and broad ridge. It contains a good number of inhabitants, and lies in the midst of olive-groves and vineyards, with marks of industry and thrift on every side. Indeed, many of the former terraces along the hill-sides are still in use; and the land looks somewhat as it may have done in ancient times. Several portions of walls, apparently those of an old fortress, are visible among the houses, and seem to attest the antiquity of the place.'

Aphekah , [Septuagint, Fakoua]. 

Verse 54
And Humtah, and Kirjath-arba, which is Hebron, and Zior; nine cities with their villages:

Humtah , [ ChumTaah (Hebrew #2547), place of lizards; Septuagint, Euma; Alexandrian, Chammata] - not known.

Kirjath-arba, which is Hebron - (see the note at Joshua 14:15.)

Zior , [ Tsiy`or (Hebrew #6730), smallness; Septuagint, Sooraith; Alexandrian, Sioor]. Eusebius and Jerome notice it ('Onomast.,' art. 'Sioor') as lying between AElia (Jerusalem) and Eleutheropolls (Beit-Jibrin). It may, probably be represented by Sa'ir (Robinson's 'Biblical Researches,' second appendix, Arabic Lists, 4:, el-Khulil, Hebron), a village about 6 miles north of Hebron, on the road to Tekuah. This group clustered round Hebron. 

Verse 55
Maon, Carmel, and Ziph, and Juttah,

Maon , [Septuagint, Maoor; Alexandrian, Maoon] - now Ma'in, a town in ruins, situated on a round hill called Tell Ma'in, twenty minutes distance from Carmel (Robinson's 'Biblical Researches,' 2:, pp. 193-195; Porters 'Handbook,' p. 61; Wilton's 'Negeb,' p. 13, where it is shown that the town Maon was in the hill-country; but the wilderness of Mann," where Nabal's flocks pastured (cf. 1. Sam. ; 23:24,25) was in the Negeb, "the south country").

Carmel , [fruitful; Septuagint, Chermel] - a city about 6 miles southeast of Hebron, now Kurmul (1 Samuel 15:12), different from the Carmel of Elijah. The ruins of Carmel are the largest of any in the whole district (Robinson's 'Biblical Researches,' 2:, p. 195; Porter's 'Handbook,' pp. 61, 62; 'Negeb,' pp. 16-18).

Ziph - a ruined city on a mound called Tell Zif. It was at the distance of an hour and a half from el-Ramah. Robinson thought the extensive ruins to the east of Tell Ziph to be those of the city itself.

Juttah - now Yutta. 

Verse 56
And Jezreel, and Jokdeam, and Zanoah,

Jezreel , [Septuagint, Iarieel] - a town, undiscovered in connection with the southern Carmel.

Jokdeam , [Septuagint, Arikam] - unknown.

Zanoah - different from that mentioned, Joshua 15:34 (Robinson's 'Biblical Researches,' 2:, p. 343) [Septuagint, Zamoon] - perhaps identified in Za'nutah (Robinson's 'Appendix,' 'Arabic Lists,' 4:, No. 4, containing the places southwest of el-Khulil) (Hebron). 

Verse 57
Cain, Gibeah, and Timnah; ten cities with their villages:

Cain , [ ha-Qayin (Hebrew #7014), the lance; Septuagint, Zaka naim; Alexandrian, Zanookeim] - unknown.

Gibeah , [Septuagint, Gabaa] - now Jeb'a, a village southwest of Jerusalem, on its conical hill in Wady Musurr (Robinson's 'Biblical Researches,' 2:, p. 327, and 3:, 'Appendix,' 'Arabic Lists,' 8:; Porter's 'Handbook,' p. 248).

Timnah , [Septuagint, Thamnatha] - a place associated with Maon, Carmel, etc., in the mountain region of Judah, and therefore different from that mentioned. Joshua 15:10. This group of 10 cities doubtless had a center; but it does not appear which of them served as the nexus. [The Septuagint enumerates only ennea, 7 cities, in this group.] 

Verse 58
Halhul, Bethzur, and Gedor,

Halhul , [Septuagint, Ailoua; Alexandrian, Aloul] - a little village, now Hulhul. Jerome placed it near Hebron ('Onomast.,' article 'Elul:' cf. Robinson's 'Biblical Researches,' 1:, p. 319; also 3:, 'Appendix,' 'Arabic Lists,'

iv., of towns north of el-Khulil (Hebron), and east of the road from Jerusalem; also 'Later Biblical Researches,' pp. 281, 282; Porter's 'Handbook,' p. 72). Beth-zur , [ Beeyt-Tsuwr (Hebrew #1049), house of the rock; Septuagint, Beethsour]. Eusebius and Jerome ('Onomast.,' article 'Bethsur') place this town 20 miles from Jerusalem, and only two miles from Hebron: now identified with a place called Edh-Dwireh: the name of its tower is Beit-Sur (see Robinson's 'Biblical Researches,' 1:, p. 320; 3:, p. 14; Porters 'Handbook,' p. 72).

Gedor , [Septuagint, Geddoor] - now Jedur, on the brew of the mountains (cf. 1 Chronicles 12:7 with 1 Chronicles 4:39; Robinson's 'Later Biblical Researches,' pp. 282, 283). 

Verse 59
And Maarath, and Bethanoth, and Eltekon; six cities with their villages:

Maarath (bare place, Gesenius) [Septuagint, Magarooth] - a town north of Hebron; not yet identified.

Beth-anoth , [ Beeyt-`Anowt (Hebrew #1042) (house of response, perhaps of echo, Gesenius); Septuagint, Baithanam] - probably the modern Beit-'Ainun, 40 degrees N. W. Hebron (Robinson's 'Biblical Researches,'

ii., p. 186; 'Later Researches,' p. 281). 

Eltekon , [ 'Elt

Verse 60
Kirjath-baal, which is Kirjath-je'arim, and Rabbah; two cities with their villages:

Kirjath-baal, which is Kirjath-jearim. The first was the earlier name, doubtless from Baal, the chief object of Canaanite idolatry; the later name signified the 'city of forests' (see the note at Joshua 15:9).

Rabbah , [ Rabaah (Hebrew #7227); Septuagint, Soobeeba; Alexandrian, Arebba]. 

Verse 61
In the wilderness, Betharabah, Middin, and Secacah,

In the wilderness , [ bamidbaar (Hebrew #4057)] Midbar, when preceded by the article, is generally applied to designate the Arabian desert; but sometimes it is used to denote the barren regions on the confines of Palestine, as here in the valley of the Jordan, especially the western shore of the Dead Sea, and the rugged cliffs that stretch along it.

Beth-arabah , [ Beeyt-haa-`Araabaah (Hebrew #1026), house of the desert, with or without Beith (Joshua 18:18); Septuagint, Baddargeis; Alexandrian, Beetharaba] - a place situated on the north border-point of the territory assigned to Judah.

Middin , [Septuagint, Ainoon (Greek #137); Alexandrian, Madoon] - not ascertained.

Secacah , [ C

Verse 62
And Nibshan, and the city of Salt, and Engedi; six cities with their villages.

Nibshan , [ Nibshaan (Hebrew #5044), light soil; Septuagint, Naflazoon; Alexandrian, Nebsan]. Its position has not been discovered.

The city of Salt , [Septuagint, hai poleis Sadoon, and hai polis aloon]. Van de Velde, justly conceiving that this city lay at no great distance from the salt mountain, and arrested by the fountains at the ruins of Embarreg, which he considered amply sufficient to supply a town with water, was led to conclude that the "city of Salt" stood there ('Syria and Palestine,' 2:, p. 123; also De Saulcy, 'Journey round the Dead Sea,' 1:, p.

258). 

En-gedi , [ `Eeyn-Gediy (Hebrew #5872), fountain of the kid] - anciently Hazezon-tamar (see the note at Genesis 14:7) [Septuagint, Angkadees; Alexandrian, Eengaddi, now 'Ain-Jidy. 'Traces of the ancient city exist upon the plain and lower declivity of the mountain, on the south side of the brook which runs into the shore of the Dead Sea. They are rude and uninteresting, consisting merely of foundations and shapeless heaps of unhewn stones' (Porter's 'Handbook,' p. 242; Robinson's 'Biblical Researches,' 2:, pp. 209-211. Van de Velde, 'Syria and Palestine,' 2:, pp. 75:101). This group in the Arabah, on the high levels in the northern part of the tribe, comprised 6 cities, which studded a district where no trace of human habitation is to be found but the tent of the wild Arab. Seetzen remarks that 'in very early ages this country was very populous, and that the furious rage of the Arabs was able to convert into a waste this blooming region, extending from the limit of the Hedjaz to the neighbourhood of Damascus' ('Reisen,' vol. 3:, pp. 17, 18). 

Verse 63
As for the Jebusites the inhabitants of Jerusalem, the children of Judah could not drive them out: but the Jebusites dwell with the children of Judah at Jerusalem unto this day.

As for the Jebusites the inhabitants of Jerusalem, the children of Judah could not drive them out. There is no discrepancy between this passage and the statement in Joshua 11:19. Although the city of Jerusalem, on the defeat of the king, did, together with the adjoining territory, become the acquisition of the victors, the fortress of Zion continued to resist and remained in the power of the Jebusites; and as the Israelites were unable to occupy, by taking immediate possession of all the places which by the fortunes of war fell into their power, the Jebusites recovered a large part of the city, from which, however they were eventually expelled (Judges 1:8), although the stronghold of Zion remained impregnable until the reign of David. 

16 Chapter 16 

Verse 1
And the lot of the children of Joseph fell from Jordan by Jericho, unto the water of Jericho on the east, to the wilderness that goeth up from Jericho throughout mount Bethel,

The lot of the children of Joseph fell , [ hagowraal (Hebrew #1486), the small pebble or calculus used in casting lots, frequently the portion awarded by lot: yaatsaa' (Hebrew #3318), went forth] - referring either to the lot as drawn out of the urn, or to the tract of land thereby assigned. The first four verses describe the territory allotted to the family of Joseph-namely, the tribe of Ephraim and the half tribe of Manasseh-in the rich domains of central Palestine. It was drawn in one lot, that the brethren might be contiguously situated; but it was afterward divided. The southern boundary only is described here; that on the north, being irregular and less defined (Joshua 17:10-11), is not mentioned.

From Jordan by Jericho - literally, from Jordan Jericho (cf. Numbers 26:3; Numbers 26:63; Numbers 33:48), meaning the point of the river exactly facing Jericho.

Unto the water of Jericho - the winter stream of the Wady Kelt (Joshua 15:7), which, flowing by Jericho, receives the waters of 'Ain Duk and 'Ain es-Sultan, Elisha's fountain (Robinson's 'Biblical Researches,' 2:, pp. 304, 308, 309; 'Physical Geography,' p. 86). Then, passing through Wady Harith or Wady Suweinit, it ascended "the wilderness" [ hamidbaar (Hebrew #4057)], the untilled pasture-lands, to mount Beth-el - i:e., the shelving ridge or elevated ground around the city of Beth-el (cf. 1 Samuel 13:2; Robinson's 'Physical Geography,' p. 37; Porter's 'Handbook,' p. 218) - and Luz, the Canaanite town probably on the other side of the hill; thence it extended to the borders of [ haa-'Arkiy (Hebrew #757)], the Archite (probably some aboriginal tribe) to Ataroth, or perhaps "Ataroth-addar" (Joshua 16:5), situated thereabouts in the mountains (Robinson's 'Biblical Researches,' 3:, p. 80) [ ha-YapleeTiy (Hebrew #3311)] (another ancient tribe).

Beth-heron the nether (lower: see the note at Joshua 10:11).

And to Gezer (between that and the sea: cf. 1 Kings 9:17). The two opposite extremities of the southern boundary line are, conformably with this description, stated (1 Chronicles 7:28) to have been Beth-el on the east and Gezer on the west, the course of the line from these points running across the country in a northeast by east direction. Having described the position of Joseph's family generally, the historian proceeds to define the territory, first, of Ephraim. 

Verses 2-4
And goeth out from Bethel to Luz, and passeth along unto the borders of Archi to Ataroth,

No JFB commentary on these verses. 

Verse 5
And the border of the children of Ephraim according to their families was thus: even the border of their inheritance on the east side was Atarothaddar, unto Beth-horon the upper;

The border of their inheritance ... was Ataroth-addar. Ataroth-addar (now Atara), 4 miles south of Jetta (Robinson), is fixed on as a center, through which a line is drawn from upper Beth-horon to Michmethah, showing the western limit of their actual possessions. The tract beyond that line to the sea was still unconquered. 

Verse 6
And the border went out toward the sea to Michmethah on the north side; and the border went about eastward unto Ta'anath-shiloh, and passed by it on the east to Janohah;

Michmethah on the north side - literally, the Michmethah, a place of note. [Septuagint, Ikasmoon.] The northern boundary is traced from this point eastward to the Jordan.

Janohah - now Janun, an extensive ruin. Eusebius and Jerome ('Onomast.,' article 'Janohah') place it 12 Roman miles to the east of Shechem; i:e., just where it is (Van de Velde, 'Syria and Palestine,' 2:, pp. 303,

304). 

Verse 7
And it went down from Janohah to Ataroth, and to Naarath, and came to Jericho, and went out at Jordan.

And it went down from Janohah. The rapid descent of the valley eastward shows the exactness of the sacred historian's expression, "went down."
And to Naarath , [ Na`araataah (Hebrew #5292), with the affix expressive of motion, so that the name of the place was Naarah] - further down in Wady Suweinit than Ataroth (Atara) (see the note at Joshua 16:2). [Instead of Naarah, the Septuagint has hai koomai autoon.] 

Verse 8
The border went out from Tappuah westward unto the river Kanah; and the goings out thereof were at the sea. This is the inheritance of the tribe of the children of Ephraim by their families.

From Tappuah (see the note at Josh. ) westward unto the river Kanah , [ nachal (Hebrew #5158) Qaanaah (Hebrew #7069) brook Kanah, so called from its luxuriant cane-brakes] - Wady el-Akhdar, south of Caesarea (Porter's 'Handbook,' p. 383). [The Septuagint has: epi Chelkana.] It is retraced from east to west, to describe the prospective and intended boundary, which was to reach to the sea.

Kanah (reedy) flows into the Mediterranean. 

Verse 9
And the separate cities for the children of Ephraim were among the inheritance of the children of Manasseh, all the cities with their villages.

Separate cities ... were among the inheritance of ... Manasseh (Joshua 17:9) [Septuagint, hai poleis hai aforistheisai, assigned, appointed] - because it was found that the tract allotted to Ephraim was too small in proportion to its population and power. 

Verse 10
And they drave not out the Canaanites that dwelt in Gezer: but the Canaanites dwell among the Ephraimites unto this day, and serve under tribute.

Drave not out the Canaanites ... serve under tribute. This is the first mention of the fatal policy of the Israelites, in neglecting the divine command (Deuteronomy 20:16) to exterminate the idolaters. 

17 Chapter 17 

Verse 1
There was also a lot for the tribe of Manasseh; for he was the firstborn of Joseph; to wit, for Machir the firstborn of Manasseh, the father of Gilead: because he was a man of war, therefore he had Gilead and Bashan.

There was also a lot for the tribe of Manasseh. Ephraim had been mentioned first, as the more numerous and powerful branch of the family of Joseph (Genesis 48:19-20); but Manasseh still retained the right of primogeniture, and had a separate inheritance assigned.

Machir - his descendants.

The father of Gilead. Though he had a son of that name (Numbers 26:29; Numbers 27:1), yet, as is evident from the use of the Hebrew article [ '

Verses 2-6
There was also a lot for the rest of the children of Manasseh by their families; for the children of Abiezer, and for the children of Helek, and for the children of Asriel, and for the children of Shechem, and for the children of Hepher, and for the children of Shemida: these were the male children of Manasseh the son of Joseph by their families.

No JFB commentary on these verses. 

Verse 7
And the coast of Manasseh was from Asher to Michmethah, that lieth before Shechem; and the border went along on the right hand unto the inhabitants of Entappuah.

The coast of Manasseh was from Asher to Michmethath ... the border went along on the right hand -

i.e., the south. The southern boundary is here traced from the east. Asher (now Yasir), the starting-point, was a town fifteen Roman miles east of Shechem, and anciently a place of importance. 

Verse 8
Now Manasseh had the land of Tappuah: but Tappuah on the border of Manasseh belonged to the children of Ephraim;

No JFB commentary on this verse. 

Verse 9
And the coast descended unto the river Kanah, southward of the river: these cities of Ephraim are among the cities of Manasseh: the coast of Manasseh also was on the north side of the river, and the outgoings of it were at the sea:

The coast descended unto the river Kanah, southward of the river. The line which separated the possessions of the two brothers from each other ran to the south of the stream, and thus the river was in the territory of Manasseh; but the cities which were upon the river, though all were within the limits of Manasseh's possessions, were assigned partly to Ephraim and portly to Manasseh-those on the south side being given to the former; these upon the north to the latter (Keil). It appears (Joshua 17:10) that Manasseh was still further interlaced with other neighbouring tribes. 

Verse 10
Southward it was Ephraim's, and northward it was Manasseh's, and the sea is his border; and they met together in Asher on the north, and in Issachar on the east.

No JFB commentary on this verse. 

Verse 11
And Manasseh had in Issachar and in Asher Bethshean and her towns, and Ibleam and her towns, and the inhabitants of Dor and her towns, and the inhabitants of Endor and her towns, and the inhabitants of Taanach and her towns, and the inhabitants of Megiddo and her towns, even three countries.

Beth-shean and her towns - Greek, Scythopolis (now Beisan), in the valley of the Jordan, toward the east end of the plain of Jezreel. "Beth-shean" means 'house of rest;' so called from its being the halting-place for caravans traveling between Syria or Midian and Egypt, and the great station for the commerce between these countries for many centuries. Beth-san, the Hamitic name = the house of the sun [Septuagint, Baithsan].

Ibleam and her towns - in the neighbourhood of Megiddo (2 Kings 9:27).

The inhabitants of Dor and her towns - now Tantoura; anciently a strong fortress. A wall of wild precipitous rock defended the shore fortifications against attack from the land side.

En-dor and her towns - situated on a rocky eminence, 4 Roman miles south of Tabor.

Taanach ... and Megiddo. These were near to each other, and they are generally mentioned in Scripture together. They were both royal and strongly fortified places (see the note at Judges 1:27).

Three countries - districts or provinces. It is computed that Manasseh possessed in Asher and Issachar portions of ground to the extent of more than 200 square miles. 

Verse 12
Yet the children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites would dwell in that land.

Manasseh could not drive out the inhabitants of those cities. Indolence, a love of ease, perhaps a mistaken humanity, arising from a disregard or forgetfulness of the divine command, a decreasing principle of faith and zeal in the service of God, were the causes of their failure. 

Verse 13
Yet it came to pass, when the children of Israel were waxen strong, that they put the Canaanites to tribute; but did not utterly drive them out.

No JFB commentary on this verse. 

Verse 14
And the children of Joseph spake unto Joshua, saying, Why hast thou given me but one lot and one portion to inherit, seeing I am a great people, forasmuch as the LORD hath blessed me hitherto?

The children of Joseph spake unto Joshua. The two tribes join in laying a complaint before the leader as to the narrow boundaries of their allotment, and its insufficiency to be the residence of tribes so vastly increased. But Joshua's answer was full of wisdom as well as patriotism. Knowing their character, he treated them accordingly, and sarcastically turned all their arguments against themselves. Thus he rebuked their unbelief and cowardice. 

Verse 15
And Joshua answered them, If thou be a great people, then get thee up to the wood country, and cut down for thyself there in the land of the Perizzites and of the giants, if mount Ephraim be too narrow for thee.

Cut down for thyself there , [ uwbeeree'taa (Hebrew #1254) l

Verse 16
And the children of Joseph said, The hill is not enough for us: and all the Canaanites that dwell in the land of the valley have chariots of iron, both they who are of Bethshean and her towns, and they who are of the valley of Jezreel.

Chariots of iron - unusually strengthened with that metal, and perhaps armed with projecting scythes.

Valley of Jezreel , [ b

18 Chapter 18 

Verse 1
And the whole congregation of the children of Israel assembled together at Shiloh, and set up the tabernacle of the congregation there. And the land was subdued before them.

The whole congregation of the children of Israel assembled together at Shiloh. The main body of the Israelites had been diminished by the separation of the three tribes, Judah, Ephraim, and Manasseh, into their respective allotments; and the country having been in a great measure subdued, the camp was removed to Shiloh, anciently Taanath (Joshua 16:6; according to Kurtz, vol. 2:, p. 70), now Seilun. "Shiloh," denoting 'rest,' was a name given in allusion to the ark being now placed in a permanent station. It was 20 or 25 miles north of Jerusalem, twelve north of Beth-el, and ten south of Shechem, and embosomed in a rugged and romantic glen. This sequestered spot in the heart of the country might have been recommended by the dictates of convenience: there the allotment of the territory could be most conveniently made, north, south, east, and west, to the different tribes. But, 'the tabernacle of the congregation was also set up there, and its removal therefore must have been made or sanctioned by divine intimation (Deuteronomy 12:11). It remained in Shiloh for more than 300 years (1 Samuel 4:1-11). 

Verse 2
And there remained among the children of Israel seven tribes, which had not yet received their inheritance.

There remained ... seven tribes, which had not yet received their inheritance. The selection of Shiloh for There remained ... seven tribes, which had not yet received their inheritance. The selection of Shiloh for the seat of worship, together with the consequent removal of the camp there, had necessarily interrupted the casting of lots, which was commenced by fixing localities for the tribes of Judah and Joseph. Various causes led to a long delay in resuming it. The satisfaction of the people with their change to so pleasant and fertile a district, their preference of a nomad life, a love of ease, and reluctance to renew the war, seem to have made them indifferent to the possession of a settled inheritance. But Joshua was too much alive to the duty laid on him by the Lord to let matters continue in that state; and accordingly, since a general conquest of the land had been made, he resolved to proceed immediately with the lot, believing that when each tribe should receive its inheritance, a new motive would arise to lead them to exert themselves in securing the full possession. 

Verse 3
And Joshua said unto the children of Israel, How long are ye slack to go to possess the land, which the LORD God of your fathers hath given you?

How long are ye slack to go to possess the land. This reproof conveys an impression that the seven tribes were dilatory to a criminal extent. 

Verse 4
Give out from among you three men for each tribe: and I will send them, and they shall rise, and go through the land, and describe it according to the inheritance of them; and they shall come again to me.

Give out from among you three men for each tribe. Though the lot determined the part of the country where each tribe was to be located, it could not determine the extent of territory which might be required; and the dissatisfaction of the children of Joseph with the alleged smallness of their possession gave reason to fear that complaints might arise from other quarters, unless precautions were taken to make a proper distribution of the land. For this purpose a commission was given to 21 persons-three chosen from each of the seven tribes which had not yet received their inheritance-to make an accurate survey of the country. They "went and passed through the land, and described it by cities into seven parts in a book" (Joshua 18:9); dividing the land according to its value, and the worth of the cities which it contained, into seven equal portions.

This was no light task to undertake. It required learning and intelligence, which they or their instructors had, in all probability, brought with them out of Egypt. Accordingly, Josephus ('Antiquities,' b. 5:, ch. 1:, sec. 21) says that the survey was performed by men expert in geometry. And, in fact, the circumstantial account which is given of the boundaries of each tribe and its situation well proves it to have been the work of no mean or incompetent hands. 

Verses 5-9
And they shall divide it into seven parts: Judah shall abide in their coast on the south, and the house of Joseph shall abide in their coasts on the north.

No JFB commentary on these verses. 

Verse 10
And Joshua cast lots for them in Shiloh before the LORD: and there Joshua divided the land unto the children of Israel according to their divisions.

Joshua cast lots for them in Shiloh before the Lord - before the tabernacle, where the divine presence was manifested, and which associated with the lot the ides of divine sanction. 

Verse 11
And the lot of the tribe of the children of Benjamin came up according to their families: and the coast of their lot came forth between the children of Judah and the children of Joseph.

The lot of ... Benjamin came up. It has been supposed that there were two urns or vessels from which the lots were drawn, one containing the names of the tribes, the other containing those of the seven portions, and that the two were drawn out simultaneously.

The coast of their lot ... between the children of Judah the children of Joseph. It lay intermediate on the south of Ephraim and northeast of Judah (cf. Joshua 15:5-9). Its northern border, commencing on the east from the Jordan, extended on the north of Jericho as far as the wilderness of Beth-aven. From this point its western border ran to the nether Beth-horon, whence, west (not by "the sea," as in our version), it descended southward to the wooded district of Kirjath-jearim, forming there an angle with the north border of the canton of Judah. The southern border was drawn from Jericho to Jerusalem, the principal landmarks which divided it from Judah being Nephtoah, Eu-rogel, Eu-shemesh (now Bir el-Haoud), and the stone of Bohan (see the note at Joshua 15:6). The eastern border was the Jordan. It was the smallest allotment of all the tribes, in consequent, as Josephus says, of the superior richness of the soil ('Antiquities,' b. 5:, ch. 1:, sec. 22). Thus the prophecy of Moses respecting the inheritance of Benjamin was remarkably accomplished (see the note at Deuteronomy 33:12). 

Verses 12-20
And their border on the north side was from Jordan; and the border went up to the side of Jericho on the north side, and went up through the mountains westward; and the goings out thereof were at the wilderness of Bethaven.

No JFB commentary on these verses. 

Verse 21
Now the cities of the tribe of the children of Benjamin according to their families were Jericho, and Beth-hoglah, and the valley of Keziz,

The cities of the tribe of ... Benjamin ... were Jericho (see the note at Joshua 11:1)

... Beth-hoglah (see the note at Joshua 15:6)

... the valley of Keziz , [Septuagint, Amekasis] - situated toward the eastern boundary of the territory. The name is derived from a root verb signifying to cut off; and hence, Mr. Grove remarks suggestively, 'Is it possible that this place can have any connection with the general circumcision which took place at Gilgal, in the neighbourhood?' 

Verse 22
And Betharabah, and Zemaraim, and Bethel,

Beth-arabah - (see the note at Joshua 15:61.)

Zemaraim , [Septuagint, Sara] - now es-Sumrah, in the Jordan valley, between Beth-arabah and Beth-el.

Beth-el - (see the note at Joshua 16:1 : cf. Genesis 28:19.) 

Verse 23
And Avim, and Parah, and Ophrah,

Avim , [Septuagint, Aiein] - probably a corruption of Ai.

Parah , [Septuagint, Fara]. Jerome ('Onomast.') says it stood 5 miles off Bethel.

Ophrah , [Septuagint, Efratha] (cf. 1 Samuel 13:17) - said by Eusebius and Jerome ('Onomast.') to have been 5 Roman miles east of Beth-el; and supposed by Robinson ('Biblical Researches,' 2:, p. 125) to be identified in et-Taiyibeh. 

Verse 24
And Chephar-haam'monai, and Ophni, and Gaba; twelve cities with their villages:

Chephar-haammonai - i:e., hamlet of the Ammonites [Septuagint, Karafa, Kefima, Moni] - not ascertained.

Ophni , [ w

Verse 25
Gibeon, and Ramah, and Beeroth,

Gibeon - i:e., situated on a hill [Septuagint, Gabaoon] - one of the Hivite cities (see the note at Joshua 9:17).

Ramah , [ w

Verse 26
And Mizpeh, and Chephirah, and Mozah,

Mizpeh , [ w

Verse 27
And Rekem, and Irpeel, and Taralah,

Rekem - perhaps Ain Karim, near Kulonieh (Motza).

Irpeel - i:e., what God heals (Gesenius). Its position has not been discovered.

Taralah , [Septuagint, Thareeela] - not yet identified. 

Verse 28
And Zelah, Eleph, and Jebusi, which is Jerusalem, Gibeath, and Kirjath; fourteen cities with their villages. This is the inheritance of the children of Benjamin according to their families.

Zelah , [the Septuagint omits] - (cf. 2 Samuel 21:14.) No trace of it has been found.

Eleph , [ haa-'Elep (Hebrew #507)] - the ox or cow, indicating the pastoral character of the place.

Jebusi, which is Jerusalem , [ w

19 Chapter 19 

Verse 1
And the second lot came forth to Simeon, even for the tribe of the children of Simeon according to their families: and their inheritance was within the inheritance of the children of Judah.

The second lot came forth to Simeon. The next lot that was drawn at Shiloh gave the tribe of Simeon his inheritance within the territory which had been assigned to that of Judah. The knowledge of Canaan possessed by the Israelites when the division of the land commenced was but very general, being derived from the rapid sweep they had made over it during the course of conquest; and it was on the ground of that rough survey alone that the distribution proceeded by which Judah received an inheritance. Time showed that this territory was too large (Joshua 19:9), either for their numbers, however great, to occupy, and their arms to defend, or too large in proportion to the allotments of the other tribes. Justice, therefore, required, what kind and brotherly feeling readily dictated, a modification of their possession; and a part of it was appropriated to Simeon. By thus establishing it within the original domain of another tribe, the prophecy of Jacob in regard to Simeon was fulfilled (Genesis 49:7); for, from its boundaries being not traced, there is reason to conclude that its people were divided and dispersed among those of Judah. It seems to have obtained only what land and cities Judah could spare. It was, in fact, dispersed over the south and southwest of Canaan; and though one group of its cities, named Joshua 19:2-6, give the idea of a compact district, as it is usually represented by mapmakers, the other group (Joshua 19:7-8) were situated, two in the south and two elsewhere, with tracts of the country around them, (see the note at Joshua 15:21, etc.) There is a Jewish tradition, besides, that the tribe of Simeon were scattered over the land, discharging the offices of schoolmasters and lawyers, just as that of Levi furnished the priests (Keil on 'Joshua;' Reland, 'Palaestina,' 1: pp. 143-151). 

Verse 2
And they had in their inheritance Beersheba, or Sheba, and Moladah,

Beer-sheba, and Sheba , [Septuagint, Samaa]. Keil, in reference to these towns, espouses the traditional view Beer-sheba, and Sheba , [Septuagint, Samaa]. Keil, in reference to these towns, espouses the traditional view of the Jews, that there were two places bearing the name of Beer-sheba; Reland, on the other hand, is of opinion that the Sheba of this passage is the Shema of Joshua 15:26, and supports it by an appeal to the Septuagint, who give however, a different name to Shema in the last-cited passage. 

Verse 3
And Hazar-shual, and Balah, and Azem,

Balah (Joshua 15:29) - or Bilhah (1 Chronicles 4:29). 

Verse 4
And Eltolad, and Bethul, and Hormah,

Bethul - or Beth-el (1 Samuel 30:27), or Bethuel (1 Chronicles 4:30) = Chesil (see the note at Joshua 15:30). 

Verse 5
And Ziklag, and Bethmarcaboth, and Hazar-susah,

No JFB commentary on this verse. 

Verse 6
And Bethlebaoth, and Sharuhen; thirteen cities and their villages:

Sharuhen , [Septuagint renders it hoi agroi autoon, probably reading sodiyhen] - their fields, as Reland ('Palaestina') conjectures. 

Verse 7
Ain, Remmon, and Ether, and Ashan; four cities and their villages:

No JFB commentary on this verse. 

Verse 8
And all the villages that were round about these cities to Baalathbeer, Ramath of the south. This is the inheritance of the tribe of the children of Simeon according to their families.

Ramath of the south - Ramath-negeb (according to the residing of four manuscripts), low ridges of the Negeb. 

Verse 9
Out of the portion of the children of Judah was the inheritance of the children of Simeon: for the part of the children of Judah was too much for them: therefore the children of Simeon had their inheritance within the inheritance of them.

No JFB commentary on this verse. 

Verse 10
And the third lot came up for the children of Zebulun according to their families: and the border of their inheritance was unto Sarid: 

The third lot came up for the children of Zebulun. The boundaries of the possession assigned to them extended from the lake of Chinnereth (sea of Galilee) on the east, to the Mediterranean on the west; for although they do not seem at first to have touched on the western shore-a part of Manasseh running north into Asher (Joshua 17:10) - they afterward did, according to the prediction of Moses (Deuteronomy 33:19). The extent from south to north cannot be very exactly traced, the sites of many of the places through which the boundary line is drawn being unknown. Some of the cities were of note. 

Verses 11-14
And their border went up toward the sea, and Maralah, and reached to Dabbasheth, and reached to the river that is before Jokneam;

No JFB commentary on these verses. 

Verse 15
And Kattath, and Nahallal, and Shimron, and Idalah, and Bethlehem: twelve cities with their villages.

Kattath , [Septuagint, Katanath] - is supposed by Schwarz to be the Cana of Galilee.

Nahallal - or Nahalal (Joshua 21:35) [Septuagint, Nabaal].

Shimron , [Septuagint, Sumooon] - identified by Schwars with Simuniyeh (the Simonias of Josephus), a village situated a little west of Nazareth.

Idalah , [Septuagint, Hierichoo] - unknown.

Beth-lehem , [Septuagint, Baithman] - now Beit-lahm, described by Robinson as about six miles west of Nazareth. 

Verse 16
This is the inheritance of the children of Zebulun according to their families, these cities with their villages. No JFB commentary on this verse. 

Verses 17-23
And the fourth lot came out to Issachar, for the children of Issachar according to their families.

The fourth lot came out to Issachar. Instead of describing the boundaries of this tribe, the inspired historian gives a list of its principal cities. These cities are all in the eastern part of the plain of Esdraelon.

Jezreel (town of God) [Septuagint, Iazeel, and Iezrael (Tischendorf)] - now, Zer'in. Eusebius and Jerome ('Onomast,' art. 'Jezrael') describe it as situated between Legio (el-Lejjun) and Eleutheropolis (now Beisan) (see Robinson's 'Biblical Researches,' 3:, pp. 163-167; Porter's 'Handbook,' p. 363).

Chesulloth , [ w

Verse 24
And the fifth lot came out for the tribe of the children of Asher according to their families.

The fifth lot came out for the tribe of the children of Asher. The western boundary is traced from north to south through the cities mentioned; the site of which, however, is unknown. 

Verse 25
And their border was Helkath, and Hali, and Beten, and Achshaph,

No JFB commentary on this verse. 

Verse 26
And Alammelech, and Amad, and Misheal; and reacheth to Carmel westward, and to Shihorlibnath;

To Carmel westward, and to Shihor-libnath - i:e., the black or muddy river; probably the Nahr Belka, Below Dor (Tantoura); because that town belonged to Asher (Joshua 17:10). Thence the boundary line turned eastward to Beth-dagon, a town at the junction of Zebulun and Naphtali, "on the left hand," and ran northwards as far as Cabul, about three and a half miles from 'Akka (Accho, Ptolemais), now Kabul, with other towns, among which is mentioned (Joshua 19:28) "great Zidon;" so called on account of its being even then the flourishing metropolis of the Phoenicians. Though included in the inheritance of Asher, this town was never possessed by them (Judges 1:31). 

Verse 27
And turneth toward the sunrising to Bethdagon, and reacheth to Zebulun, and to the valley of Jiphthah-el toward the north side of Bethemek, and Neiel, and goeth out to Cabul on the left hand,

To the valley of Jiphthah-el , [Septuagint, Ekgai kai Fthaieel] - identified with Jotapata, now Jefat, a village in the mountains of Galilee, midway between the lake of Gennesaret and the bay of Acre. The valley of Jiphthah-el is 'the wady which, commencing among the hills near Jefat, runs down westward into the plain of Akka, under the name of Wady Abilin. The border of Asher passed from Carmel until it met Zebulun' (Porter's 'Handbook,' 378). 

Verse 28
And Hebron, and Rehob, and Hammon, and Kanah, even unto great Zidon;

No JFB commentary on this verse. 

Verse 29
And then the coast turneth to Ramah, and to the strong city Tyre; and the coast turneth to Hosah; and the outgoings thereof are at the sea from the coast to Achzib:

And then the coast turneth to Ramah - now el-Hamra, which stood where the Leontes (Litany) ends its southern course, and flows westward.

And to the strong city Tyre. The original city appears to have stood on the mainland, and was well fortified. This is the first Scriptural notice of Tyre, which was of later origin than Zidon (Hengstenberg, 'De reb Tyr.,' pp. 6, 7). From Tyre the boundary ran to Hosah, an inland town; and then passing the unconquered district of Achzib or Ecdippa, which was above the thirty-third degree of north, latitude, and about fifteen miles north of Accho (Judges 1:31), terminated at the seacoast (see Michaelis, 'Commentary on the West Boundary of the Promised Land'). 

Verse 30-31
Ummah also, and Aphek, and Rehob: twenty and two cities with their villages.

No JFB commentary on these verses. 

Verse 32
The sixth lot came out to the children of Naphtali, even for the children of Naphtali according to their families.

The sixth lot came out to the children of Naphtali. Although the cities mentioned have not been discovered, it is evident, from Zaananhim, which is by Kedesh - i:e., on the northwest of lake Merom (Judges 4:11) - that the boundary described (Joshua 19:34) ran from the southwest toward the northeast, up to the sources of the Jordan. 

Verse 33
And their coast was from Heleph, from Allon to Zaanannim, and Adami, Nekeb, and Jabneel, unto Lakum; and the outgoings thereof were at Jordan:

No JFB commentary on this verse. 

Verse 34
And then the coast turneth westward to Aznothtabor, and goeth out from thence to Hukkok, and reacheth And then the coast turneth westward to Aznothtabor, and goeth out from thence to Hukkok, and reacheth to Zebulun on the south side, and reacheth to Asher on the west side, and to Judah upon Jordan toward the sunrising.

Aznoth-tabor - on the east of Tabor toward the Jordan, because the border ran thence to Hukkok, touching upon that of Zebulun; and as the territory of Zebulun did not extend as far as the Jordan, Aznoth-tabor and Hukkok must have been border towns on the line which separated Naphtali from Asher (1 Chronicles 6:75), where it is spoken of as a city of refuge in Asher. It is elsewhere called Helkath (Joshua 19:25; Joshua 21:31). 'The reading Hukkok,' as Robinson suggests, 'is perhaps an error of copyists' ('Later Biblical Researches,' p. 81).

To Judah upon Jordan toward the sunrising. The sixty cities, Havoth-jair, which were on the eastern side of the Jordan, opposite Naphtali, were reckoned as belonging to Judah, because Jair, their possessor, was a descendant of Judah (1 Chronicles 2:4-22) (Keil). 

Verse 35
And the fenced cities are Ziddim, Zer, and Hammath, Rakkath, and Chinnereth,

Ziddim , [ ha-Tsidiym (Hebrew #6661), the sides; instead of which the Septuagint, apparently reading ha-Tsudiym, render, 'these are the fenced cities of the Tyrians']. Mr. Grove (Smith's 'Dictionary') remarks, 'The Jerusalem Talmud is probably near the mark in identifying hat-Tziddim with Kefr Chittai, which Schwarz, with much probability, takes to be the present Hattin, at the northern foot of the well-known Kurn Hattin ('Horns of Hattin'), a few miles west of Tiberias' (see also Robinson's 'Biblical Researches,' 3:, p. 250).

Zer , [Septuagint, Turos, erroneously]. It seems to have been situated on the southwest side of the lake.

Hammath , [ w

Verse 36
And Adamah, and Ramah, and Hazor,

Adamah , [Septuagint, Armaith]. It was probably situated on the northwest of the lake.

Ramah. Robinson ('Biblical Researches,' 3:, p 133) found a place on the heights north of the lake Tiberias, called Rameh, which may be the modern representative of the town of Naphtali (cf. Van de Velde, 1:, p. 285).

Hazor , [Septuagint, Asoor.] The association of this town with Ramah and Kedesh, south of which it lay (cf. 2 Kings 15:29; Josephus, 'Antiquities,' b. 5:, ch. 1:, sec. 18), clearly points it out to be the capital of Jabin, the metropolis of the north of Canaan, in the plain of Huleh. It is supposed by Porter ('Handbook' p. 434) to have occupied the site of the ancient ruin called Kasyun, but by Van de Velde (1:, pp. 178, 179) to be Hazur or Haziri, one of the most extensive collections of ruins he met with anywhere. 

Verse 37
And Kedesh, and Edrei, and Enhazor,

Kedesh , [Septuagint, Kades] - so called probably from having been anciently the seat of a pagan temple and hence, 'a holy city.' It has been identified by Robinson with Kades, at the western bank of the Ard el-Huleh, ten miles north of Safed, and four northwest of the sea of Merom.

Edrei , [ w

Verse 38
And Iron, and Migdal-el, Horem, and Bethanath, and Beth-she'mesh; nineteen cities with their villages.

Iron , [Septuagint, Kerooe]. Van de Velde, who carefully explored the northern districts of Palestine, found Iron in the ruins at Yarun, an hours distance southeast of Bint-jebeil. Migdal-el - tower of God: Magdala of the Gospel history, now Mejdel, on the western coast of the sea of Galilee, not far from Tiberias (Robinson, 'Biblical Researches,' 3:, p 279; Van de Velde, 2: pp. 394, 395).

Horem - now Hhurah, or Hhorah, an extensive ruin (Van de Velde, 1:, p. 178).

Beth-anath - now represented by the village Ain-ata.

Beth-shemesh. This city is mentioned also (Judges 1:33) in connection with Beth-anath. 

Verse 39
This is the inheritance of the tribe of the children of Naphtali according to their families, the cities and their villages.

No JFB commentary on this verse. 

Verse 40
And the seventh lot came out for the tribe of the children of Dan according to their families.

The seventh lot came out for the tribe ... of Dan. It lay on the west of Benjamin, and consisted of portions surrendered by Judah and Ephraim. Its boundaries are not stated, as they were easily distinguishable from the relative position of Dan to the three adjoining tribes. 

Verse 41
And the coast of their inheritance was Zorah, and Eshtaol, and Irshemesh,

(See the note at Joshua 15:33.)

Ir-shemesh , [city of the sun; Septuagint, poleis Sammaus] = Beth-shemesh and mount Heres, 'mount of the sun' (Judges 1:35). 

Verse 42
And Shaalabbin, and Ajalon, and Jethlah,

Shaalabbin - or Shaalbim (Judges 1:35; 1 Kings 4:9), city of foxes or jackals; not discovered.

Ajalon , [ w

Verse 43
And Elon, and Thimnathah, and Ekron,

Elon , [ w

Verse 44
And Eltekeh, and Gibbethon, and Baalath,

Eltekeh , [Septuagint, Alakatha] - unknown.

Gibbethon , [Septuagint, Begethoon] - not yet traced.

Baalath , [Septuagint, Gebeelan] - probably that referred to in 1 Kings 9:18; 2 Chronicles 8:6, but not identified. 

Verse 45
And Jehud, and Beneberak, and Gathrimmon,

Jehud , [Septuagint, Azoor] - perhaps represented by an inhabited village called el-Yehudiyeh, in the district of Ludd (Robinson's 'Biblical Researches,' 3:, p. 45).

Bene-berak , [Septuagint, Banaibakat] - unknown.

Gath-rimmon - press of the pomegranate [Septuagint, Gethremmoon]. 

Verse 46
And Mejarkon, and Rakkon, with the border before Japho.

Me-jarkon - waters of yellowness [Septuagint, apo thalassees Ierakoon]. The name was derived from a fountain or stream in the neighbourhood of the city. Van de Velde, following Schwarz, finds this place in the old ruin, Ras el-'Ain, over against Jaffa.

Rakkon , [ w

Verse 47
And the coast of the children of Dan went out too little for them: therefore the children of Dan went up to fight against Leshem, and took it, and smote it with the edge of the sword, and possessed it, and dwelt therein, and called Leshem, Dan, after the name of Dan their father.

The coast of the children of Dan went out too little for them. The only patch of the land that remained unappropriated was the central but narrow and mountainous region which projected on the western side of Judah into the territory of the Philistines, and it was assigned to the Danites. Besides the natural smallness of the extent, it was liable to be diminished by the frequent and predatory incursions of the Amorites (Judges 1:34), so that it proved entirely inadequate to the requirements of the tribe; and their leaders were compelled to look out for some additional territory, which was at length acquired in the northern extremity of Canaan, to look out for some additional territory, which was at length acquired in the northern extremity of Canaan, (see the note at Judges 18:1-31.)

The original allotment of this tribe was the most open and exposed in the whole country, not only on the side of the sea, where Jaffa might easily serve as a point of debarkation for foreign invaders, but especially on the side of the Philistines; because the plain of Sharon was only a continuation of their territory, and there was no kind of barrier between it and the Shephelah. Thus Dan was roused by the attach of his restless enemies to act as "a young lion" (Deuteronomy 33:2) in guarding this weak frontier of the land of Israel; and most valiantly did he guard it. In fact, his vigilance being wholly directed toward that point of interest, he did not furnish the expected contingent in support of his oppressed brethren in other provinces; and for his apparent want of patriotism was denounced in the triumphant paean of Deborah (Judges 5:17). The only enemy he recognized or thought of encountering were the Philistines; and though they were his superiors both in numbers and in physical forces, he often defeated them by his ingenious stratagems and sudden surprises (Genesis 49:17).

Therefore the children of Dan went up to fight against Leshem. The Danites, finding their inheritance too small, meditated enlarging its boundaries by the sword; and having conquered Leshem (Laish), planted a colony there, calling the new settlement by the name of Dan, now Tell el-Kady (the hill of the judges). See the note at Judges 18:1-31. 

Verse 48-49
This is the inheritance of the tribe of the children of Dan according to their families, these cities with their villages.

No JFB commentary on these verses. 

Verse 50
According to the word of the LORD they gave him the city which he asked, even Timnathserah in mount Ephraim: and he built the city, and dwelt therein.

They gave him the city which he asked. It was most proper that the great leader should receive an inheritance suited to his dignity, and as a reward for his public services. But the gift was not left to the spontaneous feelings of a grateful people. It was conferred "according to the word of the Lord" - probably an unrecorded promise, similar to what had been made to Caleb (Joshua 14:9).

Timnath-serah - or Heres, on mount Gaash (Judges 2:9). Joshua founded it, and was afterward buried there (Joshua 24:30). 

Verse 51
These are the inheritances, which Eleazar the priest, and Joshua the son of Nun, and the heads of the fathers of the tribes of the children of Israel, divided for an inheritance by lot in Shiloh before the LORD, at the door of the tabernacle of the congregation. So they made an end of dividing the country.

These are the inheritances. This verse is the formal close of the section which narrates the history of the land distribution; and to stamp it with due importance, the names of the commissioners are repeated, as well as Shiloh, the then spiritual metropolis of the country. Viewed abstractly from the divine command in which it originated, it was a wise and prudential measure for the prevention of all private disputes and claims of preference to particular localities. Immediately on the conquest of Canaan it was divided by the supreme authority into twelve portions, which were assigned by lot to each of the twelve tribes; and these allocated cantons were again subdivided, so that a piece of land was appropriated to every family in the tribe as their patrimonial possession. It was a military division of the country, a share in the soil being given as a reward to every soldier who had fought for the promised land. But political effects of the highest importance were contemplated by this arrangement; because it was the means of converting a vast horde of nomads at once into a settled nation of peacful and industrious agriculturists. Such a result was secured by one simple law. Instead of introducing a feudal system, dividing the country to military chiefs, for whom the people should labour as serfs, he gave the land to all. Each tribe was marched to its new possession, every family entered on its humble estate, and Israel began its national existence. The miracle was as great as if immense hordes of wandering Bedouins were instantly transformed into quiet farmers ('Bibliotheca Sacra,' April, 1853, p. 358).

Thus, on their first settlement in the land of Canaan, the Israelites exhibited the unparalleled spectacle of a whole nation, comprising a population of upward of two million, all equal in rank, and nearly so in condition. They were universally trained to the cultivation of the soil; and whether Moses inherited his dislike of foreign commerce from the Egyptians, who were proverbial for their hatred of the sea, or his views of the policy best adapted to the character and destinies of the Hebrew people were derived from a higher source of inspiration, their exclusive restriction to rural employments must have produced a beneficial influence on their national character. 'For where the land, as in Judea, is divided at the beginning amidst the whole people, the absence of foreign commerce, although incompatible with any high advancement in knowledge and general cultivation of mind, is not incompatible with a large amount of national virtue and happiness' (Arnold's Miscellaneous Works, 'Essay on the Social Progress of States,' p. 99). 

20 Chapter 20 

Verse 1
The LORD also spake unto Joshua, saying, 

The Lord also spake unto Joshua ... 

Verse 2
Speak to the children of Israel, saying, Appoint out for you cities of refuge, whereof I spake unto you by the hand of Moses:

Appoint out for you cities of refuge - (see Numbers 35:9-28; Deuteronomy 19:1-13.) The command here recorded was given on their going to occupy their allotted settlements. The sanctuaries were not temples or altars, as in other countries, but inhabited cities; and the design was not to screen criminals, but only to afford the homicide protection from the vengeance of the deceased's relatives, until it should have been ascertained whether the death had resulted from accident and momentary passion, or from premeditated malice. The institution of the cities of refuge, together with the rules prescribed for the guidance of those who sought an asylum within their walls, was an important provision, tending to secure the ends of justice us well as of mercy. 

Verse 3
That the slayer that killeth any person unawares and unwittingly may flee thither: and they shall be your refuge from the avenger of blood.

No JFB commentary on this verse. 

Verse 4
And when he that doth flee unto one of those cities shall stand at the entering of the gate of the city, and shall declare his cause in the ears of the elders of that city, they shall take him into the city unto them, and give him a place, that he may dwell among them.

He that doth flee ... shall stand at the entering of the gate of the city. It was the place of public resort; and on arriving there he related his tale of distress to the elders, who were bound to give him shelter and the means of support until the local authorities (Joshua 20:6), having carefully investigated. the case, should have prononuced decision. If found guilty, the manslayer was surrendered to the blood-avenger; if extenuating circumstances appeared, he was to remain in the city of refuge, where he would be safe from the vindictive feelings of his pursuers; but he forfeited the privilege of immunity the moment he ventured beyond the walls. 

Verse 5
And if the avenger of blood pursue after him, then they shall not deliver the slayer up into his hand; because he smote his neighbour unwittingly, and hated him not beforetime.

No JFB commentary on this verse. 

Verse 6
And he shall dwell in that city, until he stand before the congregation for judgment, and until the death of the high priest that shall be in those days: then shall the slayer return, and come unto his own city, and unto his own house, unto the city from whence he fled.

Until the death of the high priest. His death secured the complete deliverance of the manslayer from his sin, only because he had been anointed with the holy oil (Numbers 35:25), the symbol of the Holy Spirit; and thus the death of the earthly high priest became a type of that of the heavenly One (Hebrews 9:14-15). 

Verse 7
And they appointed Kedesh in Galilee in mount Naphtali, and Shechem in mount Ephraim, and Kirjath-arba, which is Hebron, in the mountain of Judah.

They appointed ... 

Verse 8
And on the other side Jordan by Jericho eastward, they assigned Bezer in the wilderness upon the plain out of the tribe of Reuben, and Ramoth in Gilead out of the tribe of Gad, and Golan in Bashan out of the tribe of Manasseh.

No JFB commentary on this verse. 

Verse 9
These were the cities appointed for all the children of Israel, and for the stranger that sojourneth among them, that whosoever killeth any person at unawares might flee thither, and not die by the hand of the avenger of blood, until he stood before the congregation.

Cities. There were six; three on the west, and three on the east of Jordan. In the first instance they were a provision of the criminal law of the Hebrews, necessary in the circumstances of that people (see the note at Numbers 35:9-15; Deuteronomy 19:1); and at the same time they were designed also typically to point out the sinner's way to Christ (Hebrews 6:18). 

21 Chapter 21 

Verse 1
Then came near the heads of the fathers of the Levites unto Eleazar the priest, and unto Joshua the son of Nun, and unto the heads of the fathers of the tribes of the children of Israel;

Then came near the heads of the fathers of the Levites - the most venerable and distinguished members of the three Levitical families, who, on behalf of their tribe, applied for the special provision that had been promised them to be now awarded (see the note at Numbers 35:1-5). Their inheritance lay within the territory of every tribe. It was assigned in the same place and manner, and by the same commissioners, as the other allotments; and while the people, knowing the important duties these were to perform, are described (Joshua 21:3) as readily conceding this 'peculiar' to them, it had most probably been specified and reserved for their use, while the distribution of the land was in progress. 

Verse 2-3
And they spake unto them at Shiloh in the land of Canaan, saying, The LORD commanded by the hand of Moses to give us cities to dwell in, with the suburbs thereof for our cattle.

No JFB commentary on these verses. 

Verse 4
And the lot came out for the families of the Kohathites: and the children of Aaron the priest, which were of the Levites, had by lot out of the tribe of Judah, and out of the tribe of Simeon, and out of the tribe of Benjamin, thirteen cities.

The lot came out for the families of the Kohathites. The Levites were divided into Kohathites, Gershonites, and Merarites. Among the former the family of Aaron were exclusively appointed to the priesthood, and all the rest were ranked in the common order of Levites. The first lot was drawn by the Kohathites; and the first of theirs, again, by the priests, to whom 13 cities were granted, and 10 to the rest of the Kohathites (Joshua 21:5); 13 to the Gershonites (Joshua 21:6), and 12 to the Merarites (Joshua 21:7). 

Verses 5-8
And the rest of the children of Kohath had by lot out of the families of the tribe of Ephraim, and out of the tribe of Dan, and out of the half tribe of Manasseh, ten cities.

No JFB commentary on these verses. 

Verse 9
And they gave out of the tribe of the children of Judah, and out of the tribe of the children of Simeon, these cities which are here mentioned by name,

They gave ... these cities which are here mentioned by name. Most or all of them have been previously noticed in connection with other passages. 

Verses 10-15
Which the children of Aaron, being of the families of the Kohathites, who were of the children of Levi, had: for theirs was the first lot. No JFB commentary on these verses. 

Verse 16
And Ain with her suburbs, and Juttah with her suburbs, and Beth-she'mesh with her suburbs; nine cities out of those two tribes.

Ain. The true reading is obviously Ashan, as in 1 Chronicles 6:59. It was overruled by the unerring providence of the Divine Law-giver that the cities of the priests lay within the territories of Judah and Benjamin; and this was a provision the admirable wisdom and propriety of which was fully manifested on the schism that took place in the reign of Rehoboam. 

Verses 17-40
And out of the tribe of Benjamin, Gibeon with her suburbs, Geba with her suburbs,

No JFB commentary on these verses. 

Verse 41
All the cities of the Levites within the possession of the children of Israel were forty and eight cities with their suburbs.

All the cities of the Levites ... were forty and eight cities with their suburbs. This may appear too great a proportion compared with those of the other tribes, and it forms one of the strongest objections which Colenso has urged against the historical character of this book. But it must be borne in mind that the list given here contains the names of every Levitical city (see the notes at 1 Chronicles 6:39; 1 Chronicles 6:66); whereas only those cities of the other tribes are mentioned which lay on the frontier or along the boundary line. Besides, the Levites were not the exclusive inhabitants of those 48 cities; because there must have been also a considerable number of people kept there to cultivate the glebe lands and tend the cattle (cf. 2 Samuel 5:5; Jeremiah 11:21).

Further, the Levitical cities had nothing but 'their suburbs-a limited circuit of ground-round about them; whereas the other cities in Israel possessed a group of independent villages, (see Joshua 17:1-18; Joshua 18:1-28; Joshua 19:1-51.) Still further, the number of cities allotted to the priests was to be a permanent arrangement for the accommodation of those sacred functionaries, however large their increase might be, and as it became in the reign of David. 

Verse 42
These cities were every one with their suburbs round about them: thus were all these cities.

No JFB commentary on this verse. 

Verse 43
And the LORD gave unto Israel all the land which he sware to give unto their fathers; and they possessed it, and dwelt therein.

The Lord gave unto Israel all the land. 'The distribution of property in the Jewish nation was founded on this principle, that the Lord having been the sole power which gave them possession of the land of Canaan, each individual was to consider himself as holding his portion of it directly by a divine grant, on such tenure and such conditions as that grant prescribed' (cf. Leviticus 25:23; Leviticus 25:42; Leviticus 25:53; Leviticus 26:34-35; Graves, 1:, p. 227). This is a general winding up of the history from Joshua 13:1-33, which narrates the occupation of the land by the Israelites. All the promises made, whether to the people or to Joshua (Joshua 1:5), had been, or were in the course of being, fulfilled; and the recorded experience of the Israelites (Joshua 21:45) is a ground of hope and confidence to the people of God in every age, that all other promises made to the Church will in due time be accomplished. 

22 Chapter 22 

Verse 1
Then Joshua called the Reubenites, and the Gadites, and the half tribe of Manasseh,

Then Joshua called the Reubenites, and the Gadites, and the half tribe of Manasseh. The general war of invasion being ended, and the enemy being in so dispirited and isolated a condition that each tribe, by its own resources, or with the aid of its neighbouring tribe, was able to repress any renewed hostilities, the auxiliary Israelites from the eastern side of the Jordan were now discharged from service. Joshua dismissed them with high commendations of their fidelity, and earnest admonitions to cultivate perpetual piety in life. The redundancy of the language is remarkable, and shows how important, in the judgment of the venerable leader, a stedfast observance of the divine law was to personal happiness as well as national prosperity. 

Verse 2
And said unto them, Ye have kept all that Moses the servant of the LORD commanded you, and have obeyed my voice in all that I commanded you:

No JFB commentary on this verse. 

Verse 3
Ye have not left your brethren these many days unto this day, but have kept the charge of the commandment of the LORD your God.

Ye have not left your brethren these many days - for the space of 7 years. 

Verse 4
And now the LORD your God hath given rest unto your brethren, as he promised them: therefore now return ye, and get you unto your tents, and unto the land of your possession, which Moses the servant of the LORD gave you on the other side Jordan.

Get you unto your tents - i:e., home; because their families had been left in fortified towns (Numbers 32:17). 

Verses 5-7
But take diligent heed to do the commandment and the law, which Moses the servant of the LORD charged you, to love the LORD your God, and to walk in all his ways, and to keep his commandments, and to cleave unto him, and to serve him with all your heart and with all your soul.

No JFB commentary on these verses. 

Verse 8
And he spake unto them, saying, Return with much riches unto your tents, and with very much cattle, with silver, and with gold, and with brass, and with iron, and with very much raiment: divide the spoil of your enemies with your brethren.

Much riches - in cattle, clothes, and precious metals.

Divide the spoil of your enemies with your brethren - (see the note at Numbers 31:25-39.) 

Verse 9
And the children of Reuben and the children of Gad and the half tribe of Manasseh returned, and departed from the children of Israel out of Shiloh, which is in the land of Canaan, to go unto the country of Gilead, to the land of their possession, whereof they were possessed, according to the word of the LORD by the hand of Moses.

No JFB commentary on this verse. 

Verse 10
And when they came unto the borders of Jordan, that are in the land of Canaan, the children of Reuben and the children of Gad and the half tribe of Manasseh built there an altar by Jordan, a great altar to see to.

When they came unto the borders of Jordan, that are in the land of Canaan. This altar was probably an immense pile of stones and earth. The generality of our commentators suppose that it was reared on the banks of the Jordan, within the limits of Canaan proper. But a little closer examination seems to make the conclusion irresistible that its position was on the eastern side of the river; for these two reasons-first, because it is said (Joshua 22:11) to have been built "over against," or in the sight of, the land of Canaan-not within it; and secondly, because the declared motive of the trans-Jordanic Israelites in erecting it was to prevent their brethren in Canaan ever saying, "in time to come, What have ye to do with the Lord God of Israel? For the Lord hath made Jordan a barrier between us and you," etc. Such a taunt would be obviously prevented or confuted by the two tribes and a half having on the eastern side of Jordan, within their own land, a facsimile of the altar at Shiloh, as a witness that they acknowledged the same God and practiced the same rites of worship as the brethren in Canaan. 

Verse 11
And the children of Israel heard say, Behold, the children of Reuben and the children of Gad and the half tribe of Manasseh have built an altar over against the land of Canaan, in the borders of Jordan, at the passage of the children of Israel.

And the children of Israel heard say. Fame speedily spread intelligence of what the trans-Jordanic tribes had done. The act being suspected of some idolatrous design, "the whole congregation - i:e., not the whole nation, but only the representatives-repair to the tabernacle at Shiloh, resolved to declare war against the two tribes and a half as apostates from God. On calmer and more mature considerations, however, they determined, in the first instance, to send a deputation, consisting of the son of the high priest and 10 eminent persons from each tribe, to make inquiry into this rumoured rebellion against God (Deuteronomy 13:13-15). The quality of the deputies evinced the deep solicitude that was felt on the occasion to maintain the purity of the divine worship throughout Israel. In the presumptive belief that the two tribes and a half had really built an altar, the deputies expressed astonishment at their so soon falling into such a heinous crime as that of violating the unity of divine worship (Exodus 20:24; Leviticus 17:8-9; Deuteronomy 12:5-13), reminded their eastern brethren of the disastrous consequences that were entailed on the nation at large by the apostasy at Peor, and by the sin of Achan, and finally exhorted them, if they felt the want of the tabernacle and altar, and repented of their rash choice in preferring worldly advantages to religious privileges, to remove to the western side of the Jordan, where the whole tribes would form a united and obedient community of worshippers. 

Verses 12-20
And when the children of Israel heard of it, the whole congregation of the children of Israel gathered themselves together at Shiloh, to go up to war against them.

No JFB commentary on these verses. 

Verse 21
Then the children of Reuben and the children of Gad and the half tribe of Manasseh answered, and said unto the heads of the thousands of Israel, Then the children of Reuben ... answered - repudiating in the strongest terms the alleged crime, and deponing that, so far from entertaining the intention imputed to them, their only object was to perpetuate the memory of their alliance with Israel, and their adherence to the worship of Israel's God. 

Verses 22-24
The LORD God of gods, the LORD God of gods, he knoweth, and Israel he shall know; if it be in rebellion, or if in transgression against the LORD, (save us not this day,)

No JFB commentary on these verses. 

Verse 25
For the LORD hath made Jordan a border between us and you, ye children of Reuben and children of Gad; ye have no part in the LORD: so shall your children make our children cease from fearing the LORD.

For the Lord hath made Jordan a border between us and you, ... The country west of Jordan was, strictly speaking, he promised inheritance, the holy land. And, according, a remarkable difference was created in the feelings, as well as the language, of the Hebrews in regard to the country which lay east, and that which was situated on the west of the Jordan. The latter was always considered more sacred even by the eastern tribes themselves. 

Verses 26-29
Therefore we said, Let us now prepare to build us an altar, not for burnt offering, nor for sacrifice:

No JFB commentary on these verses. 

Verse 30
And when Phinehas the priest, and the princes of the congregation and heads of the thousands of Israel which were with him, heard the words that the children of Reuben and the children of Gad and the children of Manasseh spake, it pleased them.

It pleased them. The explanation not only gave perfect satisfaction to the deputies, but elicited from them expressions of unbounded joy and thankfulness. "This day we perceive that the Lord is among us" - i:e., by His gracious presence and preventing goodness, which has kept you from falling into the suspected sin, and rescued the nation from the calamity of a fratricidal war or providential judgments. This episode reflects honour upon all parties, and shows that piety and zeal for the honour and worship of God animated the people that entered Canaan to an extent far beyond what was exemplified in many other periods of the history of Israel. 

23 Chapter 23 

Verse 1

And it came to pass a long time after that the LORD had given rest unto Israel from all their enemies round about, that Joshua waxed old and stricken in age.

A long time after that the Lord had given rest unto Israel - about 14 years afar the conquest of Canaan, and 7 years after the distribution of that country among the tribes. 

Verse 2

And Joshua called for all Israel, and for their elders, and for their heads, and for their judges, and for their officers, and said unto them, I am old and stricken in age:

Called for all Israel. The clause which follows seems to restrict this general expression, as applicable only to the officers and representatives of the people. 'Judges are here specified in the description of the national council. But they are frequently omitted, because, being chosen from the body of the eldership, they were included in that enumeration.' The place of assembly was most probably Shiloh. The occasion of convening it was the extreme age and approaching death of the venerable leader; and the purport of this solemn address was to animate the chosen people and their posterity to a faithful and unswerving continuance in the faith and worship of the God of Israel. 

Verse 3

And ye have seen all that the LORD your God hath done unto all these nations because of you; for the LORD your God is he that hath fought for you.

Ye have seen all that the Lord your God hath done ... for you. The modesty and humility of Joshua are remarkably displayed at the commencement of this address. Sinking all thoughts of his personal services, he ascribed the subjugation and occupation of Canaan entirely to the favouring presence and aid of God; and in doing so, he spoke not more piously than truly. This had been promised (Deuteronomy 1:30; Deuteronomy 3:22); and the reality of the divine aid was seen in the rapid overthrow of the Canaanites, which had already led to the division of the whole land among the tribes. 

Verse 4

Behold, I have divided unto you by lot these nations that remain, to be an inheritance for your tribes, from Jordan, with all the nations that I have cut off, even unto the great sea westward.

No JFB commentary on this verse. 

Verse 5

And the LORD your God, he shall expel them from before you, and drive them from out of your sight; and ye shall possess their land, as the LORD your God hath promised unto you.

The Lord your God, he shall expel them from before you ... The actual possessions which God had given were a pledge of the complete fulfillment of His promise in giving them the parts of the country still unconquered. But the accomplishment of the divine promise depended on their inviolable fidelity to God's law-on their keeping resolutely aloof from all familiar contact and intimate connections with the Canaanites, or in any way partaking of their idolatrous sins. In the event of their continuing in stedfast adherence to the cause of God, as happily distinguished, the nation at that time, His blessing would secure them a course of brilliant and easy victories (Leviticus 26:7; Deuteronomy 28:7; Deuteronomy 32:30). 

Verses 6-10

Be ye therefore very courageous to keep and to do all that is written in the book of the law of Moses, that ye turn not aside therefrom to the right hand or to the left;

No JFB commentary on these verses. 

Verse 11

Take good heed therefore unto yourselves, that ye love the LORD your God.

Take good heed therefore ... that ye love the Lord your God. The sum of his exhortation is comprised in the love of God, which is the end or fulfillment of the law (Deuteronomy 6:5; Deuteronomy 11:13; Matthew 22:37). 

Verse 12

Else if ye do in any wise go back, and cleave unto the remnant of these nations, even these that remain among you, and shall make marriages with them, and go in unto them, and they to you:

Else, if ye do in any wise go back, and cleave unto the remnant of these nations. By 'going back' is meant transgression of the divine law; and as marriage connections with the idolatrous Canaanites would present many and strong temptations to transgress it, these were strictly prohibited (Exodus 34:12-16; Deuteronomy 7:3). With his eye, as it were, upon those prohibitions, Joshua threatens them with the certain withdrawal of the divine aid in the further expulsion of the Canaanites-a threat founded on Exodus 23:33; Numbers 33:55; Deuteronomy 7:16. 

24 Chapter 24 

Verse 1
And Joshua gathered all the tribes of Israel to Shechem, and called for the elders of Israel, and for their heads, and for their judges, and for their officers; and they presented themselves before God.

Joshua gathered all the tribes of Israel to Shechem. Another and final opportunity of dissuading the people against idolatry is here described as taken by the aged leader, whose solicitude on this account arose from his knowledge of the extreme readiness of the people to conform to the manners of the surrounding nations. This address was made to the representatives of the people convened at Shechem, and which had already been the scene of a solemn renewal of the covenant (Joshua 8:30; Joshua 8:35). The transaction now to be entered upon being in principle and object the same, it was desirable to give it all the solemn impressiveness which might be derived from the memory of the former ceremonial, as well as from other sacred associations of the place derived from the memory of the former ceremonial, as well as from other sacred associations of the place (Genesis 12:6-7; Genesis 33:18-20; Genesis 35:2-4).

They presented themselves before God. It is generally assumed that the ark of the covenant had been transferred on this occasion to Shechem, as on extraordinary emergencies it was for a time removed (Judges 20:1-18; 1 Samuel 4:3; 2 Samuel 15:24). But the statement, not necessarily implying this, may be viewed as expressing only the religious character of the ceremony (Hengstenberg). 

Verse 2
And Joshua said unto all the people, Thus saith the LORD God of Israel, Your fathers dwelt on the other side of the flood in old time, even Terah, the father of Abraham, and the father of Nachor: and they served other gods.

Joshua said unto all the people. His address briefly recapitulated the principal proofs of the divine goodness to Israel from the call of Abraham to their happy establishment in the land of promise, and showed them that they were indebted for their national existence, as well as their special privileges, not to any merits of their own, but to the free grace of God.

On the other side of the flood - the Euphrates, namely, at Ur.

Terah, the father of Abraham ... and Nahor - (see the note at Genesis 11:27.) Though Terah had three sons, Nahor only is mentioned with Abraham, as the Israelites were descended from him on the mother's side, through Rebekah and her nieces, Leah and Rachel.

Served other gods - conjoining, like Laban, the traditional knowledge of the true God with the domestic use of material images (Genesis 31:19; Genesis 31:34). 

Verse 3
And I took your father Abraham from the other side of the flood, and led him throughout all the land of Canaan, and multiplied his seed, and gave him Isaac.

Took your father Abraham. It was an irresistible impulse of divine grace which led the patriarch to leave his country and relatives, to migrate to Canaan, and live a "stranger and pilgrim" in that land. 

Verse 4
And I gave unto Isaac Jacob and Esau: and I gave unto Esau mount Seir, to possess it; but Jacob and his children went down into Egypt.

Gave unto Esau mount Seir (see the note at Genesis 36:8-9) - in order that he might be no obstacle to Jacob and his posterity being the exclusive heirs of Canaan. 

Verses 5-10
I sent Moses also and Aaron, and I plagued Egypt, according to that which I did among them: and afterward I brought you out.

No JFB commentary on these verses. 

Verse 11
And ye went over Jordan, and came unto Jericho: and the men of Jericho fought against you, the Amorites, and the Perizzites, and the Canaanites, and the Hittites, and the Girgashites, the Hivites, and the Jebusites; and I delivered them into your hand.

Girgashites. The mention of this Canaanite tribe occurs only once (Joshua 3:10), while the other six nations are constantly enumerated as carrying on the war; and hence, the insertion of their name in this passage seems merely a recapitulation of the nations, whose land God delivered into the hand of the Jews, according to His promise (Deuteronomy 7:1; Graves, 2:, p. 44). 

Verse 12
And I sent the hornet before you, which drave them out from before you, even the two kings of the Amorites; but not with thy sword, nor with thy bow.

Sent the hornet - a particular species of wasp which swarms in warm countries, and sometimes assumes the scourging character of a plague (Kirby's 'Bridgewater Treatise,' 2: pp. 336, 337; also 'Tent and Khan,' p. 390); or, as many think, it is a figurative expression for uncontrollable terror (Exodus 23:27-28; Deuteronomy 7:20). 

Verse 13
And I have given you a land for which ye did not labour, and cities which ye built not, and ye dwell in them; of the vineyards and oliveyards which ye planted not do ye eat.

No JFB commentary on this verse. 

Verse 14
Now therefore fear the LORD, and serve him in sincerity and in truth: and put away the gods which your fathers served on the other side of the flood, and in Egypt; and serve ye the LORD.

Now therefore fear the Lord, and serve him in sincerity and in truth. After having enumerated so many grounds for national gratitude, Joshua calls on them to declare, in a public and solemn manner whether they will be faithful and obedient to the God of Israel. He avowed this to be his own unalterable resolution, and urges them, if they were sincere in making a similar avowal, 'to put away the strange gods that were among them'-a requirement which seems to imply that some were suspected of a strong hankering for, or concealed practice of, idolatry, whether in the form of Zabaism, the fire-worship of their Chaldean ancestors, the scarabaei of Egypt, or the grosser superstitions of the Canaanites. 

Verses 15-24
And if it seem evil unto you to serve the LORD, choose you this day whom ye will serve; whether the gods which your fathers served that were on the other side of the flood, or the gods of the Amorites, in whose land ye dwell: but as for me and my house, we will serve the LORD.

No JFB commentary on these verses. 

Verse 25
So Joshua made a covenant with the people that day, and set them a statute and an ordinance in Shechem.

So Joshua made a covenant with the people that day - he induced them solemnly and voluntarily to renew the national covenant (cf. Nehemiah 10:1). 

Verse 26
And Joshua wrote these words in the book of the law of God, and took a great stone, and set it up there under an oak, that was by the sanctuary of the LORD.

Joshua wrote these words in the book of the law of God - registered the engagements of that solemn covenant in the book of sacred history.

Took a great stone - according to the usage of ancient times to erect stone pillars as monuments of public transactions.

Set it up ... under an oak - Hebrew, the oak, or terebinth; in all likelihood the same as that where Abraham had worshipped (Genesis 12:6), and at the root of which Jacob buried the idols and charms found in his family (Genesis 35:4 : cf. Joshua 12:4, Allon-moreh, oak of Moreh or Shechem).

That was by the sanctuary of the Lord - either the spot where the ark had stood, or else the place around, so called from Joshua's religious meeting, as Jacob named Beth-el, the house of God. It is probable that this monolith lies buried on the spot where it was reared, and that the purpose of its erection was to perpetuate the knowledge of the law; that the Decalogue, with this view, was engraven upon it in deep and lasting characters. Could that be found and read, what important information might it afford. Accordingly search for it is specified among the objects enumerated in the prospectus issued by the Council of the Palestine Exploration Society. 

Verse 27-28
And Joshua said unto all the people, Behold, this stone shall be a witness unto us; for it hath heard all the words of the LORD which he spake unto us: it shall be therefore a witness unto you, lest ye deny your God.

No JFB commentary on these verses. 

Verse 29
And it came to pass after these things, that Joshua the son of Nun, the servant of the LORD, died, being an hundred and ten years old.

Joshua ... died. Lightfoot computes that he lived 17 years, others 27 years after the entrance into Canaan. He was buried, according to the Jewish practice, within the limits of his own inheritance. The eminent public services he had long rendered to Israel, and the great amount of domestic comfort and national prosperity he had been instrumental in diffusing among the several tribes, were deeply felt-were universally acknowledged; and a testimonial in the form of a statue or obelisk would have been immediately raised to his honour in all parts of the land, had such been the fashion of the times. The brief but noble epitaph by the historian is: Joshua, "the servant of the Lord." 

Verse 30
And they buried him in the border of his inheritance in Timnathserah, which is in mount Ephraim, on the north side of the hill of Gaash.

In Timnath-serah, which is in mount Ephraim - i:e., portion remaining, or reserved for Joshua after the land was distributed. It is called, Judges 2:9, Timnath-heres, the portion of the sun. 'A Rabbinical tradition supposes it to be called Heres, from an image of the sun to commemorate the battle of Beth-horon. But it is probably only the transposition of the letters of Serah (Stanley's 'Lectures on the Jewish Church,' p. 279). It is situated at the village of Tibneh, a little west of the main north road at Jifneh, a few miles above Jerusalem, where the tomb of Joshua may yet be found. "The hill of Gaash" (i:e., a shaking has not been ascertained. The Septuagint makes the following addition to this verse, 'There they put with him into the sepulchre in which they buried him the knives of flint with which he circumcised the children of Israel in Gilgal, when he brought them up out of Egypt, as the Lord commanded them, and they are there unto this day.' 

Verse 31
And Israel served the LORD all the days of Joshua, and all the days of the elders that overlived Joshua, and which had known all the works of the LORD, that he had done for Israel.

Israel served the Lord all the days of Joshua. The high and commanding character of this eminent leader had given so decided a tone to the sentiments and manners of his contemporaries, and the memory of his fervent piety and many virtues continued so vividly impressed on the memories of the people, that the sacred historian has recorded it to his immortal honour, "Israel served the Lord all the days of Joshua, and all the days of the elders that overlived Joshua." 

Verse 32
And the bones of Joseph, which the children of Israel brought up out of Egypt, buried they in Shechem, in a parcel of ground which Jacob bought of the sons of Hamor the father of Shechem for an hundred pieces of silver: and it became the inheritance of the children of Joseph.

The bones of Joseph. They had carried these venerable relics with them in all their migrations through the desert, and deferred the burial, according to the dying charge of Joseph himself, until they arrived at the promised land. The sarcophagus in which his mummied body had been put was brought hither by the Israelites, and probably buried when the tribe of Ephraim had obtained their settlement, or at the solemn convocation described in this chapter.

In a parcel of ground which Jacob bought ... for an hundred pieces of silver. Kesitah, translated 'piece of silver,' is supposed to mean a lamb, the weights being in the form of lambs or kids, which were in all probability the earliest standard of value among pastoral people, The tomb that now covers the spot is a Mohammedan Wely; but there is no reason to doubt that the precious deposit of Joseph's remains may be concealed there at the present time. 

Verse 33
And Eleazar the son of Aaron died; and they buried him in a hill that

Eleazar ... died, and they buried him in ... mount Ephraim. The grave is at the modern village Awertah, which, according to Jewish travelers, contains the graves also of Ithamar, the brother of Phinehas, the son of Eleazar (Van de Velde). 

